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This PDF version of The Changing World of Mormonism is a 2009 revision of its
1981 printed edition, which is no longer in print but can also be read online at
www.utlm.org/onlinebooks/changecontents.htm. This newly revised edition contains
updated notes in green, color images, LDS Scripture (Book of Mormon, Doctrine and
Covenants, Pearl of Great Price) page numbers that conform to the Church’s 1981
version, and online hyperlinks inserted throughout the text for further investigation.
These hyperlinks can be viewed by clicking on the blue underlined text and are
organized in the following manner:

Images of referenced sources

Of the 1,262 reference hyperlinks embedded throughout the text of this book,
934 of them (74%) are linked through the official websites of The Church of
Jesus Christ of Latter-day Saints, Brigham Young University, and The
University of Utah. These websites verify the truthfulness of the claims stated
in this book. Any historical documents not available through the above listed
websites can be obtained by contacting the LDS Church History Librarian at
ChurchHistoryLibrary@Idschurch.org.

Online video clips

Some chapter titles and topic headings are linked to free online videos related to
that portion of this book. These hyperlinks are also inserted into the Table of
Contents. These videos are made available from Good News for LDS, Living
Hope Ministries, Mormonism Research Ministry, Institute for Religious
Research, and Mormon Missions Midwest Outreach. These clips were selected
for their well researched material but are not in association with the creation of
this book.

Sites to purchase referenced material

The Bibliography contains hyperlinks to purchase some of the material quoted
in this book. They are linked to the LDS Church owned Deseret Bookstore,
Utah Lighthouse Ministry Bookstore, and Christianbook.com.

Online essays on specific topics

The heading of the Index is linked to Utah Lighthouse Ministry” online topical
index. There the investigator can read further information related to
Mormonism. Most of these essays were written by Jerald and Sandra Tanner.

This PDF version of The Changing World of Mormonism was created by Darren
Brown. Comments and questions may be sent to him at
TheChangingWorldofMormonism@gmail.com.
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FOREWORD

Those of us who have delved, over a period of many years, into the maze of
Mormon doctrines and practices have looked with admiration and awe at the
labors of Jerald and Sandra Tanner.

Probably no pseudo-Christian cult has accumulated such a volume of
literature, in the creation and defense of its doctrines, as has the Church of Jesus
Christ of Latter-day Saints. And no body of literature has drawn such a volume
of rebuttal. Joseph Smith's writings are especially vulnerable to criticism because
they were based on his dreams and visions. Smith's mother and others of Smith's
associates were equally obsessed with dreams and omens, and those concepts
entered quite freely into the early writings.

As Smith's successors viewed those early writings with more balanced
viewpoints, they began to write defensive literature, correcting and interpreting,
deleting and amending, usually without footnotes. All of that was done in such a
way as to retain the integrity of the Prophet.

In the process of rewriting Joseph Smith's teachings, variant interpretations
and even outright contradictions entered into the literature, all of which
complicated the research of students like the Tanners. For instance, there are at
least six versions of the famed First Vision of the Prophet, with his own final
version, written about 1838, being the least credible. There are a dozen
variations of the story of the finding and translating of the Book of Mormon's
golden plates, and several versions of the experiences of the three witnesses who
claimed to have seen the plates.

Jerald and Sandra Tanner were both sincere Mormons, descended from
Mormon "first families." They believed the Mormon writings and, in studying
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them, applied the same sincerity in examining the seeming contradictions. As
they began to compare the Mormon scriptures with the Bible, they could come to
only one conclusion — that the two did not agree. It was with deep conviction
that they yielded to the claims of the Bible, left Mormonism, and became
newborn Christians.

In this new volume of documentation, the Tanners have provided an
encyclopaedia of Mormonism's lack of credibility. Their book contains no satire
or spitefulness but rather a knowledgeable yearning and hoping that former
Mormon friends will be converted to the Lord Jesus as a result of reading the
Tanners' documented study. Certainly that has been the result in the lives of
many of their readers.

With the publishing of this new volume, the authors are not finished with
their task. Mormons are still making errors and are still trying to cover up the
blunders of the past. The Tanners have come through many battles unflinchingly
and have won the respect of their adversaries in the Mormon camp.

This volume is a must for anyone who would study the cult of Mormonism in
depth.

GORDON H. FRASER
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PREFACE

The Apostle Paul admonishes Christians to "Prove all things; hold fast that which is
good." (1 Thessalonians 5:21) In our research on Mormonism, which has stretched out to
a period of over twenty years, we have always tried to keep this statement in mind. Many
writers have lifted their pens to warn the outside world against Mormonism, but very few
books have been effective with the Mormons themselves. Since we were once Mormons
and have a deep love and concern for our people, we have tried to produce a work that
will be read and appreciated by Mormons who are seeking the truth.

As early as 1965, Wallace Turner, a correspondent for the New York Times, realized
the effectiveness of such an approach:

Dr. Thomas F. O'Dea,...insists that the church is in the midst of a crisis. ...in
keeping with Dr. O'Dea’s theory of the sleeping crisis, one of the most influential
apostates of the 1960s has been a young machinist, who with his wife, left the
church and now makes a living printing books and documents which contradict
official Mormon pronouncements.

His name is Jerald Tanner. His wife, Sandra, is a great-great-granddaughter of
Brigham Young. ...They lived in the summer of 1965 in an old house at 1350 S.
West Temple Street. ...He and Nathan Eldon Tanner, the high LDS official, are
both descended, he thought, from John Tanner, the man who helped Joseph Smith
in the 1830s. Both the young man and his wife grew up in the LDS church. He
drifted away first and she followed....the three of us sat in the high-ceilinged living
room of the old house and discussed the general question of how one feels on
leaving the company of the Saints.
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"It was a long time before I could admit | didn't believe the Book of Mormon," said
Sandra Tanner, dandling Brigham Young's great-great-great grandchild on her
knee. "It was weeks after that before | could say it out loud."...

"The Tanners operate as the Modern Microfilm Company. They specialize in
copying books and documents that are out of print, or have been suppressed in one
way or another, but that bear on the history and doctrine of the LDS church. When
| talked with them, they had thirty-one titles for sale....the Tanners have signed
individual statements setting out their religious experience. Jerald Tanner wrote
that he was born and reared in the Mormon church, but that he was nineteen years
old before he heard the Word of Christ preached....He considers himself a
Protestant, a believer in Christ and in the doctrines of eternal salvation preached by
Protestants. However, he now refuses to accept any of the doctrine that belongs
exclusively to the LDS church....

Sandra Tanner's statement shows that she had doubts about her religion, but was
generally able to contain them — until "I met Jerald and we began studying the
Bible and Mormonism together. As we studied | began to see the contradictions
between the Bible and the teachings of the Mormon Church."

As a child she had been taught to admire her ancestor, Brigham Young. This was
the point at which Jerald Tanner made his attack on her faith. He did it in
Brigham's own words.

"Then Jerald had me read some of Brigham Young's sermons in the Journal of
Discourses on Blood Atonement. Mrs. Tanner wrote. "I was shocked! | knew what
Brigham Young was saying was wrong but | couldn't reconcile these sermons with
the things | had always been taught concerning him. I knew these were not the
words of a Prophet of God.

"As | studied | not only found errors in Mormonism, | also began to comprehend
there was something wrong in my own life. As | studied God's word | realized |
was a sinful hypocrite."

That day as she talked in the living room of the old house across from the ballpark
in Salt Lake City, she remembered her first meeting with Jerald Tanner. She was
visiting her grandmother.

"I fell in love with him," she said quite simply and without embarrassment. Then

she used a typical Mormon analogy to explain what she thinks their present life
purpose to be. "What we do is more of a mission, you might say,"...
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There also is the demonstration by the Tanners that an apostate from the Mormon
church generally takes with him their techniques of indefatigable research and
argument that he was taught while in the church's embrace....

With the Tanners the church today finds itself faced by its own techniques of
argument and its own words turned back against it.... The campaign is effective,
too, and of this there is no doubt™ (The Mormon Establishment by Wallace Turner,
pages 153-160, 162. Copyright 1966 by Wallace Turner. Reprinted by permission
of Houghton Mifflin Company)

The Mormon apologist Hugh Nibley once boasted that "of all churches in the world
only this one has not found it necessary to readjust any part of its doctrine in the last
hundred years (No Ma'am, That's Not History, page 46). The very title of this book, The
Changing World of Mormonism, makes it clear that we do not agree with Dr. Nibley on
this matter. In this regard it is interesting to note that even while we were in the process
of preparing this book, the Mormon Church made a major revision of its doctrine
concerning Blacks (see Chapter 10).
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INTRODUCTION

"Oh, this stuff is dynamite!"”, exclaimed a prestigious director of a Mormon
Institute of Religion. "I tell you, though you may not believe it, | have seen
people get utterly crushed, almost devastated with some of the material that the
Tanners have reproduced."

"I will tell you," he continues, "there was an Institute teacher here, not long
ago...who lost his testimony and went out of the church on the basis of this
stuff."

That description of the effects of Jerald and Sandra Tanner's publishing
efforts to unmask Mormonism is hardly an over statement.

The Church of Jesus Christ of Latter-day Saints, with its smooth public
relations presentation and its well-veneered appearance, would hardly lead one
to expect to find lurking beneath the surface teachings and actions that would
shock the average Mormon if he knew them. Few Mormons or non-Mormons
know that the founder-prophet, Joseph Smith, Jr., palmed off on the public an
Egyptian funeral papyrus as the actual writings of the patriarch Abraham; or that
early Mormons were encouraged to marry Indian women so that a Mormon
prophecy would be fulfilled that the Indians would become a "white and
delightsome people." These are but a few of the myriads of inner weaknesses,
corruptions, contradictions, and suppressions of documents and information that
the Tanners have uncovered and published in their twenty years of ministry to
the Mormons.

Their major work, Mormonism—Shadow or Reality? has sold more than
thirty thousand copies without any advertising campaign, simply because it is the
most definitive work in print on the fallacies of Mormonism. This condensed
version of that earlier work, though still of necessity lengthy, sets forth the heart
of their extensive research.
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The Mormon authorities have usually answered the Tanners by the silent
treatment, apparently feeling that the less exposure their work received the better
it would be for the church. Recently, however, Mormon authorities have issued
an anonymous reply that any reputable scholar and historian would be rightly
ashamed to sign his name to. The Tanners' research has repeatedly held up under
attack, especially during this most recent effort by the Mormon Church.

The difficulty with answering the Tanners, as one Mormon scholar has
pointed out, is that it "would require certain admissions that Mormon history is
not exactly as the Church has taught it was, that there were things taught and
practiced in the nineteenth century of which the General Church membership is
unaware."

It is into that startling area of the suppressed and censored, behind the facade
of present respectability — to the real Mormonism that lurks in the shadows —
that the Tanners lead us in their book The Changing World of Mormonism.

Wesley P. Walters
Contributing editor
Journal of Pastoral Practice
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"l say to the whole world, receive the
truth, no matter who presents it to
you. Take up the Bible, compare the
religion of the Latter-day Saints with
It, and see If 1t will stand the test.”
(Journal of Discourse, Vol.16, p.46)

-Brigham Young-
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A MARVELOUS WORK?

Chapter 1

In 1830 the Mormon prophet Joseph Smith published the Book of Mormon—a
book which purports to be a history of the "former inhabitants of this continent.”
The same year he organized a church in the state of New York.

Today, the two main groups which claim to base their teachings upon Joseph
Smith's works are the Church of Jesus Christ of Latter-day Saints and the
Reorganized Church of Jesus Christ of Latter Day Saints (now named “Community
of Christ”). The Church of Jesus Christ of Latter-day Saints is by far the largest of
these two groups, claiming to have over four million members. Church leaders
predict that if the church continues to grow at the same rate, it will have ten million
members by 2000 A.D. (Deseret News, Church Section, October 21, 1967, p.1). At
a Mormon conference meeting on March 31, 1979, it was reported that in 1978 the
church had "27,669" full-time missionaries and that "152,000" converts were
baptized into the church (The Ensign, May 1979, p.18).

Members of the Church of Jesus Christ of Latter-day Saints, headquartered in
Salt Lake City, Utah, are commonly referred to as "Mormons." In this book we will
deal primarily with this church.

Besides being one of the fastest growing churches in the world, the Mormon
Church is one of the richest. Bill Beecham and David Briscoe comment in Utah
Holiday Magazine:

Today, the LDS church is a religious and financial empire with...assets in the
billions of dollars and an income in contributions and in sales by church-
controlled corporations estimated at more than $3 million a day....

There has never been an accounting of modern church income or wealth. The
church's last disclosure of expenditures was made 17 years ago, when it was
reported in a church General Conference that $72,794,306 was spent the
previous year on the church's far-reaching religious and social programs.
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Asked by two Associated Press reporters why this information is now withheld,
President N. Eldon Tanner of the church's First Presidency said, "It was
determined that continued publication of the expenditure was not desirable." He
did not elaborate. Asked about church income, he replied, "I don't think the
public needs to have that information." President Tanner acknowledges that one
of his assignments in the church as First Counselor is to oversee the church's
financial interests....

Church holdings, as outlined in the Associated Press report, would rank the
church among the nation's top 50 corporations in total assets—those with $2
billion or more. Church property includes more than 5,000 mostly-religious
buildings throughout the world, a 36-story apartment house in New York City, a
260,000 acre ranch near Disney World in Florida, a village in Hawaii and an
estimated 65 acres of business and religious property in downtown Salt Lake
City, including a $33 million headquarters building (Utah Holiday, March 22,
1976, pp.4-6).

The Salt Lake Tribune for July 2, 1976, reported that Mormon President Spencer
W. Kimball "was asked on the NBC 'Today' show about an Associated Press estimate
last year that the church and corporations it controls bring in more than $3 million a
day....

"He neither disputed nor confirmed the AP estimate that would place the church
among the nation's top 50 corporations in total assets."

Miraculous Claims

The validity of Mormonism rests upon the claims of Joseph Smith. When he was
a young man, his family moved to the state of New York. Within a few miles of his
home there was a hill, which Joseph Smith later called the Hill Cumorah.
According to Joseph Smith, this was no ordinary hill, for on this hill two of the
greatest battles in history were fought. Apostle Bruce R. McConkie says that "both
the Nephite and Jaredite civilizations fought their final great wars of extinction at
and near the Hill Cumorah (or Ramah as the Jaredites termed it), which hill is
located between Palmyra and Manchester in the western part of the state of New
York. It was here that Moroni hid up the gold plates from which the Book of
Mormon was translated" (Mormon Doctrine, 1966, p.175).

Apostle McConkie further stated: "It is reported by President Brigham Young
that there was in the Hill Cumorah a room containing many wagon loads of plates”
(p.454).

An ordinary person would probably see nothing of importance about this hill,
but to the Mormons this is one of the most important places on earth,
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While Joseph Smith was digging a well for Clark Chase, he found "a chocolate-
colored, somewhat egg-shaped stone" (Comprehensive History of the Church, by B.
H. Roberts, vol.1, p.129). This might have been just an ordinary stone (maybe a
little unusual in appearance), but to Joseph Smith it became a seer stone." This
stone was supposed to have been prepared by God, and through it Joseph Smith
received revelations.

Joseph Smith claimed that on the night of September 21, 1823, he had a visitor.
But this was no ordinary visitor, it was an angel sent from God. The angel told
Smith that gold plates were buried in the Hill Cumorah. The next day Joseph Smith
found these plates, and, if his story is true, he made the greatest discovery in the
history of archaeology. Archaeologists have searched for years trying to piece
together the history of the ancient inhabitants of this land, but Joseph Smith turned
over one stone and found all the answers. Underneath this stone he found a box
which held the gold plates. The plates contained "an account of the former
Iinhabitants of this continent, and the source from whence they sprang." More
important than this, however, they contained "the fulness of the everlasting
Gospel." According to the Mormon leaders, the Book of Mormon is far superior to
the Bible because it contains the "pure” words of Christ. The Bible, they charge,
has been altered by wicked priests. Mormon Apostle LeGrand Richards claims that
"the 'everlasting gospel' could not be discovered through reading the Bible
alone...this is the only Christian church in the world that did not have to rely upon
the Bible for its organization and government..." (A Marvelous Work And A
Wonder, 1966, p.41).

After the Mormon church was organized, Joseph Smith gave a revelation which
stated that the Saints were to gather at Jackson County, Missouri. To the Mormon
leaders, this was no ordinary land; they taught that it was the place where the
"Garden of Eden" was located. Apostle McConkie explains: "The early brethren of
this dispensation taught that the Garden of Eden was located in what is known to us
as the land of Zion, an area for which Jackson County, Missouri, is the center
place” (Mormon Doctrine, p.20).

In Daviess County, Missouri, Joseph Smith found some rocks which he claimed
were the remains of an altar built by Adam. McConkie continues: "At that great
gathering Adam offered sacrifices on an altar built for the purpose. A remnant of
that very altar remained on the spot down through the ages. On May 19, 1838,
Joseph Smith and a number of his associates stood on the remainder of the pile of
stones at a place called Spring Hill, Daviess County, Missouri (Mormon Doctrine,
p.21). Oliver B. Huntington adds further details in an article published in the
Mormon publication, The Juvenile Instructor (November 15, 1895, pp.700-701):
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Adam's Altar,...I have visited many times.... Joseph said, "That altar was built
by our Father Adam and there he offered sacrifice." ...according to the words
of the Prophet Joseph, mankind in that age continued to emigrate eastwardly
until they reached the country on or near the Atlantic coast; and that in or
near Carolina Noah built his remarkable ship, in which he, his family, and
all kinds of animals lived a few days over one year without coming out of it.

In the year 1835 a man came to Kirtland, Ohio, with some mummies and rolls of
papyrus. Joseph Smith examined the rolls and stated that "one of the rolls contained
the writings of Abraham, another the writings of Joseph of Egypt" (History of the
Church, vol.2, p.236). When Josiah Quincy visited Nauvoo in 1844, Joseph Smith
showed him the papyrus rolls. Quincy later wrote:

"And now come with me," said the prophet, "and | will show you the
curiosities."...There were some pine presses.... These receptacles Smith
opened, and disclosed four human bodies, shrunken and black with age.
"These are mummies,” said the exhibitor. "I want you to look at that little
runt of a fellow over there. He was a great man in his day. Why, that was
Pharaoh Necho, King of Egypt!" Some parchments inscribed with
hieroglyphics were then offered us.... "That is the handwriting of Abraham,
the Father of the Faithful," said the prophet. "This is the autograph of Moses,
and these lines were written by his brother Aaron. Here we have the earliest
account of the Creation, from which Moses composed the First Book of
Genesis."... We were further assured that the prophet was the only mortal
who could translate these mysterious writings, and that his power was given
by direct inspiration (Figures of the Past, by Josiah Quincy, as cited in
Among the Mormons, 1958, pp.136-37).

The Mormons claimed that Joseph Smith's power as a "seer" extended even
beyond the earth. In February 1881 Oliver B. Huntington recorded the following in
his journal:

Inhabitants of the Moon are more of a uniform size than the inhabitants of the
Earth, being about 6 feet in height.

They dress very much like the quaker Style & are quite general in Style, or
the one fashion of dress.

They live to be very old; comeing [sic] generally, near a thousand years.
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A photograph of two pages from the Young Woman's Journal, vol. 3. This was published

1892. Notice that 0.

B. Huntington claimed that Joseph Smith taught the moon was inhabited.

ion in

by the Young Ladies' Mutual Improvement Associations of Z
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This is the description of them as given by Joseph the Seer, and he could
"See" whatever he asked the Father in the name of Jesus to see ("Journal of
Oliver B. Huntington," book 14, original at Huntington Library, San Marino,
Calif.; also vol.3, p.166 of typed copy at Utah State Historical Society).

For many years after Joseph Smith's death the Mormons continued to teach that
the moon was inhabited. On July 24, 1870, Brigham Young, the second president
of the Mormon church, stated: "Who can tell us of the inhabitants of this little
planet that shines of an evening, called the moon?... when you inquire about the
inhabitants of that sphere you find that the most learned are as ignorant in regard to
them as the ignorant of their fellows. So it is in regard to the inhabitants of the sun.
Do you think it is inhabited? I rather think it is. Do you think there is any life there?
No question of it; it was not made in vain" (Journal of Discourses, vol.13, p.271).

As late as 1892 the teaching that the moon was inhabited appeared in a church
publication. In an article published in the Young Woman's Journal, O. B.
Huntington stated:

Nearly all the great discoveries of men in the last half century have, in one
way or another, either directly or indirectly, contributed to prove Joseph
Smith to be a Prophet.

As far back as 1837, | know that he said the moon was inhabited by men and
women the same as this earth, and that they lived to a greater age than we do,
that they live generally to near the age of a 1000 years.

He described the men as averaging near six feet in height, and dressing quite
uniformly in something near the Quaker style.

In my Patriarchal blessing, given by the father of Joseph the Prophet, in
Kirtland, 1837, | was told that I should preach the gospel before | was 21
years of age; that | should preach the gospel to the inhabitants upon the
islands of the sea, and—to the inhabitants of the moon, even the planet you
can now behold with your eyes (The Young Woman's Journal, published by
the Young Ladies' Mutual Improvement Associations of Zion, 1892, vol.3,

Dp.263-64).

While very few Mormons today would try to defend Joseph Smith's ideas about
the "inhabitants of the moon," the church still teaches that the Book of Mormon is
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Scripture, that Adam's altar is in Missouri, and that the Book of Abraham was
translated from the Egyptian papyrus.

Although Joseph Smith lived to be only 38 years old, the Mormon leaders claim
that he had numerous visits from "glorious personages"” from heaven. Not only was
he visited by God the Father and His Son Jesus Christ, but by John the Baptist,
Peter, James, John, Moses, Elijah, Elias, Michael, Raphael, Nephi, Moroni,
Mormon and possibly others.

It should be obvious that Joseph Smith was either one of the greatest prophets
who ever walked the face of the earth, or the whole thing is a fraud from beginning
to end. John Taylor, the third president of the church, set forth the issue in these
terms: "... if God has not spoken, if the angel of God has not appeared to Joseph
Smith, and if these things are not true of which we speak, then the whole thing is an
imposture from beginning to end. There is no halfway house, no middle path about
the matter; it is either one thing or the other" (Journal of Discourses, vol.21, p.165).

Joseph Fielding Smith, the tenth president of the church, maintained that
"Mormonism, as it is called, must stand or fall on the story of Joseph Smith. He
was either a prophet of God, divinely called, properly appointed and
commissioned, or he was one of the biggest frauds this world has ever seen. There
is no middle ground.

"If Joseph Smith was a deceiver, who wilfully attempted to mislead the people,
then he should be exposed; his claims should be refuted, and his doctrines shown to
be false,... | maintain that Joseph Smith was all that he claimed to be" (Doctrines of
Salvation, 1959, vol.1, pp.188-89).

The Only True Church?

The Mormon church sends missionaries throughout the world with the
message that God has spoken from heaven and restored the true church of Christ
to the earth. These missionaries are instructed to teach that the Mormon church
Is the only true church and that Joseph Smith was a prophet of God. They are
supposed to persuade the contact that his church is false and that he should join
"the true church of Jesus Christ."

The Mormon church definitely teaches that all other churches are in a state of
apostasy. More than fifty pages of the introduction to the History of the Church
of Jesus Christ of Latter-Day Saints are devoted to proving that all churches
except the Mormon church are in apostasy. The following, for example, is found
on page XL: "Nothing less than a complete apostasy from the Christian religion
would warrant the establishment of the Church of Jesus Christ of Latter-day
Saints."
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Mormons claim that in 1820 God the Father and His Son Jesus Christ visited
Joseph Smith and told him that he "must join none" of the churches, "for they
were all wrong; and the Personage who addressed me said that all their creeds
were an abomination in his sight; that those professors were all corrupt; that:
'they draw near to me with their lips, but their hearts are far from me, they teach
for doctrines the commandments of men, having a form of godliness, but they
deny the power thereof" (Pearl of Great Price, Joseph Smith 1:18-19).

Mormon Apostle Orson Pratt wrote: "The gates of hell have prevailed and
will continue to prevail over the Catholic Mother of Harlots, and over all her
Protestant Daughters;...the apostate Catholic church, with all her popes and
bishops, together with all her harlot daughters shall be hurled down to hell.. ."
(Pamphlets by Orson Pratt, p.112).

Although the present-day leaders of the Mormon church are becoming more
subtle in their attacks on other churches, they still teach that the Mormon church
is the only true church and that all others are in a state of apostasy.

The Mormon church makes claims that most other churches would not dare to
make. Their third President John Taylor boasted: "...we are the only people that
know how to save our progenitors, how to save ourselves, and how to save our
posterity in the celestial kingdom of God;...we in fact are the saviours of the
world..." (Journal of Discourses, vol.6, p.163).

Joseph Fielding Smith, tenth president, maintained that the Mormons "are,
notwithstanding our weaknesses, the best people in the world. | do not say this
boastingly, for | believe that this truth is evident to all who are willing to observe
for themselves. We are morally clean, in every way equal, and in many ways
superior to any other people" (Doctrines of Salvation, vol.1, p.236).

In the History of the Church (vol.7, p.287), Brigham Young even claimed that
"Every spirit that confesses that Joseph Smith is a Prophet, that he lived and died
a Prophet and that the Book of Mormon is true, is of God, and every spirit that
does not is of anti-Christ."

President Joseph Fielding Smith added that there is "no salvation without
accepting Joseph Smith. If Joseph Smith was verily a prophet, and if he told the
truth.... No man can reject that testimony without incurring the most dreadful
consequences, for he cannot enter the kingdom of God" (Doctrines of Salvation,
vol.1, pp.189-90).

Thus we see that the claims of the Mormon church are of such a nature that it
cannot be considered as just another church. It is either the only true church, or it
Is nothing but a shadow. The Mormon Apostle Orson Pratt said that if the
Mormon religion had errors in it the members would be grateful if someone
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would point them out: ". . . convince us of our errors of doctrine, if we have any,
by reason, by logical arguments, or by the word of God, and we will be ever
grateful for the information, and you will ever have the pleasing reflection that
you have been instruments in the hands of God of redeeming your fellow beings
from the darkness which you may see enveloping their minds" (The Seer, p.16).
After making a long and careful study of the Book of Mormon and the history of
the Mormon church, we have come to the conclusion that the claims made by the
Mormon church leaders are false. In this book we will present some of the
evidence which has led to this conclusion, in the hope that Mormons will be
grateful for the information.

“A condensation and revision of Mormonism: Shadow or Reality?”



The Changing World of Mormonism 29

CHANGE, CENSORSHIP
AND SUPRESSION

Chapter 2

The fact that Mormonism is changing is very obvious to anyone who studies
the history of the church. Things that were approved of when Mormonism first
began are now condemned, and things that are now approved were once
condemned. For instance, the Mormon church has made a major doctrinal
change with regard to polygamy. John Taylor, third president, once declared: ". .
. we are not ashamed...to declare that we are polygamists....that we are firm,
conscientious believers in polygamy, and that it is part and parcel of our religious
creed™ (Life of John Taylor, p.255).

Brigham Young, the second president of the church, once stated: "The only
men who become Gods, even the Sons of God, are those who enter into
polygamy" (Journal of Discourses, vol. 11, p.269).

Today the Mormon leaders teach that "Plural marriage is not essential to
salvation or exaltation" (Mormon Doctrine, 1958, p.523). Bruce R. McConkie
also stated that "Any who pretend or assume to engage in plural marriage in this
day,... are living in adultery, have already sold their souls to satan, and... will be
damned in eternity" (lbid., pp.522-23).

There are a number of different doctrines—for example, rebaptism, the law of
adoption and plural marriage—which were so important in the early Mormon
church that God had to give special revelations concerning them, yet they were
later repudiated by the Mormon leaders.

Censorship

Mormon leaders have made many important changes in the policies and
doctrines of the church, but since they do not want their people to know that
such changes take place, they have often altered the church records.

A prime example of a policy change that caused a number of changes in
Mormon records is the attitude of the Mormon leaders toward the "Word of
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BENEFICIAL BFFECTS OF POLYGAMY. 969

blessings which Abraham obtained,
you will be polygamists at least in
your faith, or you will come short of
enjoying the salvation and the glory
which Abraham has obtained. This
ig as true as that God lives. You
who wish that there wers no such
thing in existence, if you have in your
hearts to say: “ We will pass along
in the Church without obeying or
submitting to it in ouor faith or be-
lieving this order, because, for aught
“that we know, this community may
be broken up yet, and we may have
luerative offices offered to us; we will
not, therefore, be polygamists lest we
ghould fail in obtaining some earthly
honor, character and office, ete,”—
the man that has that in his heart,
“and will continue to persist in par-
‘sning that policy, will come short of
‘dwelling in the presence of the
TFather and the Son, in celeshal
glory. The only men who become
Gods, even the Sons of God, are
those who enter into polyeamy.
Others attain nnto a' glory and may
even be permitted to come into the
presence of the Father and the Son;
but they eannot reign as kings in
glory, becnuse they had blessings
‘offered unto them, and they refused
“to accept them.

The Lord gave a revelation throngh
Jaseph Smith, His servant; and wa
‘have believed and practiced it. Now,
“then, 1t is said that this muost be done
‘away before we are permitted to re-
ctive our place as a State in the
Union. It may be, or it may not be.
One of the iwin 'relics—slavery—
‘they say, is abolished. I do mot,
however, wish to speak aboub this;
‘but if slavery and oppression and
“fron-handed croelty are not morve felt
by the blacks to-day than before, T
am glad of it. My heart is pained
for that unfortunate race of men.
‘One twin relic having been strangled,
the other, they say, must next be
destroyed. It is they and God for it,

and you will all find that out.  Tiis
not Brigham ¥oung, Heber €. Kim-
ball ‘and Daniel H. Wells and the

Hilders of Israel they are fichting

araipst; but it 1s the Liord Almizhty.
What is the Liord going to do? He
is going to do just as he pleases, and
the world eannot help themselves.

I heard the revelation on poly-
gamy, and I believed it with all my
heart, and I know it is from God—
I know that he revealed it from
heaven; I know that it is true, and
onderstand the bearings of it and
why it is.  “ Do you think that we
shall ever be admitted as a State into
the: Union without denvine the
principle of polygamy ?7 If we are
not_admitted until then, we shall
never ba admitted. These things
will be just as the Lord will. TLet us
live to take just what he sends to us,
and when onr enemies rise up against
us, we will meet them as we can, and
exercise faith and pray for wisdom
and power more than' they have,
and contend continually for the right.
Go along, my children, saith the
Lord, do all yon can, and remember
that your blessings come through
your faith,  Be faithful and ent the
corners of your enemies where you
can—get the advantage of them by
faith and good works, take care of

‘yourselves, and they will destroy
‘themselves. PBe what you should be,

live as' you should, and all will be
well.

Who knows but the time will come
when the inguiry will be 'made in
Washington, by the President, by the
Congressmen: “ Are things any
worse in Utah than in Washinglon :
than they are in New York 7, or in
any State of the Union P are they
more nnvirtoons, are they more dis-

Tloyal to the Government ¥ But tlien
-there is polygamy.” That has nothing

in the least to do with our being

‘loyal or disloyal, 'one way or the
"other. But is not 'the practice of
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A photograph from the Journal of Discourses, vol. 11, page 269. Notice that
President Brigham Young taught polygamy was essential for exaltation.
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Wisdom." The Word of Wisdom is a revelation given by Joseph Smith on
February 27, 1833, forbidding the use of hot drinks, alcoholic beverages and
tobacco. Mormon writer John J. Stewart wrote concerning the Word of Wisdom
that "no one can hold high office in the Church, on even the stake or ward level,
nor participate in temple work, who is a known user of tea, coffee, liquor or
tobacco...

"The prophet himself carefully observed the Word of Wisdom, and insisted
upon its observance by other men in high Church positions..." (Joseph Smith the
Mormon Prophet, 1966, p.90).

In spite of this statement by John J. Stewart, the evidence shows that Joseph
Smith did not keep the Word of Wisdom, and at times he would even advise
others to disobey it. In a thesis written at the Mormon-operated Brigham Young
University, Gary Dean Guthrie gives the following information:

"Joseph tested the Saints to make sure their testimonies were of his religion
and not of him as a personable leader. Amasa Lyman, of the First presidency,
related: 'Joseph Smith tried the faith of the Saints many times by his
peculiarities. At one time, he had preached a powerful sermon on the Word of
Wisdom, and immediately thereafter, he rode through the streets of Nauvoo
smoking a cigar. Some of the brethren were tried as was Abraham of old™
("Joseph Smith As An Administrator,”"” Master's Thesis, Brigham Young
University, May 1969, p.161).

Because of the importance that is now placed upon the Word of Wisdom,
most members of the Mormon church are thoroughly shocked when they find
out that Joseph Smith, the man who introduced the Temple Ceremony into the
Mormon church, would not be able to go through the Temple if he were living
today because of his frequent use of alcoholic beverages. In his history, Joseph
Smith admitted several times that he drank wine, and under the date of June 1,
1844, he stated that he had "a glass of beer at Moessers." The statement
concerning the glass of beer was obviously very embarrassing to later Mormon
leaders, for in recent editions of the History of the Church it has been deleted.
When Joseph Smith's statement was first published in the Latter-Day Saints'
Millennial Star, (vol. 23, p.720), it read as follows: "Then went to John P.
Greene's, and paid him and another brother $200. Drank a glass of beer at
Moessers. Called at William Clayton's...."

When this statement was reprinted in the History of the Church (vol.6, p.424),
seven words were deleted without any indication: "Then went to John P.
Greene's, and paid him and another brother $200. Called at William Clayton's...."
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720 .HISTORY OF JOSEPH SMITH.

mentis based. | That assumption may
be trae, but it is often false’; and when
meither logic nor the logician can deter-
mine which, then syllogising 18 mere
building on the sand. ~ Therefore it is
avell for us that the Lord does not arm
themessengerof salvation withsoﬁhisiry.
Put with truth, beeanse those who have
the trath and the ability to apply it
«¢an ab once discern the specious false-
-hoods of dishonest claptrap, and send
convietion and remorse into the hearts
of those who thought to eonfound them.
Witness the answers of Christ to the
®eribes and Pharisees, and see also the
admirable handling of Zeezrom, the
lawyer, by Amulek (Book of Mormon,
pars. 239-40).

Let no: one suppose, however, that
the mere profession of truth enables
men to use this power. They muat, as
before stated, have the ability to.apply
it.. Now, the Lord'smode of impn
this ability is through the gift of the
Holy Ghost; and the Holy Ghost leads
men into truth without the noise and
clamounr of debale, wherein men gene-
rally lose the very truths they are
debating about, and gebthe spirit of the
Deyil, which causes them to hate and
often to destrdy ench other. . If the
Saints would  testify with power; or the
Priesthood preach with effeet, they must
be earnest 1n:their work, and so live
that the good Spirit will dictate them
continually.

HISTORY OF JOSEPH SMITH,
' ' (Continued from page706.) _

- A Presidential clection was recent]
held on board the Osprey, and the result
wag as follows :— :
Joseph Smith, 65 gentlemen, and 6 ladies
: Hemg_ﬂhm 21 e e
¥an Boren, 12" ) - ke
* Priday, 31.—“State of Illinois, ) . '
City of Nauvoo, l 5
May 31, 1844,

Then and there personally appeared

before me, Joseph' Smith, Mayor of the
ity of Nauvoo, the nndersizned H. T.
Hugins, of Burlington, lowa Territory,
and made solemn oath that Thomas B.
Johnaon did, on the 30th day of May,
1844, ‘declare in his  presence that  he
intended $o bring dragoons.gud froops of
the United States from Iowa Territory
into this city, for the purpose of resisting
the anthority and power of the Municipa
Court of said city, and that he should
disregard entirely the anthority of said
courk,- and that he deemed the authority
of said court of no éffect. Deponent

further states that said Johnson, in hig |

gaid conversation, had reference to the
gase of Jeremiah Smigh, which had been
decided by said eourt. _

! H. T. HugiNs,

" Bubseribed and sworn to before me,
this 31st day of May, 1944, :
©Wor W, Preves, Clerk M. 'C.”

] Upon.-tﬁs.foregﬁin affidavi, I issued

‘8 capias to arrest T. B. Johnson for
threatening the peace of the city with

}

United States dragoons. At 10 a.m.,
called at my offica. ~ At 1 p.m., called
to eee sister Richards, who was sick.
I administered to her the laying on of
hands, when she felt: batter. After-
noon, I attended General Qouneil, when
‘brother Emmettmade his report. Rode
out in the eveningto Van Orden’s, and
paid him $100. Two or three Indians
stald in the hall all night.. . 0 00

‘Satarday, Junel. Athome. Some
gentle showers.

‘At one, p.m., I rode out with Dr.
Richards and O. P. Roclkwell. Called
on Davis at the Boat. Paid Manhard
§90.  Met George J. Adams, and paid
him %50. Then went to. John P.
Greene's; and paid him and another
brother $200.  Drank a glass of beer
at Moessers.  Called at William Clay-
ton's, while Dr. Richards and 0. P.
Rockwell called at the Dooctor's new
hounse. :Returned home at 4} pom.
At 8 p.m., Peter Maughan, John
Sannders, and Jacob Feart called ab
Dr. Richards' to consult about a coal-
bed on Rock River. . I snggested. that
it would be profitable to employ the
Maid of Towa Inthe business of earrying

the coal, &e. ; and all approved of this

plan. © . ;
- President B, Young and Elder John

E. Page held a Conferencge in Pists-
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A photograph from Latter-Day Saints' Millennial Star, vol. 23, page 720. The words "Drank a
Glass of Beer at Moessers" were deleted when this was printed in the History of the Church.
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Other important changes concerning the Word of Wisdom were made in
Joseph Smith's History. At one time Joseph Smith encouraged some "brethren”
to break the "Word of Wisdom™: "It was reported to me that some of the brethren
had been drinking whisky that day in violation of the Word of Wisdom.

"I called the brethren in and investigated the case, and was satisfied that no
evil had been done, and gave them a couple of dollars, with directions to
replenish the bottle to stimulate them in the fatigues of their sleepless journey"
(Millennial Star, vol. 21, p.283).

When this was reprinted in the History of the Church, (vol. 5, p.450), the
twenty-three italicized words were deleted without any indication.

Another important change was made in the History of the Church under the
date of June 27, 1844—the day of Joseph Smith's death. In the version that was
first published, Joseph Smith recommended that Apostle Willard Richards use a
pipe and tobacco to settle his stomach: "Dr. Richards was taken sick, when
Joseph said, 'Brother Markham,... go and get the Doctor a pipe and some
tobacco to settle his stomach,' and Markham went out for them. When he had got
the pipe and tobacco, and was returning to jail,..." (Millennial Star, vol. 24,
p.471).

This has been changed to read as follows: "Dr. Richards was taken sick, when
Joseph said, 'Brother Markham,... go and get the doctor something he needs to
settle his stomach," and Markham went out for medicine. When he had got the
remedies desired, and was returning to jail,..." (History of the Church, vol. 6,
p.614).

Notice that the Mormon historians tried to make it appear that Joseph Smith
was recommending "medicine"” rather than "a pipe and some tobacco." It would
appear from the reference as it was first published that Apostle Richards was
accustomed to the use of tobacco, for tobacco would certainly not settle the
stomach unless a person was accustomed to its use.

At any rate, recent Mormon leaders have been very embarrassed about the
early leaders' disregard for the Word of Wisdom and they have made several
important changes in the History of the Church and other publications to cover
up this change in policy.

In another chapter we will show that thousands of important changes were
made in Joseph Smith's History of the Church and that over sixty percent of this
history was compiled after Smith's death. This fact is very important because
Mormon leaders have maintained that it was finished before Joseph Smith's
death and that it has never been changed or tampered with. If any legal document
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had been changed in the same way that the History of the Church has, someone
would be in serious trouble.

Suppression and Book-Burning

In the year 1855 the Mormon Apostle Parley P. Pratt published a book
entitled Key to the Science of Theology. In 1965, the Mormon-owned Deseret
Book Company printed the "Ninth Edition" of this book. We have compared the
1965 reprint with the original 1855 edition and find that many important changes
have been made. Hundreds of words concerning the doctrine of polygamy have
been deleted without any indication. Many of Apostle Pratt's statements
concerning the Godhead were changed or deleted without any indication.

Joseph Smith's mother, Lucy Smith, wrote a book, Biographical Sketches of
Joseph Smith, which was published by Apostle Orson Pratt in 1853. By the year
1865, however, Brigham Young began to frown upon this book. The first
presidency of the church ordered that the book "should be gathered up and
destroyed, so that no copies should be left" (Latter-Day Saint's Millennial Star,
vol. 27, pp.657-58).

Later Brigham Young ordered a "committee of revision" to go through Lucy
Smith's book and change it to meet with his approval. Subsequently, a new
edition was published by the church. In comparing the first edition with the
edition printed in 1954, we have found that 2,035 words were added, deleted or
changed without any indication.

Censorship seems to be a very important thing in the Mormon church. It is
apparently felt that more converts can be won to the church with a bogus history
than with a factual one.

For many years the Mormon church has encouraged the destruction of
publications that are critical of Joseph Smith or the church. The Mormon-owned
Deseret News carried an article in 1953 in which tacit approval seems to be
given to book burning:

Good-natured Sven A. Wiman can manage a cautious grin when his
married daughter relates...how when he returned home each evening from
his part-time employment in various used book stores throughout Sweden
he would produce an anti-Mormon book and then proceed to burn it.
Sweden, you learn, has literally no end of anti-Church books, and Elder
Wiman set himself up as a one-man cleanup committee to destroy as many
of these diatribes against the Church as possible (Deseret News, Church
Section, May 16, 1953, p.10).
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In 1965 we were visited by a student from Brigham Young University who
had recently completed a mission for the Mormon church in Texas. He related
that while on his mission he was instructed to see that books critical of the
Mormon church were removed from libraries. He said that he was told to take a
set of new Mormon books—furnished by the church—to each library and offer
them in exchange for their old books dealing with Mormonism. He said that the
project was very effective in Texas, and that many of the critical books were
removed from the libraries by this method. That such a project was actually
carried out by some Mormon missionaries has now been verified by the Mormon
writer Samuel W. Taylor. He stated:

...I wonder how many good-will tours by the Tabernacle Choir would be
required to repair the damage done to the Mormon image when Playboy,
with its enormous circulation and impact on young people, published the
fact that Mormon missionaries were engaged in a campaign of book-
burning? The item was a letter from a librarian of Northampton, Mass.,
Lawrence Wikander, published first in the American Library Association's
Newsletter on Intellectual Freedom, May, 1963,...Wikander told of two
Elders arriving at his library to inspect the index of Mormon material.
They offered a list of "more up-to-date material™ and after delivering it
made the following proposition:

"Now that we had these books which told the truth about their religion,
undoubtedly we would like to discard other books in the library which told
lies about the Mormon Church. Other libraries, they said, had been glad to
have this pointed out to them."

Following the expose...a friend of mine tried to find out how extensive the
missionary book-burning campaign had been. A number of returned
missionaries from both domestic and foreign missions admitted that they
had participated in it, but data as to when and how and by whom the
project had been originated was, understandably, unavailable.

Self-appointed Comstocks among us have for years been dedicated to the
unholy quest of seeking out and destroying books considered
unfavorable.... My brother Raymond was approached by a zealot offering a
number of rare Mormon books bearing library stamps; the devout saint
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blandly admitted stealing them to protect the public, but said he was sure
that Raymond, would not be harmed (Dialogue: A Journal of Mormon
Thought, Summer 1967, p.26).

Because of the fact that many church policies and doctrines have changed,
and since many changes were made in the vital records of the church before they
were published, it became necessary for the Mormon leaders to hide these
records from members of the church. In 1961 we were denied access to Joseph
Smith's diaries and a number of other documents which were very important to
our research. Even the most faithful Mormon scholars were often refused access
to vital documents. Dr. Hugh Nibley, of Brigham Young University, was
"refused" access to his great-grandfather's journal (see Mormonism—Shadow or
Reality? pp.11-12). Ralph W. Hansen, formerly manuscript librarian for the
Brigham Young University, also complained of "the relative inaccessibility to
scholars of the files of the Church Historian's Office" (Dialogue: A Journal of
Mormon Thought, Spring 1966, p.157).

After we were denied access to church records in 1961 we began a campaign
to force the Mormon leaders to make these documents available. We felt that the
documents belonged to the Mormon people and should be published so that all
could read them. Many people criticized us saying that our efforts would only
backfire and make the Mormon leaders even more determined in their policy of
suppression. We hoped, however, that many members of the church would join
with us in an effort to force the church historian's office to release the
documents.

Although it has taken a long time, it now appears that this campaign has not
been in vain. After Dialogue: A Journal of Mormon Thought began publication
in 1966, a number of Mormon writers began openly to denounce their church's
policy of suppressing the records. Joseph Fielding Smith, who was church
historian at the time, had been responsible for suppressing the records for many
years. When, in 1970, he became the tenth president of the church, he turned the
church historian's office over to Apostle Howard W. Hunter. This did not satisfy
some of the more open-minded Mormons, who by this time had become very
aroused over the policy of suppression. Sometime after Howard's appointment, a
group of Mormon scholars presented the Mormon leaders with a list of
suggestions on how they should run the historian's office. They wanted a trained
historian to be appointed as church historian. They also wanted the records to be
made available to scholars and for the church itself to start printing the rare
documents.
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When we heard of these requests we could not see how the church leaders
could possibly comply with them without undermining the entire foundation of
the church. Take, for instance, the idea of appointing a qualified historian. A true
historian, if he were honest with himself, could never approve of the methods
used by Joseph Fielding Smith and other church historians in the past. Besides, it
had become traditional for a member of the Quorum of the Twelve Apostles to
fill this position. It seemed very unlikely that the church would appoint a trained
historian. But on January 15, 1972 we were surprised to read the following in the
Salt Lake Tribune: "Dr. Leonard J. Arrington, noted Utah educator and author,
has been named historian of the Church of Jesus Christ of Latter-day Saints...."
The thing that made the appointment of Dr. Arrington most surprising, however,
was that he had been critical of the church leader's policy of suppressing the
documents. Writing in Dialogue: A Journal of Mormon Thought (Spring 1966,
p.26), Dr. Arrington stated: "it is unfortunate for the cause of Mormon history
that the Church Historian's Library, which is in the possession of virtually all of
the diaries of leading Mormons, has not seen fit to publish these diaries or to
permit qualified historians to use them without restriction."

Since Dr. Arrington's appointment, the church historical department has been
more open to researchers. Nevertheless, the Mormon leaders are still not making
all the documents available. For instance, a Mormon scholar told us that the
journal of George Q. Cannon may never be made available because it contains
so much revealing material concerning the secret Council of 50. Also, the church
has still "not seen fit to publish” the diaries of Joseph Smith and other leading
Mormons. We can only hope that the Mormon people will continue to exert
pressure until the diaries are printed and all of the records made available to the
public.
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CHANGES IN THE
REVELATIONS

Chapter 3

Mormon Apostle John A. Widtsoe dogmatically stated: "The Doctrine and
Covenants is a compilation of the revelations received by Joseph Smith...

"The book itself is a witness for the truth of the Prophet's claims.... Enemies
of the Church have rather carefully avoided the discussion of this book. They
have been afraid of it" (Joseph Smith—Seeker After Truth, 1951, pp.251, 254).

Contrary to Apostle Widtsoe's statement, anti-Mormon writers have not been
afraid to discuss the Doctrine and Covenants. In fact, they have made some
rather serious charges concerning it. The most serious charge, we feel, is that the
revelations found in the Doctrine and Covenants have been changed. Some
Mormon writers have admitted that changes were made. For instance, the
Mormon historian B. H. Roberts admitted that paragraphs were added to the
revelations: "...Some of the early revelations first published in the 'Book of
Commandments,’ in 1833, were revised by the Prophet himself in the way of
correcting errors made by the scribes and publishers; and some additional
clauses were inserted...and paragraphs added to make the principles or
instructions apply to officers not in the Church at the time some of the earlier
revelations were given" (History of the Church, vol. 1, p.173).

In a thesis written at Brigham Young University, John William Fitzgerald
stated: "Differences in wording and differences in wording that change the
meaning have occurred in certain sections that appeared first in A Book of
Commandments published in 1833 and that appeared later in The Doctrine and
Covenants published in 1835" ("A Study of the Doctrine and Covenants,"
Master's thesis, BYU, 1940, p.329).

In another thesis written at the Brigham Young University, Melvin J. Petersen
acknowledged: "Many words were added to the revelations in order to more
clearly state what Joseph Smith intended to write.... Many times phrases were
added to increase the ability of the reader to get the meaning of the verse" ("A
Study of the Nature of and Significance of the Changes in the Revelations as
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Found in a Comparison of the Book of Commandments and Subsequent Editions
of the Doctrine and Covenants," Master's thesis, BYU, 1955, typed copy, p.147).

On pages 162 and 163 of the same thesis, Mr. Petersen wrote: "...Joseph
Smith's language, as found in the revelations credited to him, needed correcting.
There were many grammatical errors in the revelations he first published....
Joseph Smith in revising the first published commandments, found many of
them needed clarification; therefore he enlarged upon them in order that the
meaning might be more easily discerned. Certain omissions were made when
unnecessary material was deleted from the revelations; also incidents that were
past and of no significance except to a few."

On page 140 of the same thesis, Melvin J. Petersen said: "In the 1835 edition,
Section thirty-two, verse three was added in the place of verses five and six.
Why such a change? Joseph Smith, while reviewing the revelations, was
dissatisfied with the wording of verses five and six in portraying the concept he
had received, and therefore he omitted verses five and six of Chapter four and
rewrote in their place verse three of the 1835 edition which is identical with
Section five, verse nineteen of the present 1981 edition.

"In chapter forty-four of the Book of Commandments (Section forty-two, 1981
edition) the last three verses were left off."

While there have been a few Mormon writers who have been willing to admit
that Joseph Smith's revelations have been changed, many have not been that
honest. Mormon Apostle John A. Widtsoe said that the revelations "have
remained unchanged. There has been no tampering with God's word" (Joseph
Smith—Seeker After Truth, p.119).

Joseph Fielding Smith, tenth president, said that "there was no need for
eliminating, changing, or adjusting any part to make it fit; but each new
revelation on doctrine and priesthood fitted in its place perfectly to complete the
whole structure, as it had been prepared by the Master Builder" (Doctrines of
Salvation, vol. 1, p.170).

Book of Commandments

To properly understand the changes that have been made in the revelations we
must understand the history of the Doctrine and Covenants.

In 1833 the Mormon church published the revelations that had been given to
the church by Joseph Smith in a book entitled Book of Commandments. The
Mormon writer William E. Berrett explains: "In the latter part of 1831, it was
decided by a council of Church leaders to compile the revelations concerning the
origin of the Church and its organization. The collection was to be called the

“A condensation and revision of Mormonism: Shadow or Reality?”



The Changing World of Mormonism

COMMANDMERTS,
FOR THE GOVERNMENT QF ™E

Church of Chrice,

b RIRER ACCORENNE T Lamy, e TEp

&+

=
i
3

Oth of Aprld, 1630,
e,

544

.,1\u -

A photograph of the title page of President Wilford Woodruff's
Book of Commandments
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'‘Book of Commandments.'... Joseph Smith received a revelation which was
made the preface for the new volume and is now Section 1 of the Book of
Doctrine and Covenants. In this preface we read: 'Search these commandments,
for they are true and faithful....

"After accepting the collection as scripture it was voted to print 10,000
copies" (The Restored Church, 1956, pp.138-39).

The church was unable to finish the printing of the Book of Commandments as
they had planned because the printing press was destroyed by a mob. In 1835 the
revelations were printed again, and the name of the book was changed to the
Doctrine and Covenants. New revelations were added to this book and many of
the previous revelations were revised. In modern editions of the Doctrine and
Covenants we find the following on the page just after the title page:

"Certain parts were issued at Zion, Jackson County, Missouri, in 1833, under
the title, Book of Commandments for the Government of the Church of Christ.

"An enlarged compilation was issued at Kirtland, Ohio, in 1835, under the
title, Doctrine and Covenants of the Church of the Latter-day Saints."

The exact number of Book of Commandments salvaged before the mob
destroyed the printing press is not known. RLDS* Church Historian Richard P.
Howard thinks there may have been "several hundred at least™:

...the typesetting for the Book of Commandments had progressed through
five large galley-proof sheets, each containing thirty-two pages (sixteen
printed on either side of each sheet) or a total of 160 pages including the
title page.... The typesetting on the Book of Commandments was
interrupted,... by the mob depredations committed against the church...

Church members managed to salvage a small number of sets of the five
galley sheets already printed and later had them bound and distributed. It is
Impossible to determine the precise number of copies of the unfinished
Book of Commandments distributed in this way, but there must have been
several hundred at least, since a number of references to the Book of
Commandments were made in the writings of church leaders of that period
(Restoration Scriptures, Independence, Mo., 1969, p.200).

David Whitmer, one of the three witnesses to the Book of Mormon, said that

*Reorganized Church of Jesus Christ of Latter Day Saints (now named “Community of Christ”)
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the "revelations were printed in the Book of Commandments correctly....just
exactly as they were arranged by Brother Joseph and the others. And when the
Book of Commandments was printed, Joseph and the church received it as being
printed correctly" (An Address To All Believers In Christ, p.56).

That the church approved of the Book of Commandments and used it from
1833 until 1835 can be seen from a letter written by the leaders of the Church in
Missouri in July, 1834. In this letter it was stated: "It will be seen by reference to
the Book of Commandments, page 135, that the Lord has said... 'Let no man
break the laws of the land...' " (History of the Church, vol. 2, p.129).

In the same letter outsiders were advised to "examine the Bible, the Book of
Mormon, and the Commandments..." (p.133).

David Whitmer says that "Joseph and the brethren" received the Book of
Commandments "at first as being printed correctly, but they soon decided to
print the Doctrine and Covenants" (An Address to Believers in the Book of
Mormon, p.5). The Doctrine and Covenants was printed in the year 1835. Since
the same revelations that were published in the Book of Commandments were put
into the first edition of the Doctrine and Covenants, one would expect them to
read exactly the same as when they were first published. This is not the case,
however, and David Whitmer objected to what was done:

Some of the revelations as they now appear in the Book of Doctrine and
Covenants have been changed and added to. Some of the changes being of
the greatest importance as the meaning is entirely changed on some very
Important matters; as if the Lord had changed his mind a few years after he
give [sic] the revelations, and after having commanded his servants (as
they claim) to print them in the "Book of Commandments;" and after
giving his servants a revelation, being a preface unto His Book of
Commandments, which says: "Behold this is mine authority, and the
authority of my servants, and my preface unto the Book of
Commandments, which | have given them to publish unto you, oh
inhabitants of the earth." Also in this preface, "Behold | am God, and have
spoken it; These commandments are of me." "Search these
commandments, for they are true and faithful." The revelations were
printed in the Book of Commandments correctly! This | know,... Joseph
and the church received it as being printed correctly. This | know. But in
the winter of 1834 they saw that some of the revelations in the Book of
Commandments had to be changed, because the heads of the church had
gone too far, and had done things in which they had already gone ahead of
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some of the former revelations. So the book of "Doctrine and Covenants"
was printed in 1835, and some of the revelations changed and added to
(Letter written by David Whitmer, published in the Saints' Herald,
February 5, 1887).

For many vyears the Mormon leaders tried to suppress the Book of
Commandments. They would not allow us to obtain photocopies of the book
from Brigham Young University. Fortunately, however, we were able to obtain a
microfilm of the copy at Yale University and had the Book of Commandments
printed by photo-offset. Even though the newspapers in Salt Lake City would
not allow us to advertise this book we were able to sell all of the copies in a short
time.

Study of Changes

In order to show some of the important changes that were made in the
revelations we obtained photographs of the original Book of Commandments.
We have compared these pages with the revelations as published in the 1966
printing of the Doctrine and Covenants and have marked the changes on the
photographs. Therefore, in the pages which follow the text is an exact
photographic reproduction of the original pages of the Book of Commandments,
and the handwriting shows the changes that would have to be made in the text to
bring it into conformity with the 1966 printing of the Doctrine and Covenants.
Although there have been many changes in the chapter headings, we have not
bothered to mark them. Since we are very limited on space in this study we have
selected only the pages which contain the most important changes. The reader
will notice that we have assigned a letter to some of the changes that we want to
discuss later in the study.

The Book of Commandments only had short chapters which consisted of 65 of
Joseph's revelations. However, it can be shown that the changes made in these
revelations did not constitute all of the changes made in the Doctrine and
Covenants. Section 68 of the Doctrines and Covenants was not printed in the
Book of Commandments, but it was printed in The Evening and The Morning
Star. When it was reprinted in the Doctrine and Covenants it was changed.
Commenting on that particular revelation in their book The Book of
Commandments Controversy Reviewed (p.81), Clarence and Angela Wheaton
state that "323 words were added and 21 left out." We have included a
photograph of this revelation as it was first printed in The Evening and The
Morning Star in this study.
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hereafter you shall
be ordained and go

3;“"!'“5 is and (b€ Bus]a gift to translate the(padl forth and deliver
the first - v - my words unto the
gift that I ,;and I have cc_rmmanded_}hﬁ _that cHildren of man
A bestowed to no other giftyfor 1 will grant (5@
HpaTyay 3. i gay unto you, that wo sh

II u e inhabitants of the_earthsif the
until my purpose : 5 you should
[is fulfilled in this hearken unto my words, for,

believe my words, they would not believe
vant Joseph, if it were possible that(h€ cpul,
them all”things. if

|these!

[which | have

I;;S{ unbelieving, (y¢]
ser is kindled against
have reserved (thé)

. = those
e sppkeq, which ave intrusted (3 [$hose]
or a wise purpose in mé;anad it shal
enerations: '

through you and in|

committed unto
you

-
o1

addition to your
testimony

Book of Commandments—Chapter 4
Compare Docirine and Covenanls—Sec. 5:1-11
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Important Changes

As we indicated earlier, we have placed letters by some of the changes which we
wish to discuss.

CHANGE A (see page 44). This is certainly one of the most significant changes
in the Doctrine and Covenants. David Whitmer, one of the three witnesses to the
Book of Mormon, gave this interesting information:

After the translation of the Book of Mormon was finished, early in the spring
of 1830, before April 6th, Joseph gave the stone to Oliver Cowdery and told
me as well as the rest that he was through with it, and he did not use the stone
anymore. He said he was through the work God had given him the gift to
perform, except to preach the gospel. He told us that we would all have to
depend on the Holy Ghost hereafter to be guided into truth and obtain the will
of the Lord (An Address To All Believers in Christ, p.32).

The fact that Joseph Smith was not planning on doing any other work besides
the Book of Mormon is verified by the revelation given in March of 1829. This
revelation was printed in the Book of Commandments as chapter 4. Verse 2 reads as
follows: "...and he has a gift to translate the book, and | have commanded him that
he shall pretend to no other gift, for I will grant him no other gift."

By the year 1835, when this revelation was reprinted in the Doctrine and
Covenants, Joseph Smith had pretended to at least one other gift besides that of
translating the Book of Mormon. He had pretended to the gift of correcting the
Bible (his so-called Inspired Version), and a short time after this he brought forth
the Book of Abraham. Certainly this revelation commanding Joseph Smith to
pretend to no other gift but to translate the Book of Mormon could not remain in its
original form. The church had decided to go beyond the Book of Mormon and
accept Joseph Smith's other writings as Scripture. This change in church policy
necessitated a change in the revelation. Therefore, it was changed to read as
follows: "And you have a gift to translate the plates; and this is the first gift that |
bestowed upon you; and | commanded that you should pretend to no other gift, until
my purpose is fulfilled in this; for I will grant unto you no other gift until it is
finished" (Doctrine and Covenants, 5:4).

The basic meaning of this revelation was changed by these insertions, making it
appear that the Lord would grant Joseph other gifts besides that of translating the
Book of Mormon. David Whitmer observed: "The way the revelation has been
changed, twenty-two words being added to it, it would appear that God had broken
His word after giving His word in plainness; commanding Brother Joseph to
pretend to no other gift but to translate the Book of Mormon, and then the Lord had
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(in this the beginning
of the rising up and
the coming forth of
my church out of the
wilderness—clear as
the moaon, and fair as
the sun, and terrible
as an army with
|banners

that are given
through you

will show these
things, and they

s

maony of threé,of my servants'shall go forth with my

whom I shall call and
ordain, unto whom |
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words(Om0 I zeneretion);, yea,(tne]shall know of
a surety v that these things are true, for,d will give

Itheyl

ffrom heaven will |

them power, that they may behold and view these
things as they are, and to none else will I grant this

power, to receive this same testimony among this

B ©

generation, ¥ And the testimony of three witnesses

|\declare it unto them

will I send forth (@rd[my word, and behold, whoso-

)

even of water and of
the Spirit—And you

must wait yet alittle

while, for ye are not
yet ordained—
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condemnation of
this generation if
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hearts against them;
For a desolating
scourge shall go
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inhabitants of the
earth, and shall
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poured out from
time to time, if they
repent not, until the
earth is empty, and
the inhabitants
thereof are
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utterly destroyed
by the brightness of
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7 And now | command,my servant Joseph to o e

[you :

“A condensation and

pent, and walk more uprightly before me, andfyield
to the persuasions of men no wore; and ‘that(p (b
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Compare Doctrine and Covenanis—Sec. 5:11-22
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changed and concluded to grant Joseph the gift of a Seer to the Church....

"May God have mercy on the heads of the church for their transgression is my
prayer" (An Address To All Believers in Christ, pp.57-58).

CHANGE B (See page 46). Notice that the words "you must wait yet a little
while, for ye are not yet ordained" have been added to this revelation. This
revelation was supposed to have been given in March of 1829. Some Mormon
writers have claimed that God has a right to add to His word after it is given. But,
we ask, why would the Lord wait more than five years to give them this
information? What good would it do to give them this information years later? In
order for a warning to do any good it has to be given right at the time.

Many of the changes in the revelations appear to be equivalent to locking the
barn door after the horse has gotten out.

CHANGE C (see page 46). Notice that 154 words have been deleted from
verses 5 and 6 of this revelation. Melvin J. Petersen, a Mormon apologist, stated:
"Joseph Smith... was dissatisfied with the wording of verses five and six in
portraying the concept he had received, and therefore he omitted verses five and six
of Chapter four and rewrote in their place verse three of the 1835 edition..." ("A
Study of the Nature of and the Significance of the Changes in the Revelations..."
typed copy, p.140). Mr. Petersen seems to feel that Joseph Smith had a perfect right
to do this. Although we agree that Joseph Smith had a right to revise his own
writings, we do not feel that he had a right to revise the revelations which he
claimed to be the words of God. In the very first revelation that was published in
the Book of Commandments we read:

Behold, this is mine authority, and the authority of my servants, and my
Preface unto the Book of my Commandments,...

Search these commandments, for they are true and faithful, and the
prophecies and promises which are in them, shall all be fulfilled. What | the
Lord have spoken, | have spoken, and | excuse not myself, and though the
heavens and the earth pass away, my word shall not pass away... (Book of
Commandments, 1:2, 7).

If these were really revelations from God, Joseph Smith could not revise them
without discrediting the previous declaration.

CHANGE D (see page 48). This revelation is supposed to contain a translation
of a parchment written by the apostle John. Mormons claim Smith translated this
parchment by means of the Urim and Thummim. When this revelation was
published in the Book of Commandments in 1833, it contained 143 words, but when
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CHAPTER VI.

1 A Revelation given to Joseph and Oliver, in
Harmony, Pennsylvania, April, 1829, when
they desired to know whether o}m, the beloved

Forif youshall|  dusciple, tarried on earth. Translated from

askwhat you | parchment, written and hid up by himself.

{unto him:)

granted unto a ND the Lord said unto me, John my beloved,
you. what desirest thouT and I said¥Loid, give

_ unto me power,that I maybring souls unto thee.—
(werdeath) And the Lord said unto me: Verily, verily I say
unto thee, because thou desiredst this, thou shalt

I come in my glory :<

{live and|

and shalt
prophesy
before

2 And for this cause, the Lord said unto Peter :—
=) If I will that he tarry t111 I come, what is that to

thee T for heldesredstof me that he [fingliijbring souls
unto me: but thou desiredst that thou might speed=

ily come unto me in my kingdom: I say unto thee,
Peter, this was a good desire, but my beloved has

(mmna greater work,
that he mlght erily Bsay unto you,|ye shall both have accor-
; mg to your desires, for y¢ both joy in that which
ye have desired

yet among men than what he has before done. Yea, he
has undertaken a greater work; therefore | will make him
as flaming fire and a ministering angel; he shall minister E
for those who shall be heirs of salvation who dwell on

the earth. And | will make thee to minister for him and
for thy brother James; and unto you three | will give this
| power and the keys of this ministry until | come.

Book of Commandmemts—Chapter 6
Compare Doctrine and Covenants—Sec. 7:1-8
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it was reprinted in the Doctrine and Covenants in 1835, it contained 252 words.
Thus we see that 109 words have been added.

Mormon writers are unable to explain why Joseph Smith changed this
revelation. Melvin J. Petersen admitted that,

When the 1835 edition of the Doctrine and Covenants was published this
revelation had many additions and a few changes.... The additional words and
sentences reveal more concerning John and his ministry. How Joseph Smith
had this information revealed to him, by means of the Urim and Thummim, is
not clear. ..What part revelation played in receiving this information
concerning John is not known, nor is it known as to how the translation was
enacted. We do know that additions and changes were made by Joseph
Smith....

Joseph Smith left nothing in his writings to indicate why he added to this
translated version... and so any plausible answers will be merely conjecture
("A Study of the Nature of and the Significance of the Changes in the
Revelations" typed copy pp.154-55).

Actually, there are only three logical explanations as to why this revelation does
not read the same in the Doctrine and Covenants as it did in the Book of
Commandments. First, before reprinting this revelation in the Doctrine and
Covenants, Joseph Smith may have decided to falsely attribute words to the apostle
John that he did not utter. This explanation would mean that Joseph Smith was
guilty of deception.

Second, before the revelation was reprinted, the Lord may have shown Joseph
Smith that he had not translated the parchment correctly with the Urim and
Thummim and that he must add in 109 words to make it correct. This explanation
would cast serious doubt upon Joseph Smith's ability as a translator. Any individual
who left out 109 words in the translation of such a short document would be
considered a very poor translator!

Third, Joseph Smith may have received the full text of the revelation to begin
with but suppressed part of it when the Book of Commandments was printed.
Melvin J. Petersen states: "Doctor Sidney B. Sperry,... has suggested that it is
possible that Joseph Smith edited the translation in its first published form and then
later wrote down the complete translation as it is found in our present text. Whether
this suggested answer be right or wrong cannot be determined until further
evidence is brought to light upon the problem™ (p.155).

“A condensation and revision of Mormonism: Shadow or Reality?”
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CHAPTER VII.

1 & Revelation given o Oliver, in Harmeny,
Pennsylvania, April, 1829,
L1VERY verily, verily Isay unto you, that as-

(Cowdery }

suredly as the Lord liveth is your God
and your Redeemer, even so(sm@) shall you receive

who

a knowledge of whatsoever lhings you shall ask
in faith, withanhonestheart, believing that you shall
receive a knowledge concerning the engravings of old
records, which are ancient, which contain those

parts of my scripture of which{ia«gJbeen spoken,by
the manifestation of my Spirit; yea, behold 1 will
tell you in your mind and in your hesrt by the Ho-
ly Ghost, which shall come upon you and which
shall dwell in your heart.

2 Now, behold this is the Spirit of revelation :—
behold this is the spirit by which Moses brought the
children of lsrael through the Ked sea om diy
ground : therefore, this is thy gift; apply unto it and
slessed art thou, for it shall deliver you out of the

mbm, these w 01ds and keep my com-
Remember this is your gift. Now

ym things: baholc! t lere mno ‘other power saxc Gnd,

with you . that can vause this'ted

:hzn- iSngt all fm rou have R“O*her gift, whn:h i
[‘C_Il of Aaron to be)

{surely]

F

[Therefore, doubt) for it is the

not, ) “.'FEHESO%"JEI you sha

-

have knowledge
concerning it

Book of Commandments—Chapter 7
Compare Docirine and Covenants—Sec. 8:1-10
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{given unto you

G

I “
[by the means of

the Urim and
Thummim,
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CHAPTER IX.

1 A Revelation given to Joseph, in Harmony,

Pennsylvania, May, 1829, informing him of the

he book of Mormon.
OW, behold 1 say unto you, that because you

alleration of the Manuscript of the fore part of

delivered up w'wntmgs, which you had
power to translate, into the hands of a wicked man,

and your mind
became darkened|

{those]

2 you have lost them, and you also lost ‘;Iyuur gift at the

same timey mnevertheless it restored unto
you again : therefore, see that you are faithful and

{is how)

EgJon unto the finishing of the remainder of the work«{ of translation
as you have begun. Do not run fasterythan you

(Pray always}

have strength and means provided to translate, but

be diligent unto the end,that you may come ofl con-

{enable you]

querer; yea, that you may conquer satan, and {besg |that you may

that do upheld his work.
2 Behold they have sought to destroy you; yea,
even the man in whomm vou have trusted,;and for

has sought to]
destroy you

J this cause I said, that he isa wicked man, for he has

sought to take away the things wherewith you have
been intrusted; and he has also sought to destroy
your gift, and because you have delivered the wri-

escape the hands
of the servants of
Satan

tings into his hands, behold have taken them
from you: therefore, you have delivered them up;
yea, that which was sacred unto wickedness. And

hehold, satan(pagput it into their hearts to alter the

words which you have caused to be written, or which
you have translated, which have gone out of your
hands; and behold fsay unto you, that because they
have altered the words, they read contrary from that
which you transiated and caused to be written; and
on this wise the devil has sought to lay a cunning

Book of Commandments—Chapter 9
Compare Docilrine and Covenants—Sec. 10:1-12
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This explanation would also make Joseph Smith irresponsible, to say the least,
because he did not put in "the little dots which indicate that one is making
deletions™ (a failure for which Mormons have faulted anti-Mormon writers).
Furthermore there was no real reason to suppress 109 words from the revelation.
This revelation is printed on page 18 of the Book of Commandments, and a careful
examination of this page reveals that part of the page has been left blank and that
there was enough room to include these words. Space-wise there would have been
no reason to suppress part of the revelation. More important, in Mormonism—
Shadow or Reality? (p.28), we have reproduced a photograph of a copy of this
revelation in the handwriting of Joseph Smith's scribe Frederick G. Williams. This
photograph proves beyond all doubt that the text of the revelation now published by
the Mormon church in the Doctrine and Covenants has been doctored, for the
manuscript agrees with the Book of Commandments.

CHANGES E and F (pp.48, 50). The first item relates to the priesthood and the
second concerns one of the most important changes in the Doctrine and Covenants,
both of which we will discuss at a more appropriate place.

CHANGE G (p.51). The reader will notice that this revelation speaks of the
translation of the Book of Mormon. While the first printing of the Book of
Commandments said nothing about the name of the instrument used in the
translation of the Book of Mormon, in the Doctrine and Covenants the following
clause has been interpolated: "By the means of the Urim and Thummim." This is
obviously an attempt to tie into the "Urim and Thummim™ mentioned in the Bible
(see Exod. 28:30). This must have been an afterthought, for the Book of Mormon
never uses the words "Urim and Thummim." In a document written in the early
1830's Joseph Smith did not use the words "Urim and Thummim," but instead he
stated: "...the Lord had prepared spectacles for to read the Book..." ("An Analysis
of the Accounts Relating Joseph Smith's Early Visions," Master's thesis, Brigham
Young University, 1965, p.131).

CHANGE H (p.53). David Whitmer made the following pointed comment about
this change:

The next important change | will speak of, is made in a revelation which was
given to Brothers Joseph Smith, Oliver Cowdery, and myself in Fayette, New
York, June, 1829.... In the Book of Commandments it reads thus:

"Behold I give unto you a commandment, that you rely upon the things which
are written; for in them are all things written, concerning my church, my
gospel, and my rock. Wherefore if you shall build up my church, and my
gospel, and my rock, the gates of hell shall not prevail against you."

“A condensation and revision of Mormonism: Shadow or Reality?”
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Spirit in many instances, that the things which you
have written are true:

3 Wherefore you know that they are true; and if
you know that they are true, behold I give unto you
a commandinent, that you rely upon the things
which are written; for in them are all things writ-
ten, concerning,my church, my gospel, and my

(the foundation of }

(Basid) of my servan

(Joseph Smith, Jun.

rock.

4 Wherefore if you shall build up my church,2xd
my gospel, and my rock, the gates of hell shall not
prevail against you.

5 Behold the world is ripening in iniquity, and it
must needs be, that the children of men are stirred
up unto repentance, both the Gentiles, and also the
house of Israel :

6 Wherefsze as thou hast been baptized by the
according to that which I have

com :
7 Wherefore he hath fulfilled the thing which I

commanded him.
8 And now marvel not that I have called him

unto mine own purpose, which purpose is known in
me:

9 Wherefore if he shall be diligent in keeping my
commandments, he shall be blessed unto eternal
life, and his name is Joseph.

10 And now Oliver; I speak nnto you, and also

(Whitmer}

unto David; by the way of commandment:

11 For behold I command all men every where
to repent, and I speak unto you, even as unto Paul
mine apostle, for you are called even with thatsame
calling with which he was called,

12 Remember the worth of souls is great in the

foundation of

{Cowdery]

sight of God: _
13 For behold the Lord your (Godlsuffered death edeemer)

B2

Book of Commamndments—Chapter 15
Compare Docirine and Covenants—Sec. 18:2-11
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(if occasion requires ]

T

or he may receive it
from a conference.
No person is to be
ordained to any
office in this church,
where there is a
regularly organized
branch of the same,
without the vote of
that church; But the
presiding elders,
traveling bishops,
high councilors, high
priests, and elders,
may have the
privilege of
ordaining, where

the church that a
vote may be called.
Every president of
the high priesthood
(or presiding elder),
bishop, high
councilor, and high
priest, is to be
ordained by the
direction of a high
council or general

| conference.

there is no branch of

54

when there is no
elder present; But
when there is an
elder present, he is
only to preach,
teach, expound,
exhort, and
baptize, And visit
the house of each
member, exhorting
them to pray
vocally and in
secret and attend
to all family
duties. In all these
| duties the priest

nd'take the lead of
TS IS b 1 U e {hvest NMMM B
CaseS[is to assist the elder.
The teacher’s duty is to watch,over the church
always, and be with iresti, and strengthen them,
see that there is no iniquity in théxchurch, nei-
ardness with each other, neither lyiig iveg backe
nor evil speaking ;
nd see that the church meet together often,
see that all the members do their duti:
d he is to take the lead of meetings in
abscencg of the elder or priest, and is to be assiste

always, in all his duties in the church by the
deacons;
41 But neither th€ teachers nor deacons have au-
thority to baptize ket administer the sacrament,(bef
to warn, expound, exhort and teach, and invite
1 to come unto Christ.
42 Every elder, priest, teacher or deacon, is to be
rdained according to the gifts and callings of
nto himgby the power of the Holy Ghost whi
who ordains him.
43 The several elders cnmposmg t

if occasion
recuires

said conferences]

[to be done at the
time. The elders
are to receive
their licenses from

Chh

or lay on hands;

[They are, however

other elders, by
vote of the church
to which they

nce in three
shall direct or

[

ordained

and he is to be

belong, or from
| the conferences

' Eﬁﬂ each priest & teacher,who is ordained by

And said

[

conferences are

{or deacon,|

st,(b W]take a certificate from him at the time,

shall entitle

hich shall authorize him to perfrm the
calling.

Book of Commandments—Chapter 24
Compare Doctrine amd Covenants—Sec. 20:49-68
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But in the Book of Doctrine and Covenants it has been changed and reads
thus: "Behold I give unto you a commandment, that you rely upon the things
which are written; for in them are all things written, concerning ‘the
foundation of' my church, my gospel, and my rock; wherefore, if you shall
build up my church 'upon the foundation of* my gospel and my rock, the
gates of hell shall not prevail against you."

The change in this revelation is of great importance; the word "them" refers
to the plates—the Book of Mormon: We were commanded to rely upon it in
building up the church; that is, in establishing the doctrine, the order of
offices, etc. "FOR IN THEM ARE ALL THINGS WRITTEN CONCERNING
MY CHURCH, my gospel, and my rock." But this revelation has been
changed by man to mean as follows: That therein is not all things written
concerning the church, but only all things concerning "the foundation of" the
church—or the beginning of the church: that you must build up the church,
beginning according to the written word, and add new offices, new
ordinances, and new doctrines as | (the Lord) reveal them to you from year to
year:... | want to repeat that | was present when Brother Joseph received this
revelation through the stone:... | know of a surety that it was changed when
printed in the Doctrine and Covenants....

These changes were made by the leaders of the church, who had drifted into
error and spiritual blindness. Through the influence of Sydney Rigdon,
Brother Joseph was led on and on into receiving revelations every year, to
establish offices and doctrines which are not even mentioned in the teachings
of Christ in the written word. In a few years they had gone away ahead of the
written word, so that they had to change these revelations, as you will
understand when | have finished (An _Address To All Believers In Christ,

DP.58-59).

CHANGE I (p.54). Notice that 97 words have been added. David Whitmer made
this statement concerning this interpolation:

The next change of importance is in a revelation given in Fayette, New York,
June, 1830....

The heading over it in the Book of Commandments is as follows: "The
Articles and Covenants of the Church of Christ, given in Fayette, New York,
June, 1830." Two paragraphs have been added to it, having been thrust into

“A condensation and revision of Mormonism: Shadow or Reality?”
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CHAPTER XXVI.

1 A Revelation to Emina, given tn Harmony, [

for verily |

HEARKEN unte Pennsylvania, July, 1830, [
the voice of the MMA, my daughter 34 Zisn,"a revelation I
Lor_cl your God, nto you, concerning my will :
while | speak 2 Behdld thy sins are forgwen thee
unto you, an eféct lady, whom I have calleds

3 Burmur not because of the” things which thou
hast not seen, for they aye-Withheld from thee, and

d thou arg

o &6 it shall be given thee by my Spirit:

761 he shall lay his hands upon thee, and thou
t receive the Holy Ghost, and thy time shall be
given to writing, and to learning much.

8 And thou ncedest not fea.r. for thy husband

'haii support theelfreth)the church:

For—unto them is his calling, that all things
mwht be revealed unto them, whatsoever I will ac-
corf]mg to their faith.

10 And verily I say unto thee, that thou shalt lay
aside the things of this world, and seek for the things
of a better.

11 And it shall be given thee, also, to make a se-
lection of sacred Hymns, as it shail be given thee,

Book of Commandments—Chapter 26
Compare Doctrine and Covenants—Sec. 25:1-11
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from the world, whichis wisdom in me in a time to |

say unto you,
all those who
receive my
gospel are
sons and
daughters in
my kingdom.
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and if thou art — _
faithful and ice of thy calling shall be for a com- [While there Is
walk in the my servant Joseph, thy husband, in hi no one to be
paths of virtue icfions with consoling wdrds, in the spi a scribe for
before me, I will thim,
preserve thy 5 And thou shalt go with him at

life, and thou going, and be unto higrfor a scribe,"that I may send</my servant,
shalt receive an | Oliver,whithersoewet I will,

inheritance in 6 1alt be ordained under his hand to

[ Zion. i tures, and to exhort the church, ac-



The Changing World of Mormonism

[and take upon you my
whole armor, that ye
may be able to
withstand the evil day,
having done all, that
ye may be able to
stand. Stand,
therefore, having your
loins girt about with
truth, having on the
breastplate of
righteousness, and
your feet shod with
the preparation of the
gospel of peace, which
I have sent mine angels
to commit unto you;
Taking the shield of
faith wherewith ye
shall be able to quench
all the fiery darts of
the wicked; And take
the helmet of
salvation, and the
sword of my Spirit,
which | will pour out
upon you, and my
word which I reveal
unto you, and be
agreed as touching all
things whatsoever ye
Lask of me,

€0
CHAPTER XXVIII,

1 A Commandment to the chureh of Christ, given
tn Harmony, Pennsylvania, September 4, 1830,
ISTEN to the voice of Jesus Christ, your
Lord, your God and your Redeemer, whose

word is quick and powerful.

2 For behold I say unto you, that it mattereth
not what ye shall eat, or what ye shall drink, when
ye partake of the sacrament, if it so be that ye do
it with an eye single to my glory;

3 Remembering unto the Father my body which
was laid down for you, and my blood which was
shed for the remission of your sins:

4 Whercfore a commandment [ give unto you,
that you shall not purchase wine, neither strong
drink of your enemies:

5 Wherefore you shall partake of none, except it
is made new among you, yea, in this my Father’s
kingdom which shall be built up on the earth.

6 Behold this is wisdom in me, wherefore marvel
not, for the hour cometh that I will drink of the fruit
of the vine with you, on the earth, and withall those
whom my Father hath given me out of the world :

7 Wherefore lift up your hearts and rejoice, and

gird up your loins*and be faithful until I come: 4
oren b4,

Amen. and ye shall be caught up, that
where | am ye shall be also.
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Moroni, whom | have

sent unto you to
reveal the Book of
Mormon, containing
the fulness of my
everlasting gospel, to
whom | have
committed the keys
of the record of the
stick of Ephraim; And
also with Elias, to
whom | have
committed the keys
of bringing to pass
the restoration of all
things spoken by the
mouth of all the holy
prophets since the
world began,
concerning the last
days; And also John
the son of Zacharias,
which Zacharias he
{Elias) visited and
gave promise that he
should have a son,
and his name should
be John, and he
should be filled with
the spirit of Elias;
Which John | have sent
unto you, my
servants, Joseph
Smith, Jun., and Oliver
Cowdery, to ordain
you unto the first
priesthood which you
have received, that
you might be called
and ordained even as
Aaron; And also Elijah,
unto whom | have
committed the keys

[0f the power of turning the hearts of the fathers to the children, and the hearts of the
children to the fathers, that the whole earth may not be smitten with a curse; And also
with Joseph and Jacob, and Isaac, and Abraham, your fathers, by whom the promises
remain; And also with Michael, or Adam, the father of all, the prince of all, the ancient of
days; And also with Peter, and James, and John, whom | have sent unto you, by whom |
have ordained you and confirmed you to be apostles, and especial witnesses of my name,
and bear the keys of your ministry and of the same things which I revealed unto them;
Unto whom | have committed the keys of my kingdom, and a dispensation of the gospel
for the last times; and for the fulness of times, in the which | will gather together in one
all things, both which are in heaven, and which are on earth; And also with

Book of Commandments—Chapter 28
GCompare Doctrine amnd Covenams—Sec. 27
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has committed

(But) mnntteth ar{ulter}r and re enteth not, shall-be -

35 he that (e

nEnteth w1th all his heart, and farsaket and doe COnEarning thase
it no more, thou shalt forgive B0 ; but if he doeth

things ]

[for their support

wilt remember the
poor, and

And inasmuch as ye
impart of your
substance unto the
poor, ye will do it

L be cast out
i 26 If thoy lovest me, thop shalt serve me apd
: commandments; arjd behold, thou
' -

rac_|ain, if there shall be
properties in the hands
of the church, or any
individuals of it, more
than is necessary for
their support after this
first consecration,
which is a residue to be
consecrated unto the
bishop, it

after they are laid
before

these testimonies
concerning the
consecration of

agreeable to my
commandments,

of my church, that

Ty mana steward over [shall be made
n propert\‘, or that which he has received,mﬁféountable unto

8 is sufficient for himself and family :
shall be kept to administer to {by consecration]

manmay receive ac=' (who has need |

from time to time,]

due sha]l be kept in my storehouse,
poor and*needy, as shall be ap- (the]
gideis)of the church and the bishop;
{ fose of purchasing lands,;and thé
i p-0f the New Jerusalem, which is hereafs
oé revealed; that my covenant people may
eBathered in one, in @d&y [l I shall come 10 {when]

my temples (thar)

for the public
benefit of the
church, and building
houses of worship,

high council

Book of Commandmenits—Chapter 44
Compare Doctrine and Covenants—Sec. 42:24-36
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the middle of it. Paragraphs 16 and 17 is the part added, [vv. 65-67 in current
Utah ed.] which part speaks of high priests and other high offices that the
church never knew of until almost two years after its beginning: As if God
had made a mistake in the first organization of the church, and left out these
high important offices which are all above an elder; and as if God had made a
mistake and left these high offices out of that revelation when it was first
given. Oh the weakness and blindness of man! (An Address To All Believers
In Christ, p.59).

CHANGE J (p.56). Notice that in this revelation Emma Smith, Joseph's wife, is
told that she would be supported "from" the church, but in the Doctrine and
Covenants it has been changed to make it appear that Joseph Smith would support
her "in" the church. Mormon leaders have condemned other churches for having a
paid ministry. This change seems to have been made to cover up the fact that
Joseph Smith was receiving money from the church.

CHANGE K (p.57). Notice that over 400 words have been added to this
revelation. Part of the interpolation concerns the visitation of Peter, James, and
John to Joseph Smith. The Mormon leaders claim that they restored the
Melchizedek priesthood. David Whitmer, however, said that the Melchizedek
priesthood came into the church by a process of evolution rather than by revelation.
The fact that these words concerning the visitation of Peter, James, and John had to
be added to the revelation tends to confirm David Whitmer's charge. We will have
more to say about this in the chapter on priesthood.

CHANGE L (p.58). In the Book of Commandments the Mormons were told to
"consecrate all" their properties to the church, but in the Doctrine and Covenants
they were told only to "consecrate of" their properties.

The Mormons were accused of attempting "to establish communism." The
change in the revelation was evidently made to cover up the truth concerning this
matter. Fawn Brodie wrote that

Joseph Smith set up an economic order in his church which followed with a
certain fidelity the life history of the typical communistic society of his
time.... Joseph issued a revelation setting up the United Order of Enoch....
Private property became church property, and private profit a community
spoil....

Whatever surplus the steward exacted from the land, or whatever profit the
mechanic derived from his shop, was contributed to the church storehouse
and treasury, the convert keeping only what was "needful for the support and
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you in my own due time where the New Jerusalem

shall be built.
_ 48 And behold, it shall come to pass, that my ser-
(forth} vants shall be sent(feth]to the east, and to the west,
to the north, and to the south; and even now let
him that goeth to the east, teach them that shall be
converted to flee to the west; and this in conse-

60

quence of that which is ()4 cose[on the earth, and
of secret combinations.

493 Behold, thou shalt observe all these things, and
great shall be thy reward.

forunto you it is
given to know

erid]

[Ye shall observe

[church covenants,

such Irere, and in the New Jerusalem.

52 Therefore, he that lacketh(ESowtedge] Te
ask of me and I will give him liberally and upbraid

the keys of the

[or in other words,

{cc:-minq|

[but unto the world

it is not given to
know them

(and be faithful]

3 Ena G IITTSHeEiE . l—/ ve
received, and shall (¢ :
hereafter receive,sshall be sufficient (fefjyou both Lo establish

im not.
church 5 ur hearts and rejoice, for unto you - P
o the kingdora been given; even so: Amen. (have]
— o4 The priests and teachers, shall have their (et -
even as the mem . as counselors]

AYSeD Prveh Thet)

or high priests who - : =
(or high p aresto assist the bishop'in all things, (&

appointed their families %€ supported out of the
— property which is consecrated to the ither a
stewardshi or otherwise, as may be thought beé
by-the{gleieisland bishop,
55 The sival, soweect 76 J956 P3G 6 orld,
And the bishop, byt cormended.
also, shall receive i, the Elders and] , Shall towe
his support, or a ’ .
just remuneration Mm? M_l Mﬁbgd by thé Qlreetiaty HE
for all his services D M
in the church. | 67 Thet@ Shell b€ p€ Ipeny Bppottled 24 Tougi

Book of Commandments—Chapter 44
Compare Doctrine and Covenanmts—Sec. 42:62-73
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THE EVENING AND THE MORNING STAR.
! .
Yol. L Independence, Mo. October, 1832, . Ne. 5.

T
i ftrhe First Presidency )
of the Melchizedelk
Priesthood, except
| | they be literal
descendants of
Aaron. And if they be
literal descendants
of Aaron they have a
# |legal right to the -
bishopric, if they are
the firstborn among
the sons of Aaron;
For the firstborn
holds the right of
the presidency over

|Hyt|e=

EREfEF

Johnson this priesthood, and
the keys or
Johnson authority of the

same. Mo man has a
legal right to this
office, to hold the
keys of this
priesthood, except
ha be a literal
descendant and the
firstborn of Aaron.
But, as a high priest
of the Melchizedek
Priesthood has

g
53

.,E
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Iimﬂ:mulnuimda

=

bowring, yven ue it s w:itlum And untl:rul it du-l given to the signs of authority to
l.hu:hmu,undth n!'lhumrdu(u the Hon nfmn; ol of e many us the | | officiate in all the
Iﬂ*fﬂ'ﬂﬁ mwwl thum IF withp olop=] | lesser offices he may

officiate in the
' | office of bishop
when no literal
descendant of Aaron
can be found,
pl'ovided he is called
and set apart and
ordained unto this
d lpower, under the
hands of the First
‘| | Presidency of the
Melchizedek
Priesthood. And a
% Chi literal descendant of
I- -f;l | Aaron, also, must be
L designated by this
Presidency, and found
worthy, and
anointed, and
ordained under the
hands of this
w7 | Presidency, otherwise
they are not legally
authorized to
officiate in their
priesthood. Burt, by
virtue of the decree
concerning their right
]| of the priesthood
| | descending from
| father to son, they
& | may claim their
anointing if at any
time they can prove
their lineage, or do
e — o | ascertain it by
revelation from the
The E\temng and the Mornmg Star—October 1832 Lord under the hands
of the above named

Compare Doctrine and Covenants—Sec. 68 \Presidency. J
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presidency of
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the presidency

covenants and
commandments
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stakes which are
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and if he repent
he shall be
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stakes which are
organized
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comfort" of himself and family. The spirit of true Marxian communism—
“from each according to his ability, to each according to his need"—was
implicit in the whole system (No Man Knows My History, 1957, p.106).

Sidney Rigdon may have been the one who influenced Joseph Smith to start the
United Order. Fawn Brodie mentions that "Joseph's enthusiasm for the United
Order was always tempered by the fact that it was Rigdon's conception™ (Ibid.,
p.108). Joseph Smith finally decided that the United Order would not work out, and
therefore it became necessary to change the revelation to cover up the original plan.

CHANGES M, N, O, P and Q. These changes are concerning Priesthood, a
subject we shall deal with in a later chapter.

Besides the thousands of words which were added, deleted or changed in the
revelations after they were published in the Book of Commandments and other early
publications, one whole section on marriage has been removed. Also, the Lectures
on Faith, which comprised seventy pages of the 1835 edition of the Doctrine and
Covenants, have been completely removed from later editions. Mormon writers
admit that the section on marriage and the Lectures of Faith have been removed,
but very few of them will admit that there have been actual meaning changes in the
revelations which are still printed in the Doctrine and Covenants.

All of these alterations have been made within just a little over 140 years.
Imagine what would have happened to the Bible if the churches that preserved it
had altered it at the same rate the Mormons have altered the Doctrine and
Covenants. We would be lucky to have anything the way it was originally written!

Important Change in Newly-Accepted Revelation

On April 3, 1976, the Church Section of the Deseret News reported: "Two
revelations received by former Presidents of the Church, were accepted as scripture
Saturday afternoon, April 3, by vote of Church membership....

"The new scriptures, which will be arranged in verses as part of the Pearl of Great
Price, include the account of the Prophet Joseph Smith's vision of the Celestial
Kingdom received Jan.21, 1836...."

After these two revelations were canonized by the Mormon church, Michael
Marquardt, a student of Mormon history, discovered that the one concerning Joseph
Smith's vision of the Celestial Kingdom had been altered. Mr. Marquardt found that
this revelation was recorded in Joseph Smith's own diary under the date of January 21,
1836. In Joseph Smith's diary the revelation read as follows:

"The heavens were opened upon us and | beheld the celestial Kingdom of God,... |
saw father Adam, and Abraham and Michael and my father and mother, my brother
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Alvin (Joseph Smith's Diary, January 21, 1836, p.136; original in LDS historical
department).

When the Mormon leaders printed this revelation they deleted the words "and
Michael" without any indication. It reads as follows in the Deseret News, Church
Section, April 3, 1976: "The heavens were opened upon us and | beheld the celestial
kingdom of God,... | saw Father Adam and Abraham, and my father and my mother,
my brother, Alvin,..."

At first glance the deletion of the words "and Michael” does not appear too
important. In Mormon theology, however, a serious problem is created by the
statement "I saw father Adam, and Abraham and Michael...." According to Joseph
Smith's other revelations, Adam is Michael. In the Doctrine and Covenants 107:54 we
read: "And the Lord appeared unto them, and they rose up and blessed Adam, and
called him Michael, the prince, the archangel." In 27:11 we read: "And also with
Michael, or Adam, the father of all, the prince of all, the ancient of days."” Thus it is
clear that if Adam is Michael, Joseph Smith could not have seen "Adam, and Abraham
and Michael." The Mormon leaders must have been aware that this would create a
problem in Mormon theology, and therefore they deleted the words "and Michael”
from the revelation.

This change was apparently made sometime while the church was under Brigham
Young's leadership. The fact that the change was made after Joseph Smith's death is
evident from Mr. Marquardt's research. He found that the revelation was copied into
the handwritten manuscript of the History of the Church (book B-1, p.695), with the
words "and Michael" still included. Mr. Marquardt also found that the words were in
the duplicate copy of the "Manuscript History," (book B-2, p.618). This is significant
because the Mormon leaders did not even start the duplicate copy until almost a year
after Joseph Smith's death (see Brigham Young University Studies, Summer 1971,
p.469). This would mean that the change had to have been made after Smith's death.
By the time the revelation was published in the Deseret News, September 4, 1852, the
words "and Michael” had been deleted. Thus it appears that the change took place
sometime between 1845 and 1852 and that current Mormon leaders have canonized a
falsified revelation.

Unthinkable?

Mormon leaders have been very free in accusing others of making changes.
Apostle Mark E. Petersen says that "deliberate falsifications and fabrications were
perpetrated” in the Bible (As Translated Correctly, 1966, p.4). On page 27 of the same
book, the Apostle Petersen states: "It seems unthinkable to the honest and devout mind
that any man or set of men would deliberately change the text of the Word of God to
further their own peculiar purposes."
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We certainly agree that it would be dishonest to change the "Word of God," but we
wonder how the Mormon leaders can justify the changes in Joseph Smith's revelations,
since they consider them also to be the "Word of God." Bruce R. McConkie stated:
"As now constituted the Doctrine and Covenants contains 136 sections.... Most of
these sections came to Joseph Smith by direct revelation, the recorded words being
those of the Lord Jesus Christ himself" (Mormon Doctrine, 1966, p.206).

Now, certainly after we see the charges made against the Bible by the Mormon
leaders, we would expect to find Mormon writings to be completely free of changes or
alterations of any kind. Of all Mormon writings we would expect the Doctrine and
Covenants to be the most pure and free from revision. The reason for this is that the
Doctrine and Covenants purports to be the revelations given directly from God to
Joseph Smith—not just a translation. We would expect these revelations to be
completely free from alteration. Yet, upon careful examination, we find thousands of
words added, deleted or changed. How can the Mormon leaders explain this?

Many Mormons deny that the revelations were changed. Those who have done
more study admit that changes were made but try to justify them by saying that God
has a right to change His word. Melvin J. Petersen wrote:

Once a man has been recognized and accepted as a prophet and favored with
communications from God, his great responsibility is to make sure, inasmuch as
he has power to do so, that those to whom the communications are directed,
understand what God has revealed for them. The power is his to revise, correct,
omit, or change any of his writings in order that he might manifest more clearly
what God revealed through him....

A prophet cannot be justly criticized when he rewrites the commandments he
received from God, for he is only doing that which is part of his role as a
prophet ("A Study of the Nature of and the Significance of the Changes in the
Revelations," pp.164-165)

We cannot understand how Mr. Petersen can reason in this way. David Whitmer
pointed out the absurdity of such an idea when he wrote:

Is it possible that the minds of men can be so blinded as to believe that God
would give these revelations—command them to print them in His Book of
Commandments—and then afterwards command them to change and add to
them some words which change the meaning entirely? As if God had changed
his mind entirely after giving his word? Is it possible that a man who pretends to
any spirituality would believe that God would work in any such manner?
(Saints' Herald, February 5, 1887).
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In the "Explanatory Introduction" to the Doctrine and Covenants (p. v) we find
what purports to be the testimony of the Twelve Apostles to the Doctrine and
Covenants. Among the names signed on this purported document we find that of
Apostle William E. McLellin. In later years, however, McLellin claimed that this
"testimony" was a "base forgery." McLellin also had a great deal to say about the
changes in the revelations. The Salt Lake Tribune for October 6, 1875, printed the
following statement regarding McLellin: "His faith was first shaken by the changes
made in the revelations. He had been careful to keep copies of the originals, presented
proof that all the early revelations were changed three times, and considerably
amended before they appeared in their present form."

William E. McLellin was reported as saying:

In 1835 in Kirtland another committee was appointed to fix up the revelations
for print again.... | was often in Joseph's office, and know positively that some
of the revelations were so altered, mutilated and changed that a good scholar
would scarcely know them. In one revelation | counted 20 alterations! Hence,
who can depend upon them? | cannot. | will not.... All your trouble arises from
your taking that mutilated and altered Doctrine and Covenants (Saints' Herald,
17:556, 557, as quoted in Changing of the Revelations, by Daniel Macgregor,

p.6).

Since William E. McLellin was an apostle in the Mormon Church, his statements
are certainly important. Even more significant, however, is the fact that David
Whitmer, one of the three special witnesses to the Book of Mormon, would write a
book in which he criticized Joseph Smith for changing the revelations. He stated that

...when the Book of Doctrine and Covenants was published... a very few of the
brethren then knew about most of the important changes that had been put in the
Book of Doctrine and Covenants. In time it was generally found out, and the
result was that some of the members left the church on account of it.... When it
became generally known that these important changes had been made in the
Doctrine and Covenants, many of the brethren objected seriously to it, but they
did not want to say much for the sake of peace, as it was Brother Joseph and the
leaders who did it. The majority of the members—poor weak souls—thought
that anything Brother Joseph would do, must be all right; so in their blindness of
heart, trusting in an arm of flesh, they looked over it and were led into error...
(An_Address To All Believers In Christ, by David Whitmer, Richmond, Mo.,

1887, p.61).

On page 49 of the same book, David Whitmer charged:
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You have changed the revelations from the way they were first given and as
they are to-day in the Book of Commandments, to support the error of Brother
Joseph in taking upon himself the office of Seer to the church. You have
changed the revelations to support the error of high priests. You have changed
the revelations to support the error of a President of the high priesthood, high
counselors, etc. You have altered the revelations to support you in going beyond
the plain teachings of Christ in the new covenant part of the Book of Mormon....
You who are now living did not change them, but you who strive to defend
these things, are as guilty in the sight of God as those who did change them (An
Address To All Believers In Christ, p.49).
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JOSEPH SMITH
AND MONEY-DIGGING

Chapter 4

In the Salt Lake City Messenger for August, 1971, we announced one of the most
Important discoveries since Joseph Smith founded the Mormon church in 1830. This is
the discovery by Wesley P. Walters of an original document which is more than 140
years old. This document, found in Norwich, New York, proves that Joseph Smith was
a "glass looker" and that he was arrested, tried and found guilty by a justice of the
peace in Bainbridge, New York, in 1826. (See photograph of this document on p.68 of
this book.) The importance of this document cannot be overstated, for it establishes
the historicity of the account of the trial which was first published in Fraser's
Magazine in 1873. We quote the following from that publication:

STATE OF NEW YORK v. JOSEPH SMITH.

Warrant issued upon written complaint upon oath of Peter G. Bridgeman, who
informed that one Joseph Smith of Bainbridge was a disorderly person and an
imposter.

Prisoner brought before Court March 20, 1826. Prisoner examined: says that he
came from the town of Palmyra, and had been at the house of Josiah Stowel in
Bainbridge most of time since; had small part of time been employed by said
Stowel on his farm, and going to school. That he had a certain stone which he
had occasionally looked at to determine where hidden treasures in the bowels of
the earth were; that he professed to tell in this manner where gold mines were a
distance under ground, and had looked for Mr. Stowel several times, and had
informed him where he could find these treasures, and Mr. Stowel had been
engaged in digging for them. That at Palmyra he pretended to tell by looking at
this stone where coined money was buried in Pennsylvania, and while at
Palmyra had frequently ascertained in that way where lost property was of
various kinds; that he had occasionally been in the habit of looking through this
stone to find lost property for three years, but of late had pretty much given it up
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A photograph of Justice Albert Neely's bill showing the costs involved in several trials
in 1826. The fifth item from the top mentions the trial of "Joseph Smith the Glass

Looker." When the letter "S" was repeated in documents of Joseph Smith's ime, as in

the word "Glass" the two letters appeared as a "P" (see the word "Assault” in items 1,

4, T and 9). This bill proves that the published court record is authentic.
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on account of its injuring his health, especially his eyes making them sore; that
he did not solicit business of this kind, and had always rather declined having
anything to do with this business.

Josiah Stowel sworn: says that prisoner had been at his house something like
five months; had been employed by him to work on farm part of time; that he
pretended to have skill of telling where hidden treasures in the earth were by
means of looking through a certain stone; that prisoner had looked for him
sometimes; once to tell him about money buried in Bend Mountain in
Pennsylvania, once for gold on Monument Hill, and once for a salt spring; and
that he positively knew that the prisoner could tell, and did possess the art of
seeing those valuable treasures through the medium of said stone; that he found
the (word illegible) at Bend and Monument Hill as prisoner represented it; that
prisoner had looked through said stone for Deacon Attleton for a mine, did not
exactly find it, but got a p--- (word unfinished) of ore which resembled gold, he
thinks; that prisoner had told by means of this stone where a Mr. Bacon had
buried money; that he and prisoner had been in search of it; that prisoner had
said it was in a certain root of a stump five feet from surface of the earth, and
with it would be found a tail feather; that said Stowel and prisoner thereupon
commenced digging, found a tail feather, but money was gone; that he supposed
the money moved down. That prisoner did offer his services; that he never
deceived him; that prisoner looked through stone and described Josiah Stowel's
house and outhouses, while at Palmyra at Simpson Stowel's, correctly; that he
had told about a painted tree, with a man's head painted upon it, by means of
said stone. That he had been in company with prisoner digging for gold, and had
the most implicit faith in prisoner's skill.

Arad Stowel sworn: says that he went to see whether prisoner could convince
him that he possessed the skill he professed to have, upon which prisoner laid a
book upon a white cloth, and proposed looking through another stone which
was white and transparent, hold the stone to the candle, turn his head to book,
and read. The deception appeared so palpable that witness went off disgusted.

McMaster sworn: says he went with Arad Stowel, and likewise came away
disgusted. Prisoner pretended to him that he could discover objects at a distance
by holding this white stone to the sun or candle; that prisoner rather declined
looking into a hat at his dark coloured stone, as he said that it hurt his eyes.

Jonathan Thompson says that prisoner was requested to look for chest of
money; did look, and pretended to know where it was; and prisoner, Thompson,
and Yeomans went in search of it; that Smith arrived at spot first; was at night;
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that Smith looked in hat while there, and when very dark, and told how the chest
was situated. After digging several feet, struck upon something sounding like a
board or plank. Prisoner would not look again, pretending that he was alarmed
on account of the circumstances relating to the trunk being buried, [which],
came all fresh to his mind. That the last time he looked he discovered distinctly
the two Indians who buried the trunk, that a quarrel ensued between them, and
that one of said Indians was killed by the other, and thrown into the hole beside
the trunk, to guard it, as he supposed. Thompson says that he believes in the
prisoner's professed skill; that the board which he struck his spade upon was
probably the chest, but on account of an enchantment the trunk kept settling
away from under them when digging; that notwithstanding they continued
constantly removing the dirt, yet the trunk kept about the same distance from
them. Says prisoner said that it appeared to him that salt might be found at
Bainbridge, and that he is certain that prisoner can divine things by means of
said stone. That as evidence of the fact prisoner looked into his hat to tell him
about some money witness lost sixteen years ago, and that he described the man
that witness supposed had taken it, and the disposition of the money:

And therefore the Court find[s] the Defendant guilty. Costs: Warrant, 19c.
Complaint upon oath, 25 % c. Seven witnesses, 87 %2 c. Recongnisances, 25 c.
Mittimus, 19 c. Recongnisances of witnesses, 75 c¢. Suboena, 18 ¢.—$2.68"
(Fraser's Magazine, February, 1873, pp.229-30).

Although the Bainbridge court record was printed a few times it did not become
too well known until Fawn Brodie printed it in her book No Man Knows My History.
Immediately after her book appeared, Mormon leaders declared that the record was a
forgery (see Deseret News, Church Section, May 11, 1946). Apostle John A. Widtsoe
stated: "This alleged court record...seems to be a literary attempt of an enemy to
ridicule Joseph Smith....There is no existing proof that such a trial was ever held"
(Joseph Smith—Seeker After Truth, Salt Lake City, 1951, p.78).

Mormon scholars continued to deny the authenticity of the court record until Mr.
Walters made his discovery in 1971. The document which Walters found is Justice
Albert Neely's bill showing the costs involved in several trials in 1826. The fifth item
from the top mentions the trial of "Joseph Smith The Glass Looker" (see photograph
on page 68 of this book).

The fact that the document says that Joseph Smith was a "Glass Looker" fits very
well with the published version of the trial. In fact, this statement alone seems to show
that the published account of the trial is authentic. Besides this, however, Neely's bill
provides additional evidence. It states that the trial took place on "March 20, 1826,"
and this is precisely the date found in the published account of the trial: "Prisoner
brought before Court March 20, 1826" (Fraser's Magazine, February, 1873, p.229). In
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Albert Neely's bill the fee for this trial is listed as "2.68," and this is the exact figure
found in the printed record: "Costs: ...$2.68." In the face of this evidence it is
Impossible to continue to deny the authenticity of the court record.

In addition to Justice Neely's bill for the trial of "Joseph Smith The Glass Looker,"
Mr. Walters discovered the bill of Constable Philip M. DeZeng, which tells of
"Serving Warrant on Joseph Smith." We have included a photograph of this document
in Mormonism—Shadow or Reality? (p.35). Mr. Walters has given an account of the
discovery of these bills in an affidavit. We extract the following from that document:

REVEREND WESLEY P. WALTERS, being first duly sworn upon his oath,
deposes and states:

On Saturday, May 22, 1971, while in Norwich, New York, I, ...was shown by
the County Historian, Mrs. Mae Smith, where Chenango County kept their dead
storage, which was in a back, poorly-lit room in the basement of the County
Jail....

On July 28, 1971, | was able to return to Norwich and in the late afternoon |
went back to the County Jail accompanied by Mr. Fred Poffarl ...Mr. Poffarl
discovered two cardboard boxes in the darkest area of the room, containing
more bundles of bills, all mixed up as to date, and some badly watersoaked and
mildewed.... It was in Mr. Poffarl's box that the 1826 bills were soon found....
When | opened the 1826 bundle and got part way through the pile of Bainbridge
bills, all of which were very damp and mildewed, | came upon, first, the J. P.
bill of Albert Neeley and then upon the Constable's bill of Philip M. DeZeng.
On Mr. Neely's bill was the item of the trial of "Joseph Smith The Glass
Looker" ....On the bill of Mr. DeZeng were the charges for arresting and
keeping Joseph Smith, notifying two justices, subpoenaing 12 witnesses, as well
as a mittimus charge for 10 miles travel "to take him," with no specification as
to where he was taken on the Mittimus....

In my opinion, the bills are authentic, of the same paper quality and ink quality
as the other 1826 and 1830 bills and appeared to me to have remained tied up
and untouched since the day they were bound up and placed away in storage by
the Board of Supervisors of Chenango County, New York ...(Affidavit by
Wesley P. Walters, dated Oct.28, 1971).

Before Mr. Walters made his discovery of the bills, Mormon scholars were willing
to admit that if the 1826 trial were authentic, it would disprove Mormonism. Dr.
Francis W Kirkham made these statements:
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A careful study of all facts regarding this alleged confession of Joseph Smith in
a court of law that he had used a seer stone to find hidden treasure for purposes
of fraud, must come to the conclusion that no such record was ever made, and
therefore, is not in existence.... If any evidence had been in existence that Joseph
Smith had used a seer stone for fraud and deception, and especially had he made
this confession in a court of law as early as 1826, or four years before the Book
of Mormon was printed, and this confession was in a court record, it would have
been impossible for him to have organized the restored Church (A New Witness
For Christ In America, vol. 1, pp.385-87).

If a court record could be identified, and if it contained a confession by Joseph
Smith which revealed him to be a poor, ignorant, deluded, and superstitious
person—unable himself to write a book of any consequence, and whose church
could not endure because it attracted only similar persons of low mentality—if
such a court record confession could be identified and proved, then it follows
that his believers must deny his claimed divine guidance which led them to
follow him.... How could he be a prophet of God, the leader of the Restored
Church to these tens of thousands, if he had been the superstitious fraud which
'the pages from a book' declared he confessed to be? (Ibid., pp.486-87).

In his book The Myth Makers, Dr. Hugh Nibley has written almost twenty pages in
an attempt to discredit the "Bainbridge court record.” On page 142 of Dr. Nibley's
book we find this statement: "...if this court record is authentic it is the most damning
evidence in existence against Joseph Smith." Dr. Nibley's book also states that if the
authenticity of the court record could be established it would be "the most devastating
blow to Smith ever delivered" (Ibid.)

Since Wesley Walters' discovery verified the authenticity of the court record, Dr.
Nibley has been strangely silent about the matter. The first Mormon scholar to attempt
to deal with this issue since Walter's discovery is Marvin S. Hill, Assistant Professor
of History at Brigham Young University. Dr. Hill differs with both Kirkham and
Nibley by stating that even if Joseph Smith was guilty of "glass looking" this does not
prove that he was a religious fraud:

...Reverend Wesley R Walters ... discovered some records in the basement of
the sheriff's office in Norwich, New York, which he maintains demonstrate the
actuality of the 1826 trial and go far to substantiate that Joseph Smith spent part
of his early career in southern New York as a money digger and seer of hidden
treasures....

A preliminary investigation by the writer at the sheriff's office in Norwich, New
York, confirmed that Walters had searched thoroughly the bills of local officials
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dated in the 1820s, many of which were similar to the two bills in question. The
originals, however, were not at the sheriff's office but in Walter's possession.
Presumably they will be available for study at a later date. Until then the final
question of their authenticity must remain open. If a study of the handwriting
and paper of the originals demonstrates their authenticity, it will confirm that
there was a trial in 1826 and that glass looking was an issue at the trial.... if the
bills should prove authentic and demonstrate that Joseph Smith was tried as a
"Glass Looker," what shall we make of him? Nearly everybody seems to have
conceded that if Joseph Smith was indeed a gold digger that he was also a
religious fraud. This is a view, however, of our own generation, not Joseph
Smith's. Joseph himself never denied that he searched for buried treasure.... In
one place he admitted that he did such work but never made much money from
it.... Hosea Stout, who believed in the Prophet, said that the gold plates were
found by means of a seer stone.

If there was an element of mysticism in Joseph Smith and the other early
Mormons which led them to search for treasures in the earth, it does not
disprove the genuineness of their religious convictions (Brigham Young
University Studies, Winter 1972, pp.224, 225, 231, 232).

In another article published in Dialogue: A Journal of Mormon Thought (Winter
1972, pp.77, 78), Marvin S. Hill wrote: "There may be little doubt now, as | have
indicated elsewhere, that Joseph Smith was brought to trial in 1826 on a charge, not
exactly clear, associated with money digging.... For the historian interested in Joseph
Smith the man, it does not seem incongruous for him to have hunted for treasure with
a seer stone and then to use it with full faith to receive revelations from the Lord."*

In his History of the Church, Joseph Smith admitted that he worked for Josiah
Stowel, but did not acknowledge the fact that he was arrested or that he used a "seer
stone" to find treasures:

In the month of October, 1825, | hired with an old gentleman by the name of
Josiah Stowel, who lived in Chenango county, state of New York. He had
heard something of a silver mine having been opened by the Spaniards ... and

*In a new book entitled, The Mormon Experience, pages 10-11, Church Historian Leonard J. Arrington
and his assistant Davis Bitton have now conceded that Joseph Smith was tried as a "glass looker".
"Smith's self-admitted employment by Josiah Stoal resulted in the youth's being brought to trial in 1826,
charged with either vagrancy or disorderly conduct. Bills drawn up by the local judge and constable
refer to Smith as a 'glass looker' (one who, by peering through a glass stone, could see things not
discernible by the natural eye). The bills class the offense as a misdemeanor and indicate that at least
twelve witnesses were served with subpoenas."
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had, previous to my hiring to him, been digging, in order, if possible, to
discover the mine ... he took me, with the rest of his hands, to dig for the
silver mine, at which | continued to work for nearly a month, without
success in our undertaking, and finally | prevailed with the old gentleman
to cease digging after it. Hence arose the very prevalent story of my having
been a money-digger (History of the Church, vol. 1, p.17).

Joseph Smith's mother did not mention the trial but admitted that Josiah
Stowel came seeking Joseph Smith's help because of "having heard that he
possessed certain keys, by which he could discern things invisible to the natural
eye" (Biographical Sketches of Joseph Smith the Prophet, London, 1853, pp.91-
92). The Mormon historian B. H. Roberts stated that Stowel came to Joseph
Smith because he had "heard of Joseph Smith's gift of seership” (Comprehensive
History of the Church, vol. 1, p.82).

Although Joseph Smith suppressed the 1826 trial in his History of the Church,
Dale L. Morgan discovered that the trial was mentioned as early as 1831 in a
letter published in the Evangelical Magazine and Gospel Advocate, printed in
Utica, N.Y. We cite the following from that publication:

Messrs. Editors— ... thinking that a fuller history of their founder, Joseph
Smith, jr., might be interesting ... | will take the trouble to make a few
remarks.... For several years preceding the appearance of his book, he was
about the country in the character of a glass-looker: pretending, by means
of a certain stone, or glass, which he put in a hat, to be able to discover lost
goods, hidden treasures, mines of gold and silver, &c.... In this town, a
wealthy farmer, named Josiah Stowell, together with others, spent large
sums of money in digging for hidden money, which this Smith pretended he
could see, and told them where to dig; but they never found their treasure.
At length the public, becoming wearied with the base imposition which he
was palming upon the credulity of the ignorant, for the purpose of
sponging his living from their earnings, had him arrested as a disorderly
person, tried and condemned before a court of Justice..... This was four or
five years ago (Evangelical Magazine and Gospel Advocate, April 9, 1831,
p.120).

Now that the authenticity of the court record has been established, the
Mormon church leaders are faced with a dilemma. The court record plainly
shows that Joseph Smith was deeply involved in magic practices at the very time
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he was supposed to be preparing himself to receive the plates for the Book of
Mormon. The court record shows that Smith was searching for buried treasure in
1826, and according to his own story, the plates for the Book of Mormon were
taken from the Hill Cumorah the following year. Joseph Smith claimed that he
had known that the plates were buried in the Hill Cumorah since 1823. He made
this statement concerning the discovery of the plates: "Having removed the
earth, | obtained a lever, which | got fixed under the edge of the stone, and with
a little exertion raised it up. | looked in, and there indeed did | behold the
plates....

"l made an attempt to take them out, but was forbidden by the messenger, and
was again informed that the time for bringing them forth had not yet arrived,
neither would it, until four years from that time ..." (Pearl of Great Price, Joseph
Smith 1:52-53).

Now, it is interesting to note that in the court record Joseph Smith confessed
that "for three years" prior to 1826 he had used a stone placed in his hat to find
treasures or lost property. According to Joseph Smith's own statement, then, he
began his money-digging activities in about 1823. The reader will remember that
the messenger was supposed to have informed Joseph Smith of the gold plates
on September 21, 1823. From this it would appear that Joseph Smith became
deeply involved in money-digging at the very time the messenger told him of the
gold plates and that he was still involved in these practices for at least three of
the four years when God was supposed to be preparing him to receive the gold
plates for the Book of Mormon. These facts seem to undermine the whole
foundation of Mormonism.

At the time the Book of Mormon was printed many people were engaged in
searching for buried treasures. For instance, on February 16, 1825, the Wayne
Sentinel (a newspaper published in Joseph Smith's neighborhood) reprinted the
following from the Windsor, (Vermont) Journal:

Money digging.—We are sorry to observe even in this enlightened age, so
prevalent a disposition to credit the accounts of the Marvellous. Even the
frightful stories of money being hid under the surface of the earth, and
enchanted by the Devil or Robert Kidd, are received by many of our
respectable fellow citizens as truths. . . .

A respectable gentleman in Tunbridge, was informed by means of a dream,
that a chest of money was buried on a small island.... After having been
directed by the mineral rod where to search for the money ... he and his
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carefully watched. they can be
moved from place to place accord-
g to the good pleasure of Him
- who made them and owns them.
He has his messengers at his service,
muri it 15 just as easy for an angel to
temove the minerals from any part
~of one of these mountains to ano-
~ ther; as it is for you and me to walk
i.‘lp and down this hall, = This, how-
- aver, is mnot uuderqtqoi b}r the
- Christian world, nor b}r us as 4
" people; There are ecertain cireum-
~stances that a number of my bre-
~thren and’ sisters have heard me
relate, that will demonstrate this so
:pﬂ‘Sit»l'U'El}, that none need doubt
 the trath of what [ say.

- I'presume there are some present
w'ho have heard me narrate a ecir-
cumstance with regard to the dis
~covery of a gold mine in Little
Cottonwood Cancm, and I will here
\say that the specimens taken from
Jh, which I have in my possession to-

'y, are as fine specimens of gold
a8 ever were found on this continent.
A man whom some of you will

I avell k‘now, brought to me a most
“beantifyl nuguet. ! told him to let
. .‘Hm‘ mine alone, -
' When General Conner eame here,
._]:e did - considerable 'prospecting
“and in hunting through the Cotton-
- woods, he had an inkling that there
I Wk g@]d there. Pauer, as ‘we
_generally call him, came to me one
"41_3]’, saying, “They have. struck
within four inches of my lode, what
fshall T do ¥  He was carried away
-ﬂth the idea that he must do some-
thing, ' I therefore told him to go
- with the other brethren 1uteresten:l
- and make his claim.  When he got
 through talking, T said to him,
- “Porter, you ought. to know better;
i have seen and heard t-lmltrs
ich I have not, and are a man of
i,:Innu- experience in this Chureh. [

‘want to tell you one thing; they

B TRYING TO BE SAINTS, ETC. 37

may strike within four inches of
that lode as many times as they
have a mind to, and they will not
find it.” .They hunted and hunted,
hundreds of them did ; and I had
the pleasure of lmlgh'ing at him a
little, for when he went there again,
he ecould not find it himself”
(Laughter.)

Sometimes I take the liberty of
talking a little further with reca

to sm,h thmers 3“0““ P. Roukwell i

is an eye- H'ltL‘lEFB to zome: powers of |
removing tlie treasures of the earth.
He was with certain parties: that
lived near by where the plates were
found that eontain the records of
the Book of Mormon, There wers
a great many treasuves hid mp by

the Nephites. Porter was with -

them ' one mnicht where' thera were
treasiires, and they conld find them
casy enouch, but they could nuh
obtain them.

[will tell'you a story which will
be marvelous to most of you. It
was told ‘me by Porter, whom' I
would believe just as quickly asany
man that lives,  When he tells a
thing he understands, he will tell it
just’ as he Jmows it ; he is .a man

that does not lie. He said that on
this night, when they ‘were enzased

hunting for this old treasure; they -

due around the end of a chest for
some twenty inches. ! The 'chest
was aboub three feet square.  One
man who was determined to have
the contents of that chest, took his
pick and struelk into the lid of it
and split throneh info the chest.
The blow took off a piece of the lid,
which a certain lady kept in her
possession’ until she died. | That
chest of money went into the banlk’
Porter deseribes it 8o [makine a
rumh’linr_r, sound|; he says this is
Just as trae as the heavens are. I
have heard others tell the same
story. I relate this because it is
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A photograph of the Journal of Discourses, vol. 19, page 37. Brigham Young talks of
treasure hunting.
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laborers came ... upon a chest of gold ... the chest moved off through the
mud, and has not been seen or heard of since.

Many of the people who were digging for buried treasure were very
superstitious. There were many strange stories connected with these treasure hunts.
Martin Harris, one of the three witnesses to the Book of Mormon, related the
following:

Mr. Stowel was at this time at old Mr. Smith's digging for money. It was
reported by these money-diggers, that they had found boxes, but before they
could secure them, they would sink into the earth.... There were a great many
strange sights. One time the old log school-house south of Palmyra, was
suddenly lighted up, and frightened them away. Samuel Lawrence told me
that while they were digging, a large man who appeared to be eight or nine
feet high, came and sat on the ridge of the barn, and motioned to them that
they must leave.... These things were real to them, | believe, because they
were told to me in confidence, and told by different ones, and their stories
agreed, and they seemed to be in earnest—I knew they were in earnest (An
interview with Martin Harris, published in Tiffany's Monthly, 1859, p.165).

On another occasion Martin Harris admitted that he participated in some money-
digging and that a stone box slipped back into the hill: "Martin Harris (speaking to
a group of Saints at Clarkston, Utah in the 1870's): I will tell you a wonderful thing
that happened after Joseph had found the plates. Three of us took some tools to go
to the hill and hunt for some more boxes, or gold or something, and indeed we
found a stone box. ...but behold by some unseen power, it slipped back into the
hill" (Testimony of Mrs. Comfort Godfrey Flinders, Utah Pioneer Biographies,
vol. 10, p.65, Genealogical Society of Utah, as cited in an unpublished manuscript
by LaMar Petersen).

It appears that even Brigham Young, the second president of the Mormon
church, was influenced by the superstitions of his day. In a sermon delivered June
17, 1877, he stated:

These treasures that are in the earth are carefully watched, they can be
removed from place to place according to the good pleasure of Him who
made them and owns them.... Orin P. Rockwell is an eye-witness to some
powers of removing the treasures of the earth. He was with certain parties
that lived near by where the plates were found that contain the records of the
Book of Mormon. There were a great many treasures hid up by the Nephites.
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Porter was with them one night where there were treasures, and they could
find them easy enough, but they could not obtain them.... He said that on this
night, ... they dug around the end of a chest.... One man who was determined
to have the contents of that chest, took his pick and struck into the lid of it,
and split through into the chest. The blow took off a piece of the lid, which a
certain lady kept in her possession until she died. That chest of money went
into the bank. Porter describes it so [making a rumbling sound]; he says this
IS just as true as the heavens are ... to those who understand these things, it is
not marvelous.... | will take the liberty to tell you of another circumstance ...
Oliver Cowdery went with the Prophet Joseph when he deposited these
plates.... the angel instructed him to carry them back to the hill Cumorah,
which he did. Oliver says ... the hill opened, and they walked into a cave, in
which there was a large and spacious room. ... They laid the plates on a table;
it was a large table that stood in the room. Under this table there was a pile of
plates as much as two feet high, and there were altogether in this room more
plates than probably many wagon loads; ... there is a seal upon the treasures
of earth; men are allowed to go so far and no farther. 1 have known places
where there were treasures in abundance; but could men get them? No
(Journal of Discourses, vol. 19, pp.36-39).

At the time the Book of Mormon came forth many people believed in "peep
stones." These stones were sometimes placed in a hat and used to locate buried
treasure. The following, taken from the Orleans Advocate, appeared in the Wayne
Sentinel on December 27, 1825:

MR. STRONG—PIease insert the following and oblige one of your readers.

Wonderful Discovery.—A few days since was discovered in this town, by the
help of a mineral stone, (which becomes transparent when placed in a hat
and the light excluded by the face of him who looks into it, provided he is
fortune's favorite,) a monstrous potash kettle in the bowels of old mother
Earth, filled with the purest bullion. . . . His Satanic Majesty, or some other
invisible agent, appears to keep it under marching orders; for no sooner is it
dug on to in one place, than it moves off like "false delusive hope," to another
still more remote.

In an affidavit dated December 11, 1833, Willard Chase claimed that Joseph
Smith found his seer stone while he was helping dig a well. The Mormon historian
B. H. Roberts accepted the story that the stone was found while digging a well:
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"The Seer Stone referred to here was a chocolate-colored, somewhat egg-shaped
stone which the Prophet found while digging a well in company with his brother
Hyrum, for a Mr. Clark Chase, near Palmyra, N.Y. It possessed the qualities of
Urim and Thummim, since by means of it—as described above—as well as by
means of the Interpreters found with the Nephite record, Joseph was able to
translate the characters engraven on the plates" (Comprehensive History of the
Church, vol. 1, p.129).

Martin Harris, one of the three witnesses to the Book of Mormon, stated
concerning Joseph Smith's 'stone":

These plates were found at the north point of a hill two miles north of
Manchester village. Joseph had a stone which was dug from the well of
Mason Chase, twenty-four feet from the surface. In this stone he could see
many things to my certain knowledge. It was by means of this stone he first
discovered these plates.

In the first place, he told me of this stone, and proposed to bind it on his eyes,
and run a race with me in the woods. A few days after this, I ... was picking
my teeth with a pin while sitting on the bars. The pin caught in my teeth, and
dropped from my fingers into shavings and straw.... | then took Joseph on
surprise, and said to him—I said, "Take your stone.' | had never seen it, and
did not know that he had it with him. He had it in his pocket. He took it and
placed it in his hat—the old white hat—and placed his face in his hat. |
watched him closely to see that he did not look one side; he reached out his
hand beyond me on the right, and moved a little stick, and there | saw the pin,
which he picked up and gave to me.... There was a company there in that
neighborhood, who were digging for money supposed to have been hidden by
the ancients. Of this company were old Mr. Stowel ... also old Mr. Beman,
also Samuel Lawrence, George Proper, Joseph Smith, Jr., and his father, and
his brother Hiram Smith. They dug for money in Palmyra, Manchester, also
in Pennsylvania, and other places. When Joseph found this stone, there was a
company digging in Harmony, Pa., and they took Joseph to look in the stone
for them, and he did so for a while, and then he told them the enchantment
was so strong that he could not see, and they gave it up....

The money-diggers claimed that they had as much right to the plates as
Joseph had, as they were in company together. They claimed that Joseph had
been a traitor, and had appropriated to himself that which belonged to them.
For this reason Joseph was afraid of them, and continued concealing the
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plates.... He found them by looking in the stone found in the well of Mason
Chase. The family had likewise told me the same thing.

"Joseph said that the angel told him he must quit the company of the money-
diggers. That there were wicked men among them. He must have no more to
do with them. He must not lie, nor swear, nor steal” (Tiffany's Monthly, 1859,
pp.163, 164, 167, 169).

According to David Whitmer, one of the three witnesses to the Book of Mormon,
Joseph gave the stone which he used to translate the Book of Mormon to Oliver
Cowdery. Later this stone was brought to Utah. A newspaper reporter wrote the
following in his account of an interview with David Whitmer: "With this stone all
of the present Book of Mormon was translated.... For years Oliver Cowdery
surrounded it with care and solicitude, but at his death old Phineas Young, ...
carried it in triumph to the apostles of Brigham Young's 'lion house™ (Des Moines
Daily News, October 16, 1886). We know that by 1856 Joseph Smith's "seer stone"
had been brought to Utah, for Hosea Stout recorded the following in his diary under
the date of February 25, 1856: "President Young exhibited the Seer's stone with
which The Prophet Joseph discovered the plates of the Book of Mormon, to the
Regents this evening ... It was about the size but not the shape of a hen's egg" (On
The Mormon Frontier, The Diary of Hosea Stout, vol. 2, page 593).

Book of Mormon from the Stone

In the Book of Mormon we read: "And the Lord said: | will prepare unto my
servant Gazelem, a stone, which shall shine forth in darkness unto light ..." (Book
of Mormon, Alma 37:23). In the Doctrine and Covenants 78:9, Gazelem is
identified as "Joseph Smith, Jun."

Joseph Smith claimed that his Urim and Thummim—which he also used to
translate—consisted of "two stones in silver bows" (History of the Church, vol. 1,
p.12). It would appear, then, that Joseph Smith fastened two of his "seer stones”
together to make his "Urim and Thummim." The testimony given in the 1826 trial
shows that as early as 1826 Joseph Smith was using two different stones.

At any rate, Joseph Smith's father-in-law, lIsaac Hale, noticed a definite
relationship between the method Joseph Smith used to translate the Book of
Mormon and the way he searched for buried treasures. The following is taken from
an affidavit by Mr. Hale:

| first became acquainted with Joseph Smith, Jr. in November, 1825. He was
at that time in the employ of a set of men who were called "money-diggers;"
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and his occupation was that of seeing, or pretending to see by means of a
stone placed in his hat, and his hat closed over his face. In this way he
pretended to discover minerals and hidden treasures.... Smith, and his father,
with several other "money-diggers" boarded at my house.... Young Smith
gave the "money-diggers" great encouragement, at first, but when they had
arrived in digging, to near the place where he had stated an immense treasure
would be found—he said the enchantment was so powerful that he could not
see....

After these occurrences, young Smith made several visits at my house, ... and
while | was absent from home, carried off my daughter, into the state of New
York, where they were married without my approbation or consent.... In a
short time they returned ...

Smith stated to me, that he had given up what he called "glass-looking," and
that he expected to work hard for a living.... He also made arrangements with
my son Alva Hale, to go up to Palmyra, and move his (Smith's) furniture &c.
to this place.... Soon after this, | was informed they had brought a wonderful
book of Plates down with them.... The manner in which he pretended to read
and interpret, was the same as when he looked for the money-diggers, with
the stone in his hat, and his hat over his face, while the Book of Plates were
at the same time hid in the woods! (Affidavit of Isaac Hale, as printed in the
Susquehanna Register, May 1, 1834).

David Whitmer frankly admitted that Joseph Smith placed the "seer stone" into a
hat to translate the Book of Mormon: "I will now give you a description of the
manner in which the Book of Mormon was translated. Joseph would put the seer
stone into a hat, and put his face in the hat, drawing it closely around his face to
exclude the light; and in the darkness the spiritual light would shine. A piece of
something resembling parchment would appear, and on that appeared the writing"
(An Address To All Believers In Christ, by David Whitmer, p.12).

Emma Smith, Joseph Smith's wife, related the following to her son: "In writing
for your father | frequently wrote day after day, after sitting by the table close by
him, he sitting with his face buried in his hat, with the stone in it, and dictating
hour after hour with nothing between us" (The Saints' Herald, May 19, 1888,
p.310).

Martin Harris, one of the three witnesses to the Book of Mormon, also said that a
stone was used:
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On Sunday, Sept. 4, 1870, Martin Harris addressed a congregation of Saints
in Salt Lake City. He related an incident which occurred during the time that
he wrote that portion of the translation of the Book of Mormon which he was
favored to write direct from the mouth of the Prophet Joseph Smith, and said
that the Prophet possessed a seer stone, by which he was enabled to translate
as well as from the Urim and Thummim, and for convenience he then used
the seer stone.... on one occasion, Martin Harris found a stone very much
resembling the one used for translating, and on resuming their labor of
translation, he put in place the stone he had found. He said that the Prophet
remained silent, unusually and intently gazing in darkness, no traces of the
usual sentences appearing. Much surprised, Joseph exclaimed, "Martin! What
is the matter! All is as dark as Egypt!" Martin's countenance betrayed him,
and the Prophet asked Martin why he had done so. Martin said, to stop the
mouths of fools, who had told him that the Prophet had learned those
sentences and was merely repeating them, etc. (Historical Record, by
Andrew Jensen, p.216).

In a letter written March 27, 1876, Emma Smith said that the entire Book of
Mormon, that we have today, was translated by the use of a stone. David Whitmer,
one of the three witnesses, admitted that he never did see Joseph Smith use what
was later known as the Urim and Thummim—i.e., the two stones set in silver bows.
This information is found in an article by James E. Lancaster:

According to the testimony of Emma Smith and David Whitmer, the angel
took the Urim and Thummim from Joseph Smith at the time of the loss of the
116 pages. This was in June, 1828, one year before David became involved
with the work of translation. David Whitmer could never have been present
when the Urim and Thummim were used. All of this he clearly states in his
testimony to Brother Traughber:

"With the sanction of David Whitmer, and by his authority, | now state that
he does not say that Joseph Smith ever translated in his presence by aid of
Urim and Thummim, but by means of one dark colored, opaque stone called
a 'Seer Stone," which was placed in the crown of a hat, into which Joseph put
his face, so as to exclude the external light" (Saints' Herald, November 15,
1962, p.16).

One thing that has caused confusion is the fact that the "seer stone" was
sometimes called the Urim and Thummim. Bruce R. McConkie, who is now an
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Apostle in the Church, stated concerning the seer stone: "The Prophet also had a
seer stone which was separate and distinct from the Urim and Thummim, and
which (speaking loosely) has been called by some a Urim and Thummim" (Mormon
Doctrine, 1966, p.818).

Joseph Fielding Smith, the tenth president of the Mormon church, admitted that
the "seer stone" was sometimes called the Urim and Thummim: "The statement has
been made that the Urim and Thummim was on the altar in the Manti Temple when
that building was dedicated. The Urim and Thummim so spoken of, however, was
the seer stone which was in the possession of the Prophet Joseph Smith in early
days. This seer stone is now in the possession of the Church" (Doctrines of
Salvation, vol. 3, p.225).

The fact that Joseph Smith used a stone, which he placed in a hat to translate the
Book of Mormon, has caused a great deal of embarrassment because it so closely
resembles crystal gazing. Bruce R. McConkie made this statement: "In imitation of
the true order of heaven whereby seers receive revelations from God through a
Urim and Thummim, the devil gives his own revelations to some of his followers
through peep stones or crystal balls" (Mormon Doctrine, 1966, pp.565-66).

In early Utah the anti-Mormon paper Valley Tan, accused the Mormons of using
peep stones to “see cattle beyond mountains twenty or a hundred miles, or even a
greater distance off" (Valley Tan, October 5, 1859, p.2). The Mormon writer Arch
S. Reynolds wrote a pamphlet entitled, The Urim and Thummim in which he stated:
"From the earliest days of the Church we have had many who have claimed to have
had the power to see things in so-called peep-stones. There are stones among the
Church members that are considered by some to be the means of their receiving
communications from the unseen world."

Mormon apologists have a difficult time explaining the fact that Joseph Smith
used a "seer stone." Mormon Apostle John A. Widtsoe asserted: "Some use was
made also of the seer stone and occasional mention was made of it. This was a
stone found while the Prophet assisted in digging a well for Clark Chase. By divine
power this stone was made serviceable to Joseph Smith in the early part of his
ministry. There is no evidence that this stone was used in Joseph's sacred work"
(Joseph Smith—Seeker After Truth, 1951, p.267). Notice that Apostle Widtsoe
states there is "no evidence that this stone was used in Joseph's sacred work," yet
on page 260 of the same book Widtsoe states that Joseph did use the stone in his
"spiritual work":

Before Joseph received the Urim and Thummim he had a stone, obtained
during the digging of a well for Clark Chase. This stone, through the blessing
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of the Lord, became a seer stone which was used frequently by him in his
spiritual work.

The use of the seer stone explains in part the charge against Joseph Smith that
he was a "peep stone gazer."... The use of the seer stone and the Urim and
Thummim was well-known to the people of his time and neighborhood.

Mormons, therefore, continue to remain uncertain about how to handle
Joseph's "peeping” activities.

Money-Digging and the Book of Mormon

A careful examination of the whole story of the coming forth of the Book of
Mormon and even the text of the book itself reveals that it originated in the mind of
someone who was familiar with the practice of money-digging. To begin with, the
"seer stone" used in "translating" the book seems to have been nothing but a common
"peep stone." Many people in Joseph Smith's area were using these stones to search
for buried treasures. Mormon scholars admit that Joseph Smith found the stone
while digging a well, and the testimony given in the 1826 trial shows that he used
his stone to search for treasures. Martin Harris, one of the three witnesses to
the Book of Mormon, said that Joseph found the Book of Mormon plates by
"looking in the stone found in the well of Mason Chase." Evidence also shows that in
"translating™ the Book of Mormon, Joseph Smith placed the stone in a hat in the
same manner "as when he looked for the money-diggers."

According to witnesses, the plates didn't even have to be present when Joseph
Smith was "translating.” Mormon writer Arch S. Reynolds notes that "the plates were
not always before Joseph during the translation. His wife and mother state that the
plates were on the table wrapped in a cloth while Joseph translated with his eyes hid in
a hat with the seer stone or the Urim and Thummim. David Whitmer, Martin Harris
and others state that Joseph hid the plates in the woods and other places while he was
translating" (How Did Joseph Smith Translate? p.21).

As we examine the Book of Mormon story in the light of the money-digging
activities of the 1820s, we notice that the gold plates from which the Book of Mormon
was "translated" were supposed to have been a very valuable treasure. Mormon author
Paul R. Cheesman has brought to light a document prepared by Joseph Smith which
the church suppressed for 130 years. In this manuscript Joseph Smith admitted that he
wanted to obtain the Book of Mormon plates so that he would become rich and that the
angel rebuked him:

. | immediately went to the place and found where the plates was [sic]
deposited ... and straightway made three attempts to get them ... | cried unto the
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Lord in the agony of my soul why can | not obtain them behold the the [sic]
angel appeared unto me again and said unto me you have not kept the
commandments of the Lord which | gave unto you therefore you cannot now
obtain them for the time is not yet fulfilled ... | had been tempted of the advisary
[sic] and sought the Plates to obtain riches and kept not the commandment that
| should have an eye singled to the glory of God therefore | was chastened and
sought diligently to obtain the plates and obtained them not until | was twenty
one years of age.... ("An Analysis of the Accounts Relating Joseph Smith's
Early Visions," Master's thesis, Brigham Young University, 1965, pp.130-31).

The treasure-hunting fever, with its accompanying superstitions, even found its
way into the Book of Mormon as the following extracts show:

And behold, if a man hide up a treasure in the earth, and the Lord shall say—Let
it be accursed, because of the iniquity of him who hid it up—behold, it shall be
accursed. And if the Lord shall say—Be thou accursed, that no man shall find
thee from this time henceforth and forever-behold, no man getteth it henceforth
and forever (Book of Mormon, Helaman 12:18-19).

For | will, saith the Lord, that they shall hide up their treasures unto me; and
cursed be they who hide not up their treasures unto me; for none hideth up their
treasures unto me save it be the righteous; and he that hideth not up his treasures
unto me, cursed is he, and also the treasure, and none shall redeem it because of
the curse of the land (Helaman 13:19).

The reader will remember that Brigham Young told of a "chest of money" that
moved by itself "into the bank," and that Martin Harris told of a "stone box" that
"slipped back into the hill." In Joseph Smith's 1826 trial, Jonathan Thompson testified
that "on account of an enchantment the trunk kept settling away from under them
when digging.” This idea of treasures slipping into the earth can be found reflected in
the Book of Mormon, Helaman 13:34-36:

Behold, we lay a tool here and on the morrow it is gone; and behold, our swords
are taken from us in the day we have sought them for battle. Yea, we have hid
up our treasures and they have slipped away from us, because of the curse of
the land. O that we had repented in the day that the word of the Lord came unto
us; for behold the land is cursed, and all things are become slippery, and we
cannot hold them.
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In Mormon 1:18 we read that the people "began to hide up their treasures in the
earth; and they became slippery, because the Lord had cursed the land, that they could
not hold them, nor retain them again."

From the available evidence it becomes clear that the Book of Mormon had its
origin among a people who believed in "seer stones" and money-digging.

Working With the Rod

One important change Joseph Smith made in his revelations was an obvious
attempt to cover up the endorsement of Oliver Cowdery's supposed gift from God to
work with a divining rod. Below is a comparison of the way this revelation was first
published in the Book of Commandments and the way it has been changed to read in
recent editions of the Doctrine and Covenants.

Book of Commandments: "Now this is not all, for you have another gift, which is the
gift of working with the rod: behold it has told you things: behold there is no other
power save God, that can cause this rod of nature, to work in your hands...." (7:3).

Doctrine and Covenants: "Now this is not all thy gift, for you have another gift, which
Is the gift of Aaron; behold, it has told you many things;

"Behold, there is no other power, save the power of God, that can cause this gift of
Aaron to be with you" (8:6-7).

The reader will notice that the words "working with the rod" and "rod of nature"
have been entirely deleted from this revelation.

The money diggers used divining rods to find buried treasure. They were also used
as "a medium of revelation." Those who used divining rods were at times referred to
as "rodsmen." Richard P. Howard, RLDS church historian, makes some startling
admissions in a book published by his church:

Several writers have established that both in Vermont and in western New York
in the early 1800's, one of the many forms which enthusiastic religion took was
the adaptation of the witch hazel stick.... For example, the 'divining rod' was
used effectively by one Nathaniel Wood in Rutland County, Vermont, in 1801.
Wood, Winchell, William Cowdery, Jr., and his son, Oliver Cowdery, all had
some knowledge of and associations with the various uses, both secular and
sacred, of the forked witch hazel rod. Winchell and others used such a rod in
seeking buried treasure;... when Joseph Smith met Oliver Cowdery in April,
1829, he found a man peculiarly adept in the use of the forked rod ... and against
the background of his own experiments with and uses of oracular media, Joseph
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Smith's April, 1829, affirmations about Cowdery's unnatural powers related to
working with the rod are quite understandable....

By the time that Joseph Smith approached the reinterpretation and rewording of
this document for the 1835 edition of the Doctrine and Covenants, he had had
time and experience necessary to place his 1829 assessment of the meaning of
Cowdery's gift of working with the rod in a somewhat more accurate
perspective. Both he and Cowdery had developed away from an emphasis on
the religious or mystical meanings in such mechanical objects as the water
witching rod. Joseph's 1835 wording of this document ... left behind the
apparent 1829 reliance upon external media, which by 1835 had assumed in
Joseph's mind overtones of superstition and speculative experimentation
(Restoration Scriptures, Independence, Mo.. 1969, pp.211-14).

We are not aware of any writer in the Utah Mormon church who has been this
honest about the change concerning the gift of working with the rod in Joseph Smith's
revelation, but Marvin S. Hill, assistant professor of history at BYU, has admitted that
"when Oliver Cowdery took up his duties as a scribe for Joseph Smith in 1829 he had
a rod in his possession which Joseph Smith sanctioned...." (Dialogue: A Journal of
Mormon Thought, Winter 1972, p.78). Marvin Hill goes on to state: "Some of the
rodsmen or money diggers who moved into Mormonism were Oliver Cowdery,
Martin Harris, Orrin P. Rockwell, Joseph and Newel Knight, and Josiah Stowell." It is
interesting to note that Marvin Hill includes two of the three witnesses to the Book of
Mormon in his list of "rodsmen or money diggers."* (In Mormonism—Shadow or
Reality? pp.47-49, we reproduced a number of affidavits and statements linking
Joseph Smith to peep stones, divining rods and money-digging.)

Joseph Smith's interest in treasure hunting continued even after he published the
Book of Mormon. Ebenezer Robinson, who was at one time the editor of the Mormon
paper, Times and Seasons, gave the following information:

A brother in the church, by the name of Burgess, had come to Kirtland and stated
that a large amount of money had been secreted in a cellar of a certain house in
Salem, Massachusetts.... We saw the brother Burgess, but Don Carlos Smith told us

*Recently the Mormon writer D. Michael Quinn has admitted that "Oliver Cowdery was by revelation given the gift of
working with a 'rod of nature..."" (Brigham Young University Studies, Fall 1978, p.82). Dr. Quinn further informs that
"during the Nauvoo period Apostle Heber C. Kimball 'inquired by the rod' in prayer.” In a footnote in the same article
the following is cited from the Anthon H. Lund Journal for July 5, 1901: "in the revelation to Oliver Cowdery in May
1829, Bro. [B. H.] Roberts said that the gift which the Lord says he has in his hand meant a stick which was like
Aaron's Rod. It is said Bro. Phineas Young [brother-in-law of Oliver Cowdery and brother of Brigham Young] got it
from him [Cowdery] and gave it to President Young who had it with him when he arrived in this [Salt Lake] valley and
that it was with that stick that he pointed out where the Temple should be built."
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with regard to the hidden treasure. His statement was credited by the brethren,
and steps were taken to try and secure the treasure, of which we will speak more
fully in another place” (The Return, vol. 1, p.105).

Ebenezer Robinson goes on to state: "We soon learned that four of the leading men
of the church had been to Salem, Massachusetts, in search of the hidden treasure
spoken of by Brother Burgess, viz: Joseph Smith, Hyrum Smith, Sidney Rigdon and
Oliver Cowdery. They left home on the 25th of July, and returned in September."

Joseph Smith's History tells of this trip: "On Monday afternoon, July 25th, in
company with Sidney Rigdon, Brother Hyrum Smith, and Oliver Cowdery, | left
Kirtland, ...and arrived in Salem, Massachusetts, early in August, where we hired a
house, and occupied the same during the month ..." (History of the Church, vol. 2,
p.464).

On August 6, 1836, Joseph Smith received a revelation concerning this treasure
hunt, which is still published in the Doctrine and Covenants. In this revelation we read
the following:

I, the Lord your God, am not displeased with your coming this journey,
notwithstanding your follies.

| have much treasure in this city for you,... and its wealth pertaining to gold and
silver shall be yours.

Concern not yourselves about your debts, for | will give you power to pay them.
...Inquire diligently concerning the more ancient inhabitants and founders of this
city;

For there are more treasure than one for you in this city (Doctrine and
Covenants, 111:1, 2, 4, 9, 10).

Mr. Robinson informs us that the treasure was never found, and Joseph Smith was
unable to pay his debts as the revelation had promised. The Mormon historian B. H.
Roberts admitted that the Mormon leaders went to Salem seeking "an earthly
treasure,” but claims that the other treasures spoken of in the revelation were of a
spiritual nature (see Comprehensive History of the Church, vol. 1, p.412).

Joseph Smith's Magic Talisman

In 1974 Dr. Reed Durham, who was director of the LDS Institute of Religion at the
University of Utah and president of the Mormon History Association, made a
discovery that was so startling that it caused great consternation among Mormon
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scholars and officials. Dr. Durham found that what had previously been identified as
the "Masonic jewel of the Prophet Joseph Smith™ was in reality a "Jupiter talisman."
This is a medallion which contains material relating to astrology and magic. Dr.
Durham, apparently not realizing the devastating implications of his discovery,
announced this important find in his presidential address before the Mormon History
Association on April 20, 1974:

... I should like to initiate all of you into what is perhaps the strangest, the most
mysterious, occult-like esoteric, and yet Masonically oriented practice ever
adopted by Joseph Smith.... All available evidence suggests that Joseph Smith
the Prophet possessed a magical Masonic medallion, or talisman, which he
worked during his lifetime and which was evidently on his person when he was
martyred. His talisman is in the shape of a silver dollar and is probably made of
silver or tin. It is exactly one and nine-sixteenths in diameter,... the talisman,...
originally purchased from the Emma Smith Bidamon family, fully notarized by
that family to be authentic and to have belonged to Joseph Smith, can now be
identified as a Jupiter talisman. It carries the sign and image of Jupiter and
should more appropriately be referred to as the Table of Jupiter. And in some
very real and quite mysterious sense, this particular Table of Jupiter was the
most appropriate talisman for Joseph Smith to possess. Indeed, it seemed meant
for him, because on all levels of interpretation: planetary, mythological,
numerological, astrological, mystical cabalism, and talismatic magic, the
Prophet was, in every case, appropriately described.

The characters on the talisman are primarily in Hebrew, but there is one
inscription in Latin. Every letter in the Hebrew alphabet has a numerical
equivalent and those numerical equivalents make up a magic square. By adding
the numbers in this Jupiter Table in any direction ... the total will be the same. In
this case, on the Jupiter Table, 34....

There is the one side of the talisman belonging to the Prophet Joseph Smith.
You can see the Hebrew characters ... you see on the margins, at the bottom is
the Jupiter sign.... The cross at the top represents the spirit of Jupiter, and you
will see the path of Jupiter in the orbit of the heavens, and then again the Jupiter
sign.

| wasn't able to find what this was, for—as | said—two months; and finally, in a
magic book printed in England in 1801, published in America in 1804, and |
traced it to Manchester, and to New York. It was a magic book by Francis
Barrett and, lo and behold, how thrilled | was when | saw in his list of magic
seals the very talisman which Joseph Smith had in his possession at the time of
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his martyrdom.... To the Egyptians, Jupiter was known as Ammon, but to the
Greeks he was Zeus: the ancient sky Father, or Father of the Gods....

In astrology, Jupiter is always associated with high positions, getting one's own
way, and all forms of status. And | quote: "Typically a person born under
Jupiter will have the dignity of a natural ruler. . . . He will probably have an
Impressive manner. . . . In physical appearance, the highly developed Jupiterian
IS strong, personable, and often handsome. . . . the Jupiterian influence produces
a cheerful winning personality, capable of great development.” . . .

So closely is magic bound up with the stars and astrology that the term
astrologer and magician were in ancient times almost synonymous. The purpose
of the Table of Jupiter in talismanic magis [magic?] was to be able to call upon
the celestial intelligences, assigned to the particular talisman, to assist one in all
endeavors. The names of the deities which we gave to you, who could be
invoked by the Table were always written on the talisman or represented by
various numbers. Three such names were written on Joseph Smith's talisman:
Abbah, Father; El Ob, Father is God or God the Father; and Josiphiel, Jehovah
speaks for God, the Intelligence of Jupiter.

When properly invoked, with Jupiter being very powerful and ruling in the
heavens, these intelligences—by the power of ancient magic—guaranteed to the
possessor of this talisman the gain of riches, and favor, and power, and love and
peace; and to confirm honors, and dignities, and councils. Talismatic magic
further declared that any one who worked skillfully with this Jupiter Table
would obtain the power of stimulating anyone to offer his love to the possessor
of the talisman, whether from a friend, brother, relative, or even any female
(Mormon Miscellaneous, published by David C. Martin, vol. 1, no. 1, October
1975, pp.14-15).

Reed Durham was severely criticized by Mormon scholars and officials for giving
this speech. He was even called in by Mormon President Spencer W. Kimball, and
finally found it necessary to issue a letter in which he reaffirmed his faith in Joseph
Smith and said that he was sorry for the "concerns, and misunderstandings" that the
speech had caused. We feel that Dr. Durham's identification of Joseph Smith's
talisman is one of the most significant discoveries in Mormon history and that he
should be commended for his research.

That Joseph Smith would own such a magic talisman fits very well with the
evidence from his 1826 trial. W. D. Purple, who was an eye-witness to the trial,
claimed it was reported that Smith said certain talismanic influences were needed to
recover a box of treasure:
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Mr. Thompson, an employee of Mr. Stowell, was the next witness.... Smith had
told the Deacon that very many years before a band of robbers had buried on his
flat a box of treasure, and as it was very valuable they had by a sacrifice placed
a charm over it to protect it, so that it could not be obtained except by faith,
accompanied by certain talismanic influences.... the box of treasure was struck
by the shovel, on which they redoubled their energies, but it gradually receded
from their grasp. One of the men placed his hand upon the box, but it gradually
sunk from his reach.... Mr. Stowell went to his flock and selected a fine
vigorous lamb, and resolved to sacrifice it to the demon spirit who guarded the
coveted treasure ... but the treasure still receded from their grasp, and it was
never obtained (The Chenango Union, Norwich, N.Y., May 3, 1877, as cited in
A New Witness For Christ In America, vol. 2, pp.366-67).

Dr. Durham was unable to determine just when Joseph Smith obtained his
talisman, but the fact that he was recommending "certain talismanic influences"
around the time of the 1826 trial is certainly interesting. The Jupiter talisman is
probably the type of talisman a money digger would be interested in because it was
supposed to bring its possessor "the gain of riches, and favor, and power." Regardless
of when Joseph Smith obtained his talisman, we do know that he possessed it up to the
time of his death. He must have felt that it was very important because the Mormon
scholar LaMar C. Berrett reveals that "This piece was in Joseph Smith's pocket when
he was martyred at Carthage Jail" (The Wilford C. Wood Collection, 1972, vol. 1,
p.173). Wesley P. Walters says that "Charles E. Bidamon, who sold the talisman to the
Wood collection, stated in his accompanying affidavit: 'Emma Smith Bidamon the
prophet's widow was my foster mother. She prized this piece very highly on account
of its being one of the prophet's intimate possessions (Charles E. Bidamon Affidavit.
Wood Coll. #7-J-b-21)."

The discovery of evidence to prove Joseph Smith's 1826 trial was certainly a
devastating blow to Mormonism, for it proved that Joseph Smith was a believer in
magical practices. Reed Durham's new find that Joseph Smith possessed a magic
talisman is also very significant because it shows that Smith continued to hold these
ideas until the time of his death.
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THE BOOK OF MORMON

Chapter 5

As we have already shown, Joseph Smith claimed that on the night of September
21, 1823, when he was seventeen years old, an angel appeared to him and stated that
gold plates were buried in the Hill Cumorah. The angel explained that the plates
contained "an account of the former inhabitants of this continent,”" and that they also
contained "the fulness of the everlasting Gospel." Four years later, on September 22,
1827, he received the plates, and sometime later he began to translate them. The
translation was published in 1830 under the title of the Book of Mormon.

Mormon Apostle Orson Pratt declared:

The Book of Mormon claims to be a divinely inspired record.... If false, it is one
of the most cunning, wicked, bold, deep-laid impositions ever palmed upon the
world, calculated to deceive and ruin millions ...if true, no one con possibly be
saved and reject it: if false, no one can possibly be saved and receive it....

If, after a rigid examination, it be found an imposition, it should be extensively
published to the world as such; the evidences and arguments on which the
imposture was detected, should be clearly and logically stated....

But on the other hand, if investigation should prove the Book of Mormon true ...
the American and English nations ... should utterly reject both the Popish and
Protestant ministry, together with all the churches which have been built up by
them or that have sprung from them, as being entirely destitute of authority
(Orson Pratt's Works, "Divine Authenticity of the Book of Mormon,"
Liverpool, 1851, pp.1-2).

Our study has led us to the conclusion that the Book of Mormon is not an ancient or
divinely-inspired record, but rather a product of the nineteenth century. In this chapter
we hope to state "clearly and logically" the “evidences and arguments on which the
Imposture was detected."
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?;ﬁm Book of Mormon claims to be a divinely inspired record, written by a suceession
I of prophets who inhabited Ancient America. It professes to be revealed to the pre-
{;ﬁrsent generation for the salvation of all who will receive it, and for the overthrow and
| damnation of all nations who reject it. ;
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“weats of every people under heaven to the same extent and in the same degree that the
‘message of Noah affected the inhabitants of the old world. If false, it is one of th
most ing, wicked, bold, deep-laid impositions ever palmed upon the world, caleu-
" Bated to deceive and ruin millions who will sincerely receive it as the word of God.
- -and will suppose themzelves securely built upon the rock of truth until they are plunged
wmmthcu' amilies into hopeless despair. .
}«je The nature of the message in the Book of Mormon is such, that if true, no one can
possibly be saved and veject it: if false, no one ean possibly be saved and receive it.
|\ Therefore, every soul in all the world is equally interested in ascertaining its truth or
I filsity, In a matter of such infinite importance no person should rest satisfied with
! “the conjectures or opinions of others: he should use every exertion himself to become
. acquainted with the nature of the message : he should carefully examine the evidences
lon which it is offered to the world : he should, with all patience and perseverance,
Zeek to acquire a certain knowledge as to whether it be of God or not. Withouts
i such an investigation in the most careful, candid, and impartial manner, he cannot
i safely judge without greatly hazarding his future and eternal welfare.

. Hiafter a rigid examination, it be found an imposition, it should be extensively

- published to the world as such ; the evidences and a ts on which the imposture
| was detected, should be clearly and logically stated. that those who have been sincerely
E"‘d_h_r]'_|_lp__ unfortunately deceived, may perceive the nature of the deception, and be veclaimed,
~ and that those onti ish the delusion, may be exposed and silenced, not
. by physical foree, neither by persecutions, bare assertions, nor ridicule, huf by strong
. and powerful Tmmts— y evidences adduced from scripture and reason. Such,

‘t:and such only, should be the weapons employed to detect and overthrow false doe-
:§MM—W reclaim mankind from their errors—to expose religions enthusiasm—and.
o

Elt.'m silence base and wicked impostors. i . :
* But on the other hand,f investigation should prove the Book of Mormon true and
' %g_ﬁiﬁnﬁ'ﬂﬁgiﬂ, then the importance of the message is so %;at, and the consequences
| 4of receiving or rejecting it so overwhelming, that the American and English na~
ms—to whom it is now sent, and in whose [anguage it is now published, (being the
A

A photograph from Orson Pratl's Works, "Divine Authenticity of the Book of Mormon,”
page 1L Apostie Pratt says that if the Book of Mormon is found to be untrue the facts
should be published to the world.
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The Witnesses

Joseph Smith claimed that after the Book of Mormon was translated he returned
the gold plates to the angel. Therefore, there is no way for us to know if there really
were any gold plates or whether the translation was correct. Smith, however, did
have eleven men sign statements claiming that they had seen the plates. The
testimonies of these eleven men are recorded in the forepart of the Book of Mormon
in two separate statements. In the first statement Oliver Cowdery, David Whitmer,
and Martin Harris claimed that an angel of God showed the plates to them. The
second statement is signed by eight men who claimed to see the plates, although
they did not claim that an angel showed the plates to them. This statement is signed
by Christian Whitmer, Jacob Whitmer, Peter Whitmer, Jun., John Whitmer, Hiram
Page, Joseph Smith, Sen., Hyrum Smith and Samuel H. Smith.

The Mormon church claims that the witnesses to the Book of Mormon never
denied their testimony. There are, however, at least two statements in Mormon
publications which would seem to indicate that the witnesses had some doubts.
Brigham Young, the second president, stated: "Some of the witnesses of the Book of
Mormon, who handled the plates and conversed with the angels of God, were
afterwards left to doubt and to disbelieve that they had ever seen an angel."
(Journal of Discourses, vol. 7, p.164).

There is some evidence to indicate that Oliver Cowdery, one of the three
witnesses, may have had doubts about his testimony. The following appeared in a
poem that was published in the Mormon publication Times and Seasons in 1841
(vol. 2, p.482):.

Or does it prove there is no time,
Because some watches will not go?
Or prove that Christ was not the Lord
Because that Peter cursed and swore?
Or Book of Mormon not His word
Because denied, by Oliver?

Apostle John A. Widtsoe said that the eleven men who testified to the
truthfulness of the Book of Mormon had "spotless reputations.” Non-Mormons, on
the other hand, have made many serious charges against the witnesses. Some of the
most damaging statements against the Book of Mormon witnesses, however, came
from the pen of Joseph Smith and other early Mormon leaders. In fact, Joseph
Smith gave a revelation in July of 1828 in which Martin Harris, one of the three
witnesses, was called a "wicked man," who "has set at naught the counsels of God,
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A photograph of the Mormon publication Times and Seasons, vol. 2, page 482. In
the poem that appears on this page it is stated that Book of Mormon wilmess Oliver
Cowdery denied his testimony.
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and has broken the most sacred promises” (Doctrine and Covenants 3:12-13). In
another revelation given sometime later, God was supposed to have told Joseph
Smith that Harris "is a wicked man, for he has sought to take away the things
wherewith you have been entrusted; and he has also sought to destroy your gift"
(Ibid., 10:7).

There is little doubt that the Book of Mormon witnesses were very gullible. For
instance, Hiram Page had a peep stone which he used to obtain revelations. Joseph
Smith himself admitted that Page gave false revelations through his stone and that
the other witnesses to the Book of Mormon were influenced by his revelations:

To our great grief, however, we soon found that Satan had been lying in wait
to deceive,... Brother Hiram Page had in his possession a certain stone, by
which he obtained certain "revelations" ... all of which were entirely at
variance with the order of God's house, ... the Whitmer family and Oliver
Cowdery, were believing much in the things set forth by this stone, we
thought best to inquire of the Lord concerning so important a matter ...
(History of the Church, by Joseph Smith, vol. 1, pp.109-10).

The Doctrine and Covenants 28:11 instructs Joseph Smith to have Oliver
Cowdery tell Hiram Page that "those things which he hath written from that stone
are not of me, and that Satan deceiveth him."

Although Joseph Smith was able to prevail against the revelations from Hiram
Page's peep stone, a more serious situation developed at Kirtland. Apostle George
A. Smith related the following: "After the organization of the Twelve Apostles, the
spirit of apostacy became more general.... One of the First Presidency, several of
the Twelve Apostles, High Council, Presidents of Seventies, the witnesses of the
Book of Mormon, Presidents of Far West, and a number of others standing high in
the Church were all carried away in this apostacy ..." (Journal of Discourses, vol.7,
pp.114-15).

The three witnesses were finally excommunicated from the church. Martin
Harris accused Joseph Smith of "lying and licentiousness.” The Mormon leaders in
turn published an attack on the character of Martin Harris. The Elders' Journal—
Mormon publication edited by Joseph Smith—said that Harris and others were
guilty of "swearing, lying, cheating, swindling, drinking, with every species of
debauchery ..." (Elders' Journal, August, 1838, p.59).

In 1838 Oliver Cowdery had serious trouble with Joseph Smith. He accused
Smith of adultery, lying and teaching false doctrines. Finally, in Far West,
Missouri, the division became so great that the Mormons drove out the dissenters.
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David Whitmer, one of the three witnesses to the Book of Mormon, made this
statement:

If you believe my testimony to the Book of Mormon; if you believe that God
spake to us three witnesses by his own voice, then | tell you that in June,
1838, God spake to me again by his own voice from the heavens, and told me
to "separate myself from among the Latter Day Saints, for as they sought to
do unto me, so should it be done unto them." In the spring of 1838, the heads
of the church and many of the members had gone deep into error and
blindness.... About the same time that | came out, the Spirit of God moved
upon quite a number of the brethren who came out, with their families, all of
the eight witnesses who were then living (except the three Smiths) came out;
Peter and Christian Whitmer were dead. Oliver Cowdery came out also.
Martin Harris was then in Ohio. The church went deeper and deeper into
wickedness (An Address to all Believers in Christ, by David Whitmer, 1887,

Dp.27-28).

In a letter dated December 16, 1838, Joseph Smith said that "John Whitmer,
David Whitmer, Oliver Cowdery, and Martin Harris are too mean to mention"
(History of the Church, vol. 3, p.232). Smith was very upset with David Whitmer,
one of the three witnesses: "God suffered such kind of beings to afflict Job.... This
poor man who professes to be much of a prophet, has no other dumb ass to ride but
David Whitmer, to forbid his madness when he goes up to curse Israel; and this ass
not being of the same kind as Balaam's,... he brays out cursings instead of
blessings. Poor ass!" (History of the Church, vol. 3, p.228).

Before driving the dissenters from Far West, Missouri, the Mormons wrote them
a very threatening letter. In this letter the dissenters were accused of stealing, lying
and counterfeiting:

Whereas the citizens of Caldwell county have borne with the abuse received
from you at different times,... until it is no longer to be endured;... out of the
county you shall go,... depart, depart, or a more fatal calamity shall befall
you.

After Oliver Cowdery had been taken by a State warrant for stealing, and the
stolen property found ... in which nefarious transaction John Whitmer had
also participated. Oliver Cowdery stole the property, conveyed it to John
Whitmer ... Oliver Cowdery, David Whitmer, and Lyman E. Johnson, united
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with a gang of counterfeiters, thieves, liars, and blacklegs of the deepest dye,
to deceive, cheat, and defraud the saints out of their property....

During the full career of Oliver Cowdery and David Whitmer's bogus money
business, it got abroad into the world that they were engaged in it.... We have
evidence of a very strong character that you are at this very time engaged
with a gang of counterfeiters, coiners, and blacklegs,... we will put you from
the county of Caldwell: so help us God (Letter quoted in Senate Document
189, February 15, 1841, pp.6-9).

The "Far West Record" contains some very important information concerning
Oliver Cowdery and the bogus money business. The "Far West Record" is an
unpublished "record book containing minutes of meetings in Kirtland and Far
West, Missouri." It was suppressed for many years, but recently Leland Gentry,
who was working on his thesis at Brigham Young University, was permitted access
to it. On page 117 of the "Far West Record," Gentry found testimony given by
Joseph Smith and Fredrick G. Williams that tended to link Cowdery with the bogus
money business. Leland Gentry states:

[Fredrick G.] Williams,... testified that Oliver had personally informed him of
a man in the church by the name of Davis who could compound metal and
make dies which could not be detected from the real thing. Oliver allegedly
told Williams that there was no harm in accepting and passing around such
money, provided it could not be determined to be unsound.

Joseph Smith's testimony was similar. He claimed that a nonmember of the
Church by the name of Sapham had told him in Kirtland that a warrant had
been issued against Oliver "for being engaged in making a purchase of bogus
money and dies to make the counterfeit money with." According to the
Prophet, he and Sidney Rigdon went to visit Oliver concerning the matter and
told him that if he were guilty, he had better leave town; but if he was
innocent, he should stand trial and thus be acquited. "That night or next," the
Prophet said, Oliver "left the country” (A History of the Latter-day Saints in
Northern Missouri From 1836 to 1839, p.146).

From this information it would appear that Joseph Smith was almost an
accessory after the fact, since he warned Oliver Cowdery to flee from the law if he
was guilty. At any rate, Joseph Smith's testimony was given at the time Oliver
Cowdery was being tried for his membership in the church. The eighth charge
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against Cowdery read as follows: "Eighth—For disgracing the Church by being
connected in the bogus business, as common report says" (History of the Church,
vol. 3, p.16). According to Joseph Smith, the eighth charge against Cowdery was
"sustained” (lbid., p.17). On page 147 of A History of the Latter-day Saints in
Northern Missouri From 1836 to 1839, Leland Gentry states: "Joseph Smith, for
example, testified that Cowdery had informed him that he had 'come to the
conclusion to get property, and that if he could not get it one way, he would get it
another, God or no God, Devil or no Devil, property he must and would have.' "

Since six of the nine charges against Cowdery were sustained, he was
"considered no longer a member of the Church of Jesus Christ of Latter-day Saints"
(History of the Church, vol. 3, p.17). After separating himself from the Mormons,
Oliver Cowdery became a member of the "Methodist Protestant Church of Tiffin,
Seneca County, Ohio." G. J. Keen gave an affidavit in which he stated:

... Mr. Cowdery expressed a desire to associate himself with a Methodist
Protestant Church of this city.... he was unanimously admitted a member
thereof.

At that time he arose and addressed the audience present, admitted his error
and implored forgiveness, and said he was sorry and ashamed of his
connection with Mormonism.

He continued his membership while he resided in Tiffin, and became
superintendent of the Sabbath-School, and led an exemplary life while he
resided with us (Affidavit of C. J. Keen, as quoted in The True Origin of the
Book of Mormon, by Charles A. Shook, Cincinnati, Ohio, 1914, pp.58-59).

Mormon writer Richard L. Anderson admits that Cowdery joined the
Methodists: "The cessation of his activity in the Church meant a suspension of his
role as a witness of the Book of Mormon. Not that his conviction ceased, but he
discontinued public testimony as he worked out a successful legal and political
career in non-Mormon society ... he logically affiliated himself with a Christian
congregation for a time, the Methodist Protestant Church at Tiffin, Ohio"
(Improvement Era, January 1969, p.56).

It is interesting to note that the poem about Oliver Cowdery denying his
testimony to the Book of Mormon appeared in the Mormon publication Times and
Seasons around the same time that Cowdery renounced Mormonism and joined the
Methodist Protestant Church at Tiffin.
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Some of the Book of Mormon witnesses were so credulous that they were
influenced by a man named James Jesse Strang. Strang, like Joseph Smith, claimed
that he found some plates that he translated with the Urim and Thummim. He had
witnesses who claimed they saw the plates and their testimony is recorded in
almost the same way that the testimony of the eleven witnesses is recorded in the
Book of Mormon. Brigham Young and the other Mormon leaders denounced Strang
as an impostor, but some of the Book of Mormon witnesses became very interested
in his claims. On January 20, 1848, James J. Strang wrote the following:

... early in 1846 the tract reprint of the first number of the Voree Herald,
containing the evidence of my calling and authority, strayed into upper
Missouri. Immediately | received a letter from Hiram Page, one of the
witnesses of the Book of Mormon, and a neighbor and friend to the
Whitmers' who lived near him, and that they rejoiced with exceeding joy that
God had raised up one to stand in place of Joseph.... He goes on to say that
all the witnesses of the Book of Mormon living in that region received the
news with gladness, and finally that they held a council in which David and
John Whitmer and this Hiram Page were the principle actors; and being at a
loss what they ought to do about coming to Voree, sent up to me as a prophet
of God to tell them what to do.... last April (1847) | received another letter
from the same Hiram Page, acknowledging the receipt of mine ... and giving
me the acts of another council of himself at the Whitmers',... they invite me to
come to their residence in Missouri and receive from them, David and John
Whitmer, church records, and manuscript revelations, which they had kept in
their possession from the time that they were active members of the church.
These documents they speak of as great importance to the church, and offer
them to me as the true shepherd who has a right to them ..." (Gospel Herald,
January 20, 1848).

In a letter to David Whitmer, dated December 2, 1846, William E. McLellin said
that James J. Strang "told me that all the witnesses to the book of Mormon yet alive
were with him, except Oliver" (The Ensign of Liberty, Kirtland, Ohio, April, 1847).
Strang was probably telling the truth about the witnesses to the Book of Mormon.

John Whitmer, one of the eight witnesses, wrote the following in his history of
the church which later, however, was crossed out: "God knowing all things
prepared a man whom he visited by an angel of God and showed him where there
were some ancient record hid,... whose name is James J. Strang.... and Strang
Reigns in the place of Smith the author and proprietor of the Book of Mormon"
(John Whitmer's History, p.23).
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Martin Harris, one of the three witnesses to the Book of Mormon, joined the
Strangite movement and even went on a mission to England for the Strangites. The
Mormon church's own publication Latter-Day Saints' Millennial Star had a great
deal to say about Martin Harris when he arrived in England:

One of the witnesses to the Book of Mormon, yielded to the spirit and
temptation of the devil a number of years ago—turned against Joseph Smith
and became his bitter enemy. He was filled with the rage and madness of a
demon. One day he would be one thing, and another day another thing. He
soon became partially deranged or shattered, as many believed, flying from
one thing to another.... In one of his fits of monomania, he went and joined
the "Shakers" or followers of Anna Lee. ...but since Strang has made his
entry ... Martin leaves the "Shakers," whom he knows to be right,... and joins
Strang.... We understand that he is appointed a mission to this country,... if
the Saints wish to know what the Lord hath said to him they may turn to ...
the Book of Doctrine and Covenants, and the person there called a "wicked
man" is no other than Martin Harris ... Elder Wheelock will remember that
evil men, like Harris, out of the evil treasure of their hearts bring forth evil
things....

Just as our paper was going to press, we learned that Martin Harris, about
whom we have written in another article, had landed in Liverpool,... there
was a strangeness about him, and about one or two who came with him ... A
lying deceptive spirit attends them, and has from the beginning.... they know
that they are of their father, the devil, who was a liar from the beginning, and
abode not in the truth (Latter-Day Saints' Millennial Star, vol. 8, pp.124-28).

Although the Book of Mormon witnesses were attracted to Strang for a short
time, they soon became interested in a movement William E. McLellin (who had
served as an Apostle under Joseph Smith) was trying to start. Five of the Book of
Mormon witnesses definitely supported McLellin's movement and another gave
some encouragement to it. Martin Harris was baptized and even joined with
Leonard Rich and Calvin Beebe in a "Testimony of Three Witnesses" that Joseph
Smith ordained David Whitmer to be his "Successor in office” (The Ensign of
Liberty, December 1847, pp.43-44). The Mormons who went to Utah felt, of
course, that Brigham Young was to be leader of the church. On July 28, 1847,
Oliver Cowdery wrote a letter to David Whitmer in which he gave some support to
McLellin's ideas and told Whitmer that "our right gives us the head." In a letter
dated September 8, 1847, David Whitmer wrote to Oliver Cowdery and told him
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that "it is the will of God that you be one of my counsellors in the presidency of the
Church. Jacob and Hiram have been ordained High Priests ..." (lbid., May, 1848,
p.93).

William E. McLellin tells how David Whitmer, one of the three witnesses to the
Book of Mormon, gave revelations supporting his organization and condemning the
Mormon Church:

... after a few moments of solemn secret prayer, the following was delivered
solely through and by David Whitmer, as the Revelator, and written by me as
scribe, viz:

"Verily, verily thus saith the Lord unto my servants David, and John, and
William, and Jacob, and Hiram,... Behold | have looked upon you from the
beginning, and have seen that in your hearts dwelt truth, and righteoness
[sic].... it must needs have been that ye were cast out from among those who
had poluted themselves and the holy authority of their priesthood.... For
verily, verily saith the Lord, even Jesus, your Redeemer, they have polluted
my name, and have done continually wickedness in my sight,... Thou shalt
write concerning the downfall of those who once composed my church ..."

But here David [Whitmer] said a vision opened before him, and the spirit
which was upon him bid him stop and talk to me concerning it. He said that
in the bright light before him he saw a small chest or box of very curious and
fine workmanship, which seemed to be locked, but he was told that it
contained precious things, | was told that it contained 'the treasure of wisdom,
and knowledge from God.' ... David and | turned aside, and called upon the
Lord, and received direct instruction how we should further proceed.... |
ordained H. Page to the office of High Priest, ... we two ordained Jacob
Whitmer to the same office. Then we all laid hands on John Whitmer and
reordained him ... we stepped forward and all laid hands upon David and re-
ordained him ... (The Ensign of Liberty, August 1849, pp.101-4).

McLellin's movement never really got off the ground, and later in his life David
Whitmer was reluctant to talk about his association with McLellin.

Since a person who is investigating the Book of Mormon has only the testimony
of eleven men to rely on, he should be certain that they were honorable men. If the
Book of Mormon witnesses were honest, stable and not easily influenced by men,
we would be impressed by their testimony. Unfortunately, however, we find that
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this is not the case. The evidence shows that they were gullible, credulous, and their
word cannot always be relied upon.

Since the testimony of the three witnesses who claimed to see the angel is
especially important, we want to summarize the information we have on their
character.

Martin Harris: Martin Harris seems to have been very unstable in his religious
life. G. W. Stodard, a resident of Palmyra, made this statement in an affidavit dated
November 28, 1833: "I have been acquainted with Martin Harris, about thirty years.
As a farmer, he was industrious and enterprising.... Although he possessed wealth,
his moral and religious character was such, as not to entitle him to respect among
his neighbors.... He was first an orthadox [sic] Quaker, then a Universalist, next a
Restorationer, then a Baptist, next a Presbyterian, and then a Mormon"
(Mormonism Unvailed, by E. D. Howe, 1834, pp.260-61).

Martin Harris' instability certainly did not cease when he joined the Mormon
church. The Mormons themselves recorded that Harris "became partially deranged
... flying from one thing to another" (Millennial Star, vol. 8, p.124). Mormon writer
Richard L. Anderson admits that Martin Harris "changed his religious position
eight times" during the period when he was in Kirtland, Ohio:

The foregoing tendencies explain the spiritual wanderlust that afflicted the
solitary witness at Kirtland. In this period of his life he changed his religious
position eight times, including a rebaptism by a Nauvoo missionary in 1842.
Every affiliation of Martin Harris was with some Mormon group, except
when he was affiliated with the Shaker belief, a position not basically
contrary to his Book of Mormon testimony because the foundation of that
movement was acceptance of personal revelation from heavenly beings
(Improvement Era, March 1969, p.63).

If we add the "eight times" that Martin Harris changed his religious position in
Kirtland to the five changes he made before, we find that he changed his mind
thirteen times! Richard Anderson is forced to acknowledge that Martin Harris' life
shows evidence of "religious instability" (Ibid.). Mormon writer E. Cecil McGavin
stated that "Martin Harris was an un-aggressive, vacillating, easily influenced
person who was no more pugnacious than a rabbit.... His conviction of one day
might vanish and be replaced by doubt and fear before the setting of the sun. He
was changeable, fickle, and puerile in his judgment and conduct” (The Historical
Background for the Doctrine and Covenants, p.23, as cited in an unpublished
manuscript by LaMar Petersen).
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After changing his mind about religion many times, Martin Harris returned to
the Mormon church. There is evidence to show, however, that he was still not
satisfied (see Mormonism—Shadow or Reality? p.58). Joseph Smith's own
revelations referred to Harris as a "wicked man," and the church's publication
Millennial Star said that he was an "evil" man and that "a lying deceptive spirit"
attended him and his friends. Dr. Storm Rosa said, "My acquaintance with him
induces me to believe him a monomaniac...."

This seems like a serious charge, but the Mormons themselves said that Harris
had "fits of monomania." Harris' wife made some very serious charges against his
character, but they are not actually much worse than those made by the Mormons.
Mrs. Harris stated that Martin had "mad-fits." The Mormons said that when he left
the church he "was filled with the rage and madness of a demon." She stated that
Martin was a liar. The Mormons admitted that when he came to England "a lying
deceptive spirit" attended him. She stated that Mormonism had made him "more
cross, turbulent and abusive to me." Joseph Smith himself later classified Martin
Harris as one of those who was "too mean to mention."

Oliver Cowdery: Oliver Cowdery was apparently rather credulous. According to
Joseph Smith, Cowdery was led astray by Hiram Page's "peep-stone."” He was
excommunicated from the Mormon church and united with the "Methodist
Protestant Church" at Tiffin, Ohio. In 1841 the Mormons published a poem which
stated that the Book of Mormon was "denied" by Oliver. He accused Joseph Smith
of adultery. The Mormons, on the other hand, claimed that Oliver "committed
adultery." Joseph Smith listed Cowdery among those who were "too mean to
mention." The Mormons claimed that he joined "a gang of counterfeiters, thieves,
liars, and blacklegs." Joseph Smith testified that when a warrant was issued against
Cowdery for "being engaged in making a purchase of bogus money and dies," he
"left the country."

Cowdery seems to have returned to the Mormon church before his death, but
David Whitmer claimed that Cowdery died believing Joseph Smith was a fallen
prophet and that his revelations in the Doctrine and Covenants must be rejected:

| did not say that Oliver Cowdery and John Whitmer had not endorsed the
Doctrine and Covenants in 1836. They did endorse it in 1836; | stated that
they "came out of their errors (discarded the Doctrine and Covenants),
repented of them, and died believing as | do to-day," and | have the proof to
verify my statement. If any one chooses to doubt my word, let them come to
my home in Richmond and be satisfied. In the winter of 1848, after Oliver
Cowdery had been baptized at Council Bluffs, he came back to Richmond to
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live.... Now, in 1849 the Lord saw fit to manifest unto John Whitmer, Oliver
Cowdery and myself nearly all the errors in doctrine into which we had been
led by the heads of the old church. We were shown that the Book of Doctrine
and Covenants contained many doctrines of error, and that it must be laid
aside.... They were led out of their errors, and are upon record to this effect,
rejecting the Book of Doctrine and Covenants (An _Address to Believers in
The Book of Mormon, 1887, pp.1-2).

David Whitmer: David Whitmer was also very gullible. He was influenced by
Hiram Page's "peep-stone,” and possibly by a woman with a "black stone,” in
Kirtland, Ohio. Joseph Smith identified David Whitmer with those who were "too
mean to mention,” and called him a "dumb ass." The Mormons also accused
Whitmer of joining with a "gang of counterfeiters, thieves, liars, and blacklegs."

David Whitmer evidently supported James J. Strang for awhile, then changed
his mind and supported the McLellin group. Whitmer was to be the prophet and
head of the McLellin church. He gave a revelation in which the Lord was supposed
to have told him the Mormons "polluted my name, and have done continually
wickedness in my sight." David Whitmer also claimed that "in the bright light
before him he saw a small chest or box of very curious and fine workmanship."

David Whitmer never returned to the Mormon church. Toward the end of his life
he was a member of the "Church of Christ"—another small group which believed
in the Book of Mormon. Just before his death, Whitmer published An Address To
All Believers In Christ in which he stated:

If you believe my testimony to the Book of Mormon; if you believe that God
spake to us three witnesses by his own voice, then | tell you that in June,
1838, God spake to me again by His own voice from the heavens, and told
me to 'separate myself from among the Latter Day Saints, for as they sought
to do unto me, so should it be done unto them.' In the spring of 1838, the
heads of the church and many of the members had gone deep into error and
blindness (An Address To All Believers In Christ, by David Whitmer, 1887,

p.27).

Apostle John A. Widtsoe said that the Book of Mormon plates were seen and
handled "by eleven competent men, of independent minds and spotless
reputations.” We feel, however, we have demonstrated that these witnesses were
easily influenced by men and therefore were not competent witnesses. Contrary to
Apostle Widtsoe's statement, these witnesses were not men of "spotless reputation,"
but rather men whose word could not always be relied upon. Some of them even
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gave false revelations in the name of the Lord. Mormons ask us to accept David
Whitmer's testimony to the Book of Mormon, but will they accept Whitmer's
revelations which he gave when he was with the McLellin group? Certainly not.
Neither will they accept his statement that "God spake to me again by His own
voice from the heavens, and told me to 'separate myself from among the Latter Day
Saints.""

It would appear that some of the witnesses to the Book of Mormon would follow
almost anyone who had a peep stone or claimed to have been visited by an angel.
Take, for instance, their willingness to believe in the claims of the deceiver James
J. Strang who claimed to translate ancient plates with the Urim and Thummim. The
reader will remember that Martin Harris even served on a mission for the
Strangites. This was not the only time that Harris endorsed a religion which
claimed to have a sacred book given directly by the Lord. As we have already
shown, in the Millennial Star the Mormons admitted that Martin Harris joined the
Shakers: "In one of his fits of monomania, he went and joined the 'Shakers' or
followers of Anne Lee." The Shakers felt that "Christ has made his second
appearance on earth, in a chosen female known by the name of Ann Lee, and
acknowledged by us as our Blessed Mother in the work of redemption™ (Sacred
Roll and Book, p.358). The Shakers, of course, did not believe the Book of
Mormon, but they had a book entitled A Holy, Sacred and Divine Roll and Book;
From the Lord God of Heaven, to the Inhabitants of Earth. More than sixty
individuals gave testimony to the Sacred Roll and Book, which was published in
1843. Although not all of them mention angels appearing, some of them tell of
many angels visiting them—one woman told of eight different visions. On page
304 of this book, we find the testimony of eight witnesses:

We, the undersigned, hereby testify, that we saw the holy Angel standing
upon the house-top, as mentioned in the foregoing declaration, holding the

Roll and Book.
Betsey Boothe. Sarah Maria Lewis.
Louisa Chamberlain. Sarah Ann Spencer.
Caty De Witt. Lucinda McDoniels.

Laura Ann Jacobs. Maria Hendrick.

Joseph Smith only had three witnesses who claimed to see an angel. The
Shakers, however, had a large number of witnesses who claimed they saw angels
and the Roll and Book. There are over a hundred pages of testimony from "Living
Witnesses." The evidence seems to show that Martin Harris accepted the Sacred
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Roll and Book as a divine revelation. Clark Braden stated: "Harris declared
repeatedly that he had as much evidence for a Shaker book he had as for the Book
of Mormon" (The Braden and Kelly Debate, p.173).

There is a Mormon source which indicates that Martin Harris claimed to have a
greater testimony to the Shakers than to the Book of Mormon. In a thesis written at
Brigham Young University, Wayne Cutler Gunnell stated that on December 31,
1844, "Phineas H. Young [Brigham Young's brother] and other leaders of the
Kirtland organization™ wrote a letter to Brigham Young in which they stated:
"There are in this place all kinds of teaching; Martin Harris is a firm believer in
Shakerism, says his testimony is greater than it was of the Book of Mormon"
("Martin Harris—Witness and Benefactor to the Book of Mormon," 1955, p.52).

The fact that Martin Harris would even join with such a group shows that he was
unstable and easily influenced by men. Therefore, we feel that his testimony that
the Book of Mormon was of divine origin cannot be relied upon. How can we put
our trust in men who were constantly following after movements like the Shakers,
Strangites, and the McLellin group? We feel that the Book of Mormon witnesses
have been "weighed in the balances™ and found wanting.

The testimony of the three witnesses leaves a person with the impression that
they all saw the angel and the gold plates at the same time. Such was not the case,
however. In his History of the Church Joseph Smith admits that Martin Harris was
not with Whitmer and Cowdery when he saw the plates. Joseph had the three
witnesses pray continually in an effort to obtain a view of the plates, but to no
avail. Finally:

Upon this, our second failure, Martin Harris proposed that he should
withdraw himself from us, believing, as he expressed himself, that his
presence was the cause of our not obtaining what we wished for. He
accordingly withdrew from us, and we knelt down again,... presently we
beheld a light above us in the air, of exceeding brightness; and behold, an
angel stood before us. In his hands he held the plates....

| now left David and Oliver, and went in pursuit of Martin Harris.... We
accordingly joined in prayer, and ultimately obtained our desires, for before
we had yet finished, the same vision was opened to our view ... (History of
the Church, vol.1, pp.54-55).

There seems to be some question as to the time that elapsed between the two
visions. Joseph Smith would have us believe that Martin Harris' vision occurred
immediately after the other vision, but according to a reporter who interviewed
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David Whitmer, it was "a day or two after" (The Myth of the Manuscript Found,
p.83). According to Anthony Metcalf, Martin Harris claimed that it was "about
three days" later when he saw the plates (see Mormonism—Shadow or Reality?
p.40).

Mormon writer Marvin S. Hill says:

... there is a possibility that the witnesses saw the plates in vision only....
There is testimony from several independent interviewers, all non-Mormon,
that Martin Harris and David Whitmer said they saw the plates with their
"spiritual eyes" only.... This is contradicted, however, by statements like that
of David Whitmer in the Saints Herald in 1882, "these hands handled the
plates, these eyes saw the angel." But Z. H. Gurley elicited from Whitmer a
not so positive response to the question,” did you touch them?" His answer
was, "We did not touch nor handle the plates." ...

So far as the eight witnesses go, William Smith said his father never saw the
plates except under a frock. And Stephen Burnett quotes Martin Harris that
"the eight witnesses never saw them...." Yet John Whitmer told Wilhelm
Paulson ... that he saw the plates when they were not covered, and he turned
the leaves (Dialogue: A Journal of Mormon Thought, Winter, 1972, pp.83-
84).

Marvin Hill refers to a letter written by Stephen Burnett. This document has
been suppressed by the Mormon church until just recently. In this letter we find the
following:

... when | came to hear Martin Harris state in public that he never saw the
plates with his natural eyes only in vision or imagination, neither Oliver nor
David & also that the eight witnesses never saw them & hesitated to sign that
instrument for that reason, but were persuaded to do it, the last pedestal gave
way, in my view our foundation was sapped & the entire superstructure fell
in heap of ruins, | therefore three week since in the Stone Chapel ...
renounced the Book of Mormon ... after we were done speaking M Harris
arose & said he was sorry for any man who rejected the Book of Mormon for
he knew it was true, he said he had hefted the plates repeatedly in a box with
only a tablecloth or a handkerchief over them, but he never saw them only as
he saw a city throught [sic] a mountain. And said that he never should have
told that the testimony of the eight was false, if it had not been picked out of--
----[him/me?] but should have let it passed as it was ... (Letter from Stephen
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Burnett to "Br Johnson," dated April 15, 1838, Joseph Smith papers, Letter
book, April 20, 1837—February 9, 1843, pp.64-66, typed copy).

Thomas Ford, who had been governor of Illinois, related a story which throws
doubt upon the existence of the plates. Fawn Brodie quotes this story and then
makes this statement: "Yet it is difficult to reconcile this explanation with the fact
that these witnesses, and later Emma and William Smith, emphasized the size,
weight, and metallic texture of the plates. Perhaps Joseph built some kind of
makeshift deception” (No Man Knows My History, p.80).

While the testimony of the eight witnesses could be explained simply by
admitting that Joseph Smith had some type of plates, the testimony of the three
witnesses is more difficult to explain. They claimed that "an angel of God came
down from heaven, and he brought and laid before our eyes, that we beheld and
saw the plates, and the engravings thereon...." When we consider, however, how
credulous and visionary the three witnesses were, even this testimony is not
impressive. As far as the claim for the visitation of angels is concerned, the Shakers
had a much more impressive case with their Sacred Roll and Book.

Besides the angel that appeared to the three witnesses to the Book of Mormon,
there were many other occasions in the history of Mormonism when angels were
supposed to have appeared. Joseph Smith declared on March 27, 1836, that the
Kirtland Temple was "filled with angels" (History of the Church, vol. 2, p.428).
Under the date of March 30, 1836, the following appears in Joseph Smith's history:
"The Savior made his appearance to some, while angels ministered to others,... the
occurrences of this day shall be handed down upon the pages of sacred history, to
all generations; as the day of Pentecost, so shall this day be numbered and
celebrated as a year of jubilee ..." (p.433).

Joseph Smith claimed that he and Oliver Cowdery saw Moses, Elias, Elijah and
the Lord in the Kirtland Temple (see Doctrine and Covenants, sec. 110). If a person
reads only Joseph Smith's account of this "endowment" he is apt to be very
impressed. William E. McLellin, however, gives an entirely different story. He
claims that there was "no endowment” (Ensign of Liberty, Kirtland, Ohio, March
1848, p.69). It should be remembered that McLellin was one of the Twelve
Apostles at the time the endowment was supposed to have been given. On page 7
of the same publication, McLellin joined with five others in stating that "the
anticipated endowment” was "a failure!!" It is interesting to note that David
Whitmer, one of the three witnesses to the Book of Mormon, called the story of the
endowment "a trumped up yarn." In fact, a reporter for the Des Moines Daily News
stated that Whitmer absolutely denied the manifestations in the temple (in the
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article it reads "temple at Nauvoo," but it must refer to the Kirtland temple since
Whitmer left the church before the Nauvoo temple was built):

The great heavenly "visitation," which was alleged to have taken place in the
temple at Nauvoo, was a grand fizzle. The elders were assembled on the
appointed day, which was promised would be a veritable day of Pentecost,
but there was no visitation. No Peter, James and John; no Moses and Elias,
put in an appearance. "l was in my seat on that occasion,"” says Mr. Whitmer,
"and | know that the story sensationally circulated, and which is now on the
records of the Utah Mormons as an actual happening, was nothing but a
trumped up yarn ..." (The Des Moines Daily News, October 16, 1886).

When we look at the testimony of the three witnesses to the Book of Mormon or
the report of happenings in the Kirtland temple we must remember that some of the
early Mormons were very gullible and could be worked up into a state of
excitement in which they actually believed that they saw visions. Apostle George
A. Smith made this statement concerning an incident in the Kirtland temple:
"Sylvester Smith bore testimony of seeing the hosts of heaven and the horsemen. In
his exertion and excitement it seemed as though he would jump through the
ceiling” (Journal of Discourses, vol. 11, p.10).

John Whitmer, who was church historian in Joseph Smith's time, related the
following concerning some of the visions that members of the church had:

For a perpetual memory, to the shame and confusion of the Devil, permit me
to say a few things respecting the proceedings of some of those who were
disciples, and some remain among us, and will, and have come from under
the error and enthusiasm which they had fallen.

Some had visions and could not tell what they saw. Some would fancy to
themselves that they had the sword of Laban, and would wield it as expert as
a light dragon; some would act like an Indian in the act of scalping; some
would slide or scoot on the floor with the rapidity of a serpent, which they
termed sailing in the boat to the Lamanites, preaching the gospel. And many
other vain and foolish maneuvers that are unseeming and unprofitable to
mention. Thus the Devil blinded the eyes of some good and honest disciples
(John Whitmer's History, chapter 6).

It seems that the early Mormons could see almost anything in vision. John
Pulsipher recorded the following in his journal:
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One pleasant day in March, while | was at work in the woods, about one mile
from the Temple, ... there was a steamboat past [sic] over Kirtland in the air!
... It passed right along and soon went out of our hearing. When it got down
to the city it was seen by a number of persons.... Old Elder Beamon, who had
died a few months before was seen standing in the bow of the Boat.... The
boat went steady along over the city passed right over the Temple and went
out of sight to the west! (*John Pulsipher Journal," as quoted in Conflict at
Kirtland, p.331).

There is a great deal more that could be mentioned concerning the Book of
Mormon witnesses, angels and gold plates.

Ancient or Modern?
In 1831 Alexander Campbell wrote concerning the Book of Mormon:

This prophet Smith, through his stone spectacles, wrote on the plates of
Nephi, in his book of Mormon, every error and almost every truth discussed
in New York for the last ten years. He decides all the great controversies;—
infant baptism, ordination, the trinity, regeneration, repentance, justification,
the fall of man, the atonement, transubstantiation, fasting, penance, church
government, religious experience, the call to the ministry, the general
resurrection, eternal punishment, who may baptize, and even the question of
free masonary [sic], republican government, and the rights of man
(Millennial Harbinger, February 1831, p.93).

The Mormon writers George Reynolds and Janne M. Sjodahl admit that the
Book of Mormon deals "with a number of modern theological controversies," but
they claim that "Religious controversies must have been, to a large extent, the same
anciently as they are today" (Commentary on the Book of Mormon, vol. 1, p.419).
There is, of course, some truth in this statement, but there are just too many things
in the Book of Mormon that are similar to Joseph Smith's environment to be
explained away in this manner.

The Book of Mormon not only makes the mistake of trying to solve all the great
religious controversies of the nineteenth century, but it also contains material from
books that had not even been written at the time the Nephites were supposed to
have existed. For instance, the author of the Book of Mormon seems acquainted
with the Westminster Confession—a document adopted by the General Synod of
the Presbyterian Church in 1729. The Westminster Confession and Catechisms
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were a vital part of the Presbyterian faith in the nineteenth century. Alexander
Campbell claimed that it was "the ‘text-book' for the religious instruction of the
offspring and households of Presbyterians™ (The Christian Baptist, vol. 3, p.42).
According to Joseph Smith, his "father's family was proselyted to the Presbyterian
faith" before he produced the Book of Mormon. Since the Westminster Confession
and Catechisms were sold at the Wayne Bookstore in Palmyra (see Wayne Sentinel,
January 26, 1825), it is very likely that the Smith family possessed them. Joseph
Smith may have heard his brothers learning the catechisms at various times or he
could have read the "Confession and Catechisms."

Although the Book of Mormon theology is not Calvinistic, certain portions of it
resemble the Westminster Confession and Catechisms. For instance, the
Westminster Confession, chapter 32, is probably the source for Alma, chapter 40.
Following is a comparison of the two:

Westminster Confession and

Catechism

Book of Mormon

1. Both claim to give information concerning the state of man after death:

"... the state of the soul between death
and the resurrection...” (Book of
Mormon, Alma 40:11)

"... the State of Men after Death, and of
the Resurrection..." (The Westminster
Confession, chap. 32, as printed in The
Confession of Faith: The Larger and
Shorter Catechisms, Philadelphia, 1813)

2. Both state that the souls of men return t

0 God after death:

"... the spirits ... are taken home to that
God who gave them life" (Alma 40:11)

"... their souls ...return to God who gave
them" (Westminster Confession 32:1)

3. Both claim that the righteous are receiv

ed into a state of peace:

"... the spirits of those who are righteous
are received into a state of happiness,..."
(Alma 40:12)

"... The souls of the righteous, ...are
received into the highest heavens, ..."
(Westminster Confession 32:1)

4. Both state that the wicked are cast out i

nto darkness:

"... the spirits of the wicked, ... shall be
cast out into outer darkness;..." (Alma
40:13)

"... the souls of the wicked are cast into
hell, ...and utter darkness,..."
(Westminster Confession 32:1)

5. Both state that the souls of the wicked remain in darkness until the judgment:

. the souls of the wicked, yea, in
darkness, remain in this state, ...until the
time of their resurrection” (Alma 40:14)

"... the souls of the wicked.... remain
in.... darkness, reserved to the judgment
of the great day" (Westminster
Confession 32:2)
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Book of Mormon Westminster Confession and
Catechism

6. Both state that the soul will be united again with the body at the time of the
resurrection:

"... the souls and the bodies are re-|"... bodies ...shall be united again to their
united,..." (Alma 40:20) souls..." (Westminster Confessions 32:2)

There are other parallels between the Book of Mormon and the Westminster
Confession which we do not have room to include here.

One book which we feel may have had an influence on the Book of Mormon is
Josiah Priest's The Wonders of Nature and Providence Displayed, published in
1825 at Albany, New York. This book was available in Joseph Smith's
neighborhood prior to the time the Book of Mormon was "translated." In
Mormonism—Shadow or Reality? pages 84-85, we present evidence suggesting
that the author of the Book of Mormon was familiar with Josiah Priest's book.

The Wayne Sentinel, a newspaper published in Joseph Smith's neighborhood,
and a dream which his father had in 1811 may have also furnished structural work
for the Book of Mormon.

The King James Version of the Bible, which was not published until A.D. 1611,
probably had more influence on the Book of Mormon than any other book. Apostle
Orson Pratt maintained that Joseph Smith was "unacquainted with the contents of
the Bible," but we feel that the evidence shows that Smith was very familiar with
the Bible. In a manuscript which the Mormon church suppressed for about 130
years, Joseph Smith himself stated:

At about the age of twelve years my mind became Seriously imprest with
regard to the all important concerns for the wellfare [sic] of my immortal
Soul which led me to Searching the Scriptures believing as | was taught, that
they contained the word of God ... thus from the age twelve years to fifteen |
pondered many things ... and by Searching the Scriptures | found that ... there
was no society or denomination that built upon the gospel of Jesus Christ as
recorded in the new testament ... ("An Analysis of the Accounts Relating
Joseph Smith's Early Visions," by Paul R. Cheesman, Master's thesis,
Brigham Young University, 1965, pp.127-28).

Joseph Smith began his "translation" of the Book of Mormon at the time when
there was a controversy over the Apocrypha. Apostle Bruce R. McConkie explains:
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Scholars and Biblical students have grouped certain apparently scriptural Old
Testament writings, which they deem to be of doubtful authenticity or of a
spurious nature, under the title of the Apocrypha....

The Apocrypha was included in the King James Version of 1611, but by
1629 some English Bibles began to appear without it, and since the early part
of the 19th century it has been excluded from almost all protestant Bibles.
...the British and Foreign Bible Society has excluded it from all but some
pulpit Bibles since 1827.

From these dates it is apparent that controversy was still raging as to the
value of the Apocrypha at the time the Prophet began his ministry (Mormon
Doctrine, 1966, p.41).

When Joseph Smith purchased a Bible in the late 1820's he picked one which
contained "the Apocrypha,” and evidence seems to show that he had a real interest
in it (see Mormonism—Shadow or Reality? p.72). The Apocrypha seems to solve
the mystery of the origin of the name "Nephi." While the name "Nephi" is not
found in either the Old or New Testament of the Bible, it is one of the most
important names in the Book of Mormon. At least four men in the Book of Mormon
are named "Nephi." It is also the name of several books in the Book of Mormon, a
city, a land, and a people. Mormon scholars have never been able to find the source
of this name. Dr. Wells Jakeman admitted that "there does not seem to be any
acceptable Hebrew meaning or derivation for this name." He states, however, that
Nephi's name might have been derived from "the name of the young Egyptian grain
god Nepri or Nepi,” Dr. Nibley, on the other hand, feels that the name was derived
from another Egyptian source. Other Mormon writers suggest entirely different
sources for this name.

While Mormon writers seem to be in a state of confusion with regard to this
name, the King James translation of the Apocrypha seems to settle the matter. In 2
Maccabees 1:36 we read: "And Neemias called this thing Naphthar, which is as
much as to say, a cleansing; but many men call it Nephi."

It is obvious, then, that Joseph Smith must have borrowed the name "Nephi"
from the Apocrypha. The name "Ezias" (Heleman 8:20) also seems to have been
taken from the Apocrypha, 1 Esdras 8:2. There are many other parallels between
the Apocrypha and the Book of Mormon which we do not have room to include
here. Since the apocryphal books were written hundreds of years after the Nephites
were supposed to have left Jerusalem, the parallels tend to demonstrate that the
Book of Mormon is not the ancient record it claims to be.
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There can be no doubt that the first books of the Bible furnished a great deal of
source material for the writing of the Book of Mormon. The book of Genesis, for
instance, seems to have had a real influence upon the first few chapters of the Book
of Mormon. Two of Nephi's brothers, Joseph and Jacob, have names taken from the
book of Genesis. His mother's name is Sariah, which reminds us of Abraham's wife
Sarah—also called Sarai (Gen. 17:15). Ishmael—a friend of the family—is also a
name taken from Genesis (see Gen. 17:18). The name Laban is likewise found in
Genesis (see Gen. 24:29).

The story of Nephi in some ways parallels the story of Joseph found in Genesis,
and the story of Moses leading the children of Israel out of bondage seems to have
been the source for a good deal of the material found in the first book of Nephi and
the book of Ether,

The Mormon leaders claim that the Nephites had the Old Testament books
which were written prior to the time they left Jerusalem—i.e., about 600 B.C. More
than eighteen chapters of Isaiah are found in the Book of Mormon. The Ten
Commandments and many other portions of the Old Testament are also found in
the Book of Mormon. In this book we cannot even begin to list all of the verses that
are taken from the Old Testament. Since it is claimed that the Nephites had the
books written before 600 B.C., we are not too concerned about quotations taken
from them. The Book of Mormon, however, borrows from books written after 600
B.C. For instance, the book of Daniel seems to have had some influence on the
Book of Mormon.

One of the most serious mistakes the author of the Book of Mormon made was
that of quoting from the book of Malachi many years before it was written. Below
Is a comparison of some verses which were supposed to have been written by
Nephi sometime between 588 and 545 B.C., and some verses which were written
by Malachi about 400 B.C. In Malachi 4:1 we read: "For behold, the day cometh,
that shall burn as an oven; and all the proud, yea, and all that do wickedly, shall be
stubble: and the day that cometh shall burn them up...."

In the Book of Mormon, 1 Nephi 22:15, Malachi's words have been borrowed:
"For behold, saith the prophet, ... the day soon cometh that all the proud and they
who do wickedly shall be as stubble; and the day cometh that they must be burned.”

There are also portions of 2 Nephi, chapters 25 and 26, which are taken from
Malachi.

About 600 years after Nephi was supposed to have written these words, Jesus
appeared to the Nephites and said: "... Behold other scriptures | would that ye
should write, that ye have not" (Book of Mormon, 3 Nephi 23:6). Jesus then told the
Nephites to "write the words which the Father had given unto Malachi, which he
should tell unto them.... And these are the words which he did tell unto them,
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saying: Thus said the Father unto Malachi— Behold, | will send my messenger,
and he shall prepare the way before me ..." (3 Nephi 24:1).

"For behold, the day cometh that shall burn as an oven; and all the proud, yea,
and all that do wickedly, shall be stubble; and the day that cometh shall burn them
up ..." (3 Nephi 25:1).

These words, attributed to Jesus, very plainly show that the Nephites could not
have had the words of Malachi until Christ came among them. The Mormon writer
George Reynolds acknowledged: "As Malachi lived between two and three
hundred years after Lehi left Jerusalem the Nephites knew nothing of the glorious
things that the Father had revealed to him until Jesus repeated them" (Complete
Concordance of the Book of Mormon, p.442). Now, if Nephi knew nothing
concerning these words until the coming of Christ, how did Nephi quote them 600
years before?

Mark Twain said that the Book of Mormon "seems to be merely a prosy detail of
imaginary history, with the Old Testament for a model; followed by a tedious
plagiarism of the New Testament" (Roughing It, p.110). The ministry of Christ
seems to have been the source for a good deal of the Book of Mormon. For
instance, the story of Christ raising Lazarus from the dead seems to have had a
definite influence upon the story of Ammon in the Book of Mormon. (The story of
Ammon was supposed to have taken place in "about B.C. 90," or about 120 years
before Christ began his public ministry.) Following are a few parallels between the
two stories.

The Changing World of Mormonism

Book of Mormon New Testament

In both stories a man seems to die and a period of time passes:

"And it came to pass that after two days
and two nights they were about to take
his body and lay it in a sepulchre..."
(Alma 19:1)

"Then when Jesus came, he found that
he had lain in the gave four days
already" (John 11:17)

Both Martha and the queen use the word "stinketh™:

"... others say that he is dead and that he
stinketh ..." (Alma 19:5)

"... by this time he stinketh..." (John
11:39)

Both Ammon and Jesus use the word "sleepeth™ with regard to the man:

"... he sleepeth ..." (Alma 19:8)

"... Lazarus sleepeth ..." (John 11:11)

"... he shall rise again ..." (Alma 19:8)

"... They brother shall rise again" (John
11:23)

Both Ammon and Jesus say that the man will rise again:

The conversation between Ammon and the queen contains other phrases that are
similar to those used by Jesus and Martha:
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Book of Mormon

New Testament

"And Ammon said unto her: Believest
thou this? And she said unto him: ...l
believe ..." (Alma 19:9)

"Jesus said unto her ... Believest thou
this? She saith unto him, Yea, Lord: |
believe ..." (John 11:25-27)

In both cases the man arose:

" .. hearose .." (Alma 19:12)

"... he that was dead came forth .."

(John 11:44)

In the Book of Mormon we read the story of a great storm which the Nephites
encountered on the way to the "promised land" (see 1 Nephi 18:6-21). This story
bears a remarkable resemblance to a story concerning Jesus in Mark 4:3-39.

Book of Mormon

New Testament

The two stories use identical language wh

en speaking of the storm:

"... there arose a great storm.." (1
Nephi 18:13)

"... there arose a great storm ...." (Mark

4:37)

In both stories the storm becomes so severe that the people are about to "perish,"
and they seek help from their spiritual leader:

"... my brethren began to see that ... they
must perish ...wherefore, they ... loosed
the bands ..." (1 Nephi 18:15)

"... They awake him, and say unto him,
Master, carest thou not that we perish?"

(Mark 4:38)

In both cases, after the leaders come forth, the storm ceases. Almost identical
wording appears in both accounts concerning the calming of the sea:

"... the winds did cease ... and there was
a great calm" (1 Nephi 18:21)

"... the wind ceased, and there was a

great calm" (Mark 4:39)

It is very obvious that the author of the Book of Mormon has borrowed from
Mark, yet the book of Nephi is supposed to be about 600 years older than the book
of Mark. Therefore, the appearance of this story in the Book of Mormon proves
beyond all doubt that it is not an ancient book.

One of the most striking parallels is the beheading of John the Baptist in the
New Testament and the attempted beheading of Omer in the Book of Mormon. In
Matthew 14:6-11 we read how "the daughter of Herodias danced before" and
"pleased” Herod. When Herod promised to give her "whatsoever she would ask,"
she wanted "John Baptist's head in a charger.” Now, in the Book of Mormon we
read the following:

And... let my father send for Akish,... and | will dance before him, ...
wherefore if he shall desire of thee that ye shall give unto him me to wife,
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then shall ye say: | will give her if ye will bring unto me the head of my
father ... the daughter of Jared danced before him that she pleased him,
insomuch that he desired her to wife.... And Jared said unto him: | will give
her unto you, if ye will bring unto me the head of my father, the king (Ether
8:10-12).

While the incident in the Bible happened during Christ's lifetime, the incident in
the Book of Mormon was supposed to have occurred many hundreds of years before
Christ.

Wesley M. Jones points out that "the ministry of St. Paul is duplicated almost
exactly in the ministry of Alma, one of Joseph's characters—even in manner of
speech and travels" (A Critical Study of Book of Mormon Sources, pp.14-15). The
reader will no doubt remember that when Paul was on the way to Damascus to
persecute the church, the Lord appeared to him and said: "... Saul, why persecutest
thou me?" (Acts 9:4). In the Book of Mormon, Alma also persecuted the church
and, like Paul, he received a vision. The "angel of the Lord" spoke to him and said:
... Alma, ... why persecutest thou the church of God?" (Mosiah 27:11, 13). We have
found seventeen interesting parallels between Alma and the apostle Paul.

As we have already shown, the Nephites were not supposed to have had the
books of the New Testament because they were written hundreds of years after they
left Jerusalem. Nevertheless, we find many New Testament verses and parts of
verses throughout the Book of Mormon. In the following list of parallels between
the Book of Mormon and the New Testament we have tried to eliminate verses that
also appear in the Old Testament. All of the verses from the Book of Mormon were
supposed to have been written between 600 B.C. and A.D. 33. (In the following
BM refers to the Book of Mormon and KJV refers to the King James Version of the
Bible.)

KJV: That which we have seen and heard declare we unto you (1 John 1:3)
BM: to declare unto them concerning the things which he had both seen and
heard (1 Nephi 1:18)

KJV: that one man should die for the people, and that the whole nation perish
not (John 11:50)

BM: that one man should perish than that a nation should ... perish in
unbelief (1 Nephi 4:13)

KJV: the love of God is shed abroad in our hearts (Rom. 5:5)
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BM: the love of God, which sheddeth itself abroad in the hearts (1 Nephi
11:22)

KJV: made them white in the blood of the Lamb (Rev. 7:14)
BM: made white in the blood of the Lamb (1 Nephi 12:11)

KJV: shall be saved; yet so as by fire (1 Cor. 3:15)
BM: shall be saved, even if it so be as by fire (1 Nephi 22:17)

KJV: O wretched man that I am (Rom. 7:24)
BM: O wretched man that | am (2 Nephi 4:17)

KJV: death and hell delivered up the dead (Rev. 20:13)
BM: death and hell must deliver up their dead (2 Nephi 9:12)

KJV: he which is filthy, let him be filthy still: and he that is righteous, let him
be righteous still (Rev. 22:11)

BM: they who are righteous shall be righteous still, and they who are filthy
shall be filthy still (2 Nephi 9:16)

KJV: endured the cross, despising the shame (Heb. 12:2)
BM: endured the crosses of the world, and despised the shame (2 _Nephi
9:18)

KJV: to be carnally minded is death; but to be spiritually minded is life
(Rom. 8:6)
BM: to be carnally-minded is death, and to be spiritually-minded is life (2

Nephi 9:39)

KJV: Jew nor Greek, there is neither bond nor free, there is neither male nor
female (Gal. 3:28)

BM: Jew and Gentile, both bond and free, both male and female (2 Nephi
10:16)

KJV: there is none other name under heaven given among men, whereby we
must be saved (Acts 4:12)

BM: there is none other name given under heaven save it be this Jesus
Christ, ... whereby man can be saved (2 Nephi 25:20)
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KJV: the Lamb of God, which taketh away the sin of the world (John 1:29)
BM: the Lamb of God, who should take away the sins of the world (1 Nephi
10:10); the Lamb of God, which should take away the sins of the world (2

Nephi 31:4)

KJV: stedfast, unmoveable, always abounding in the work (1 Cor. 15:58)
BM: steadfast and immovable, always abounding in good works (Mosiah
5:15)

KJV: O death, where is thy sting? O grave, where is thy victory (1 Cor.
15:55)

BM: the grave should have no victory, and that death should have no sting
(Mosiah 16:7)

KJV: they that have done good, unto the resurrection of life; and they that
have done evil, unto the resurrection of damnation (John 5:29)

BM: If they be good, to the resurrection of endless life and happiness; and if
they be evil, to the resurrection of endless damnation (Mosiah 16:11)

KJV: Stand fast therefore in the liberty wherewith Christ hath made us free
(Gal. 5:1)

BM: stand fast in this liberty wherewith ye have been made free (Mosiah
23:13); stand fast in that liberty wherewith God has made them free (Alma
58:40)

KJV: Marvel not that ... Ye must be born again (John 3:7)
BM: Marvel not that all mankind ... must be born again (Mosiah 27:25)

KJV: come out from among them, and be ye separate, ... and touch not the
unclean thing (2 Cor. 6:17)
BM: come ye out from the wicked, and be ye separate, and touch not their
unclean things (Alma 5:57)

KJV: lay aside every weight, and the sin which doth so easily beset us (Heb.
12:1)
BM: lay aside every sin, which easily doth beset you (Alma 7:15)

KJV: | say unto you, | have not found so great faith, no, not in Israel (Luke
7:9)
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BM: | say unto thee, woman, there has not been such great faith among all
the people of the Nephites (Alma 19:10)

KJV: And as Moses lifted up the serpent in the wilderness, even so must the
Son of man be lifted up (John 3:14)

BM: And as he lifted up the brazen serpent in the wilderness, even so shall
he be lifted up who should come (Helaman 8:14)

The verses or parts of verses from the Book of Mormon which we have
presented above were all supposed to have been written between 600 B.C. and AD.
33. Those which follow were supposed to have been written between A.D. 34 and
AD. 421. In AD. 34 Jesus was supposed to have appeared to the Nephites and
given them the Sermon on the Mount (see 3 Nephi, chapters 12-14). Since it is
possible that Jesus could have given the same sermon to the Nephites we will not
bother to list any of those verses. There are many other verses which Jesus was
supposed to have given to the Nephites which are parallel to verses found in the
four Gospels. We will not deal with any of these quotations in this study.

KJV: and heard unspeakable words, which it is not lawful for a man to utter
(2 Cor. 12:4)
BM: and heard unspeakable things, which are not lawful to be written (3
Nephi 26:18)

KJV: whether in the body, or out of the body, I cannot tell (2 Cor. 12:3)
BM: whether they were in the body or out of the body, they could not tell (3
Nephi 28:15)

KJV: he said unto me, My grace is sufficient for thee: for my strength is
made perfect in weakness (2 Cor. 12:9)

BM: the Lord spake unto me, saying: ... my grace is sufficient for the meek,
that they shall take no advantage of your weakness (Ether 12:26)

KJV: Charity suffereth long, and is kind; charity envieth not; ... is not puffed
up, ... seeketh not her own, is not easily provoked, thinketh no evil; Rejoiceth
not in iniquity, but rejoiceth in the truth; Beareth all things, believeth all
things, hopeth all things, endureth all things (1 Cor. 13:4-7)

BM: charity suffereth long, and is kind, and envieth not,... is not puffed up,
seeketh not her own, is not easily provoked, thinketh no evil, and rejoiceth
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not in iniquity but rejoiceth in the truth, beareth all things, believeth all
things, hopeth all things, endureth all things (Moroni 7:45)

KJV: For to one is given by the Spirit the word of wisdom (1 Cor. 12:8)
BM: For behold, to one is given by the Spirit of God, that he may teach the
word of wisdom (Moroni 10:9)

KJV: to another the word of knowledge by the same Spirit (1 Cor. 12:8)
BM: to another, that he may teach the word of knowledge by the same Spirit
(Moroni 10:10)

KJV: to another the gifts of healing by the same Spirit (1 Cor. 12:9)
BM: to another, the gifts of healing by the same Spirit (Moroni 10:11)

These are only a small number of the parallels between the New Testament and
the Book of Mormon. In Mormonism—Shadow or Reality? we listed over 200
parallels, and in another study we had a list of 400. We have found over a hundred
quotations from the New Testament in the first two books of Nephi alone, and these
books were supposed to have been written between 600 and 545 B.C.

One of the most serious mistakes in the Book of Mormon occurred when Christ
appeared to the Nephites after His crucifixion and told them He was going to quote
the words of Moses. The words which He should have quoted are found in
Deuteronomy 18:15, 18 and 19:

The Lord thy God will raise up unto thee a Prophet from the midst of thee, of
thy brethren, like unto me; unto him ye shall hearken; ... | will raise them up
a Prophet from among their brethren, like unto thee, and will put my words in
his mouth; and he shall speak unto them all that | shall command him. And it
shall come to pass, that whosoever will not harken unto my words which he
shall speak in my name, | will require it of him.

Instead of quoting these words from Deuteronomy, however, Jesus quoted from
Peter's paraphrase of Moses' words found in Acts 3:22-26. This is very obvious
when we compare Peter's paraphrase of Moses' words and the words Christ was
supposed to have quoted to the Nephites. Below is Peter's paraphrase as found in
the book of Acts:

For Moses truly said unto the fathers, A prophet shall the Lord your God
raise up unto you of your brethren, like unto me; him shall ye hear in all
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things whatsoever he shall say unto you. And it shall come to pass, that every
soul, which will not hear that prophet, shall be destroyed from among the
people. Yea, and all the prophets from Samuel and those that follow after, as
many as have spoken, have likewise foretold of these days. Ye are the
children of the prophets, and of the covenant which God made with our
fathers, saying unto Abraham, And in thy seed shall all the kindreds of the
earth be blessed. Unto you first God, having raised up his Son Jesus, sent him
to bless you, in turning away every one of you from his iniquities (Acts 3:22-
26).

In the Book of Mormon we read:

Behold, I am he of whom Moses spake, saying: A prophet shall the Lord your
God raise up unto you of your brethren, like unto me; him shall ye hear in all
things whatsoever he shall say unto you. And it shall come to pass that every
soul who will not hear that prophet shall be cut off from among the people.
Verily | say unto you, yea, and all the prophets from Samuel and those that
follow after, as many as have spoken, have testified of me. And behold, ye
are the children of the prophets; and ye are of the house of Israel; and ye are
of the covenant which the Father made with your fathers, saying unto
Abraham: And in thy seed shall all the kindreds of the earth be blessed. The
Father having raised me up unto you first, and sent me to bless you in turning
away every one of you from his iniquities ... (3 Nephi 20:23-26).

It is obvious, then, that the Book of Mormon follows Peter's paraphrase rather
than the actual words of Moses recorded in Deuteronomy. Verses 24 through 26 of
the third chapter of Acts, though slightly rewritten, are quoted in the Book of
Mormon. These words have nothing to do with Moses, but are in reality the words
of Peter. Peter spoke these words at the temple in Jerusalem some time after the
day of Pentecost. While it is possible that these words could have been recorded at
the time, the book of Acts was probably not written until twenty or thirty years
later. George B. Arbaugh made the following statement Concerning this matter:

"Christ' in Book of Mormon Quotes Material Not Yet Written ... Simon Peter
here paraphrases and condenses Moses' lengthy statement.... The wording is
quite different from that in Deuteronomy, but the writer of the Book of
Mormon failed to check on the original statement and assumed that Peter's
report of it was a verbatim quotation. Therefore the Book of Mormon quotes
Acts"” (Gods, Sex, and Saints, p.36).
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It is interesting to note that Nephi—who was supposed to have written between
600 and 545 B.C.—also quoted this portion of the book of Acts (see I Nephi
22:20).

Another serious mistake made by the author of the Book of Mormon was that of
having Jesus quote part of Revelation 21:6 to the Nephites. Following is a
comparison of the way the words appear in the book of Revelation and the way
they are found in the Book of Mormon.

"I am Alpha and Omega, the beginning and the end" (Rev. 21:6).

"I am Alpha and Omega, the beginning and the end" (3 Nephi 9:18).

The words Alpha and Omega are the first and last letters of the Greek alphabet.
Apostle Bruce R. McConkie acknowledges this fact: "These words, the first and
last letters of the Greek alphabet, are used figuratively ..." (Mormon Doctrine,
1966, p.31).

The Greek language was used throughout the Roman Empire at the time of
Christ; therefore, the New Testament was written in Greek and the words Alpha
and Omega were well understood. The Nephites, however, were supposed to have
left Jerusalem 600 years before the time of Christ, and therefore they would not
have been familiar with these words. If Jesus had told the Nephites that He was
"Alpha and Omega," it would have had absolutely no meaning to them. When the
author of the Book of Mormon lifted these words from the book of Revelation he
evidently did not realize that they were from the Greek language. Mormon writers
maintain that the Book of Mormon "does not contain any of the numerous words in
the New Testament that are of Greek origin™ (Contents, Structure, And Authorship
of the Book of Mormon, By J. N. Washburn, p.161). This idea is certainly incorrect.
The words Alpha and Omega are definitely of Greek origin.

The Book of Mormon also contains the name Timothy (3 Nephi 19:4). Timothy
Is a Greek name and never appears in the Old Testament. In the same verse that we
find the name Timothy we also find the name Jonas. Jonas is the New Testament
name for Jonah and is found in Matthew 12:39. Joseph Smith seems to have been
oblivious to the fact that the Book of Mormon contains Greek words. When it was
suggested that the word Mormon came from the Greek, he stated: "This is not the
case. There was no Greek or Latin upon the plates from which I, ... translated the
Book of Mormon" (Times and Seasons, vol. 4, p.194). The appearance of Greek
words in the Book of Mormon—especially the words Alpha and Omega—is another
evidence that it is not an ancient record, but rather a modern composition.

Mormon writers have tried to explain why so much of the New Testament is
found in the Book of Mormon, but we feel that their explanations are only wishful
thinking. The only reasonable explanation is that the author of the Book of Mormon

“A condensation and revision of Mormonism: Shadow or Reality?”



The Changing World of Mormonism 125

had the King James Version of the Bible. And since this version did not appear
until AD. 1611, the Book of Mormon could not have been written prior to that time.
The Book of Mormon, therefore, is a modern composition and not a "record of
ancient religious history."

Origin of the Indians

Joseph Smith's mother tells that he had a great interest in the "ancient
inhabitants" of this continent and that before he "translated" the Book of Mormon
he used to entertain the family with stories about them: "He would describe ...
their dress, mode of traveling, and the animals upon which they rode; their cities,
their buildings, with every particular; their mode of warfare; and also their
religious worship. This he would do with ease, seemingly, as if he had spent his
whole life among them" (History of Joseph Smith by His Mother, 1954 ed.,
p.83).

It is not surprising that Joseph Smith would take an interest in the ancient
inhabitants of this continent, for many people were discussing the question at
that time. The Palmyra Register for May 26, 1819, reported that one writer
"believes (and we think with good reason) that this country was once inhabited
by a race of people, at least, partially civilized, & that this race has been
exterminated by the forefathers of the present and late tribes of Indians in this
country."

The Wayne Sentinel, published at Palmyra, contained similar statements on
July 24, 1829:

The Aborigines ... are fast dwindling away, and will soon be buried in the
depths of that oblivion which conceals the history and fate of a people who
(judging from the traces discovered of the progress which they had made
in civilization, and the arts and sciences, as developed by the western
antiquities) must have been but a little behind the present generation in
many respects. When we look at the straggling Indians who ... reveal the
ravages of intemperance and almost every other loathsome vice, we can
hardly persuade ourselves that they are remnants of the powerful race of
people who, as it were but yesterday, stretched from the Atlantic to the
Pacific ... we may picture them in our minds as a flourishing and mighty
nation ... powerful in wealth and natural resources; combining moral and
political excellence ... and we may suppose that some dreadful plague,
some national calamity swept them from the face of the earth; or perhaps
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that like Sodom and Gomorrah of old, their national sins became so
heinous, that the Almighty in his wrath utterly annihilated them....

It is interesting to note that the Book of Mormon states that the Nephites were
a civilized people who were destroyed by the Lamanites—a wicked people—for
their sins.

An article published in the Palmyra Herald on February 19, 1823, said that
one group of people might have "crossed the Pacific Ocean, and made
settlements in North America" and that the "descendants of Japheth might
afterwards cross the Atlantic, and subjugate” the first group. The article goes on
to state: "What wonderful catastrophe destroyed at once the first inhabitants,
with the species of the mammoth, is beyond the researches of the best scholar
and greatest antiquarian.” There are some very interesting parallels between this
article and the Book of Mormon which are discussed in Mormonism—Shadow or
Reality? p.82.

During and even before Joseph Smith's time it was believed by many people
that the Indians were the Lost Ten Tribes of Israel. Although the Book of
Mormon does not claim that the Indians are the Lost Ten Tribes, it does claim
that they are descendants of Joseph, thus making them Israelites. Because of this
similarity anti-Mormon writers have suggested that Joseph Smith borrowed his
idea concerning the origin of the Indians from the thinking of his time. Several
books had been published prior to the coming forth of the Book of Mormon
which contained the idea that the Indians were of Israelite origin. In 1816, at
Trenton, New Jersey, Elias Boudinot published a book entitled, A Star in the
West; or, a Humble Attempt to Discover the Long Lost Tribes of Israel...." On
pages 279-80 of this book we find the following rhetorical question: "What
could possibly bring greater declarative glory to God, or tend more essentially to
affect and rouse the nations of the earth, ... and thus call their attention to the
truth of divine revelation, than a full discovery, that these wandering nations of
Indians are the long lost tribes of Israel...."

Furthermore, the following was published in the Wayne Sentinel (the paper to
which the family of Joseph Smith apparently subscribed) on October 11, 1825:
"Those who are most conversant with the public and private economy of the
Indians, are strongly of opinion that they are the lineal descendants of the
Israelites, and my own researches go far to confirm me in the same belief"
(Wayne Sentinel, October 11, 1825, as photographically reprinted in Larry Jonas,
Mormon Claims Examined, p.45).
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One of the most interesting books on this subject which was published prior to
the Book of Mormon was Ethan Smith's View of the Hebrews. The first edition was
printed in 1823; it was soon sold out and an enlarged edition appeared in 1825. The
Mormon historian B. H. Roberts read View of the Hebrews and evidently became
concerned because of the many parallels between it and the Book of Mormon. He
prepared a manuscript in which these parallels are listed. Mimeographed copies of
Roberts' list of parallels were "privately distributed among a restricted group of
Mormon scholars,” and in January 1956 Mervin B. Hogan had them published in
The Rocky Mountain Mason. A careful reading of B. H. Roberts' work leads one to
believe that he had serious doubts about the Book of Mormon. Notice some of his
comments:

"Query: Could all this have supplied structural work for the Book of Mormon™?
(p.20)

"Was this sufficient to suggest the strange manner of writing the book of
Mormon in the learning of the Jews, and the language of the Egyptians, but in an
altered Egyptian"? (p.22)

"Query: Would this treatise of the destruction of Jerusalem suggest the theme to
the Book of Mormon author, is the legitimate query, since the View of the Hebrews
was published seven to five years before the Book of Mormon"? (pp.24-25)

"Query: Did the author of the Book of Mormon follow too closely the course of
Ethan Smith in this use of Isaiah, would be the legitimate query"? (p.25)

B. H. Roberts lists eighteen parallels between View of the Hebrews and the Book
of Mormon. In his fourth parallel Roberts states: ™ ... It is often represented by
Mormon speakers and writers, that the Book of Mormon was the first to represent
the American Indians as the descendants of the Hebrews; holding that the Book of
Mormon is unique in this. The claim is sometimes still ignorantly made" (p.18).

In parallel number 5, B. H. Roberts points out that the idea of the Indians having
a lost book may have been suggested by Ethan Smith's book. In parallel number 9,
Roberts shows that the idea of the Lamanites destroying the Nephites and their
culture could have been derived from View of the Hebrews. We cannot take the
space here to discuss Roberts' parallels, but Hal Hougey of Pacific Publishing
Company, Concord, California, has reprinted them in a pamphlet entitled "A
Parallel"—The Basis of the Book of Mormon.

Some new evidence concerning B. H. Roberts' interest in View of the Hebrews
has recently come to light. It has been discovered that Roberts wrote a manuscript
of 291 pages entitled, "A Book of Mormon Study.” In this manuscript 176 pages
were devoted to the relationship of View of the Hebrews to the Book of Mormon.
The manuscript was never published and remained in the family after his death.
Only a few scholars have been allowed access to it. Michael Marquardt was given
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the privilege of reading the manuscript and has told us of its contents. It now
appears that the eighteen "parallels" were a mere sampling from the longer
manuscript.*

Like the Book of Mormon, the View of the Hebrews has statements concerning
the color of the Indians: "Mr. Adair expresses the same opinion; and the Indians
have their tradition, that in the nation from which they originally came, all were of
one color" (View of the Hebrews, 1825, p.88). "The Indians in other regions have
brought down a tradition, that their former ancestors, away in a distant region from
which they came, were white" (p.206).

The Book of Mormon states that the descendants of Lehi were white, but that the
Lamanites were cursed with a dark skin: "And he had caused the cursing to come
upon them, ... as they were white, and exceeding fair and delightsome, that they
might not be enticing unto my people the Lord God did cause a skin of blackness to
come upon them" (2 Nephi 5:21).

We have previously mentioned that Josiah Priest's book, The Wonders of
Nature, may have provided source material for the Book of Mormon. It is
interesting to note that this book quotes extensively from Ethan Smith's View of the
Hebrews. Over thirty pages are devoted to "Proofs that the Indians of North
America are lineally descended from the ancient Hebrews." Priest's book was in the
Manchester rental library and was circulated constantly in 1827 by members of the
library.

Changes in the Book of Mormon

In 1965 we published a photographic reproduction of the first edition of
the Book of Mormon showing that thousands of changes were made in the text
since it was first published. We printed this study under the title 3,913 Changes

*A false rumor concerning this suppressed manuscript has recently been circulated—i.e., that B. H.
Roberts tried to answer the objections which he himself had raised in his shorter work of eighteen
parallels. This idea is certainly far from the truth. We have recently had the privilege of studying
Roberts' work and have found that it not only fails to answer the objections to the Book of Mormon
mentioned in the shorter work, but that it raises many new problems as well. In Part 1, chapter 14,
Roberts summarizes: "In the light of this evidence, there can be no doubt as to the possession of a
vividly strong, creative imagination by Joseph Smith, the Prophet. An imagination, it could with reason
be urged, which, given the suggestions that are to be found in the ‘common knowledge' of accepted
American Antiquities of the times, supplimented [sic] by such a work as Ethan Smith's 'View of the
Hebrews', would make it possible for him to create a book such as the Book of Mormon is." In Part 2,
chapter 1, Roberts freely admits that "there is a certain lack of perspective in the things the book relates
as history that points quite clearly to an undeveloped mind as their origin. The narrative proceeds in
characteristic disregard of conditions necessary to its reasonableness, as if it were a tale told by a child,
with utter disregard for consistency."
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in the Book of Mormon. Most of the changes are related to the correction of
grammatical and spelling errors, but there are some that alter the meaning of the
text. According to Joseph Smith's own testimony, there should not have been any
reason to make changes in the Book of Mormon. He stated that when he and the
witnesses went out to pray concerning it, *We heard a voice from out of the
bright light above us, saying, 'These plates ... have been translated by the power
of God. The translation of them which you have seen is correct ..." (History of
the Church, vol. 1, pp.54-55). On another occasion Joseph Smith stated that he
"told the brethren that the Book of Mormon was the most correct of any book on
earth ..." (vol. 4, p.461).

The four most important changes in the Book of Mormon are related to the
doctrine of a plurality of Gods, and therefore we will deal with them in chapter
7.

Another important change was made in Mosiah 21:28. In this verse the name
of the king has been changed from Benjamin to Mosiah. In the 1830 edition of
the Book of Mormon we read: "... king Benjamin had a gift from God, whereby
he could interpret such engravings ..." (Book of Mormon, 1830 ed., p.200).

In modern editions of the Book of Mormon, this verse has been changed to
read: "... king Mosiah had a gift from God, whereby he could interpret such
engravings ..." (Book of Mormon, 1981 ed., p.188, v.28).

From chronology found in the Book of Mormon (see Mosiah 6:3-7 and 7:1) it
would appear that king Benjamin should have been dead at this time, and
therefore the Mormon church leaders evidently felt that it was best to change the
king's name to Mosiah. Another change involving the names of Benjamin and
Mosiah is found in the book of Ether. On page 546 of the first edition of the
Book of Mormon we read: "... for this cause did king Benjamin keep them...." In
the 1981 edition (p.494, v.1) this was changed to read: "... for this cause did king
Mosiah keep them...."

It is interesting to note that even the signed statement by the eight witnesses
to the Book of Mormon has been altered. In the 1830 edition the last page read:
"... Joseph Smith, Jr. the Author and Proprietor of this work, has shewn unto us
the plates...." In modern editions it has been changed to read: "... Joseph Smith,
Jun., the translator of this work, has shown unto us the plates...."

In the first edition of the Book of Mormon, page 87, this statement appears:
"... the mean man boweth down...." In modern editions (p.81, v.9) this has been
changed to read: "... the mean man boweth not down..."

The first edition of the Book of Mormon plainly shows that it was written by a
man who did not have a great deal of education, although we must admit that the
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writer had ability and imagination. On page 31 of the first edition we read: "
neither will the Lord God suffer that the Gentiles shall forever remain in that
state of awful woundedness.... " In modern editions (p.26, v.32) this was changed
to read: "Neither will the Lord God suffer that the Gentiles shall forever remain
in that awful state of blindness...."

On page 214 of the first edition we read: "My soul was wrecked with eternal
torment...." This was changed to read as follows in modern editions (p.201,
v.29): "My soul was racked with eternal torment...."

One of the most frequent mistakes in the first edition of the Book of Mormon
Is the use of "was" instead of "were." The following are extracts from the first
edition of the Book of Mormon in which "was" has been changed in later editions
to "were":

"... Adam and Eve, which was our first parents ..." (p.15).

"... the bands which was upon my wrists ... " (p.49).

"And great was the covenants of the Lord ..." (p.66).

"... the arms of mercy was extended towards them; for the arms of mercy was
extended ... " (p.189).

"... the priests was not to depend ... " (p.193).

"... those that was with him" (p.195).

... there was seven churches ..." (p.209).

... there was many ... " (p.209).

.. | had much desire that ye was not in the state of dilemma ... " (p.241).
"... they was angry with me, ... " (p.248).

.. there was no wild beasts " (p.460).

There are also many places Where the word "were" has been changed to
"was." The following are extracts from the first edition:

"... it were easy to guard them ..." (p.375).

"Behold | were about to write them ..." (p.506).

"...and | were forbidden that | should preach unto them (p.519).

Another common mistake in the first edition of the Book of Mormon is the use
of the word "is" when it should read "are." The following are extracts from the
first edition in which the word "is" has been changed to "are":

"... there is save it be, two churches ... " (p.33).

"... the words which is expedient ... " (p.67).

"But great is the promises of the Lord ..." (p.85).

"And whoredoms is an abomination ..." (p.127).

"... things which is not seen ... " (p.315).

"... here is our weapons of war..." (p.346).
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Another common mistake in the first edition is the use of the word "a" where
it was not necessary. In the following extracts "a" has been deleted in later
editions:

"As | was a journeying ... " (p.249).

"...as Amman and Lamoni was a journeying thither ..." (p.280).

"... he found Muloki a preaching ..." (p.284).

"... had been a preparing the minds ... " (p.358).

"... Moroni was a coming against them ..." (p.403).

On page 260 of the first edition the following statement appears: "Behold, the
Scriptures are before you; if ye will arrest them, it shall be to your own
destruction.” In modern editions (p.242, v .20) this has been changed to read:
"Behold, the scriptures are before you; if ye will wrest them it shall be to your
own destruction.”" A similar mistake is found on page 336 of the first edition: "...
some have arrested the Scriptures... ." In modern printings (p.309, v.1) this has
been changed to read: ... some have wrested the scriptures... ."

The extracts that follow are from the first edition; the word "no" has been
changed to "any" in later editions:

"... have not sought gold nor silver, nor no manner of riches ." (p.157).

"... they did not fight against God no more ..." (p.290).

"... neither were there Lamanites, nor no manner of Ites..." (p.515).

On page 289 of the first edition this statement appears: " ... or Omner, or
Himni, nor neither of their brethren ... " In the modern edition (p.266, v. 1) this
has been changed to read: "... or Omner, or Himni, nor either of their brethren

In Mormonism—Shadow or Reality? pages 90-93, we included a much longer
list of changes, but the examples we have cited here should give the reader an
idea of some of the more interesting changes in the Book of Mormon. Many
Mormons have claimed that there have never been any changes in the Book of
Mormon. Although this is certainly incorrect, some anti-Mormons have gone to
the other extreme and tried to make it appear that the Book of Mormon has been
completely rewritten. As we stated earlier, most of the 3,913 changes which we
found were related to the correction of grammatical and spelling errors and do
not really change the basic meaning of the text.

Actually, the changes in the Book of Mormon do not even begin to compare
with the serious changes found in Joseph Smith's revelations and in the History
of the Church. Although we must not overemphasize the changes in the Book of
Mormon, even changes in spelling and grammar are important when we consider
the claims concerning the translation which were made by Joseph Smith and the
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witnesses to the book. Smith claimed that the Book of Mormon was "the most
correct of any book on earth,” and Martin Harris said that the words which
appeared on the seer stone would not disappear until they were correctly written.
Oliver B. Huntington recorded in his journal that in 1881 Joseph F. Smith, who
later became the sixth president of the Mormon church, taught that the Lord gave
Joseph Smith the exact English wording and spelling that he should use in the
Book of Mormon:

Saturday Feb.25, 1881, | went to Provo to a quarterly Stake Conference.
Heard Joseph F. Smith describe the manner of translating the Book of
Mormon ... Joseph did not render the writing on the gold plates into the
English language in his own style of language as many people believe, but
every word and every letter was given to him by the gift and power of
God.... The Lord caused each word spelled as it is in the book to appear on
the stones in short sentences or words, and when Joseph had uttered the
sentence or word before him and the scribe had written it properly, that
sentence would disappear and another appear. And if there was a word
wrongly written or even a letter incorrect the writing on the stones would
remain there.... and when corrected the sentence would disappear as usual
("Journal of Oliver B. Huntington," p.168 of typed copy at Utah State
Historical Society).

Anti-Mormon writers criticized the grammar of the Book of Mormon stating
that God could not make the many grammatical mistakes found in the Book of
Mormon. Finally, the Mormon church leaders became so embarrassed about the
grammar that they decided to abandon the idea that God gave Joseph Smith the
English that is found in the Book of Mormon; their new idea was that God just
gave Joseph Smith the idea and that he expressed it in his own words. This new
theory makes it easier to explain why grammatical and spelling changes were
made, but it does not explain changes such as the one where "Benjamin™ was
changed to "Mosiah."

Most of the more important changes in the Book of Mormon were made by
Joseph Smith in the second edition, but the Mormon scholar Sidney B. Sperry
admits that Apostle Talmage made many of the changes in 1920: "The writer
happens to know that Dr. Talmage was a stickler for good English.... He knew as
well as anyone the imperfections of the literary dress of the First Edition of the
Nephite record and took a prominent part in correcting many of them in a later
edition of the work (1920)" (The Problems of the Book of Mormon, p.190).
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When a person examines the unchanged text of the 1830 edition of the Book
of Mormon it becomes very obvious that it was written by someone without a
great deal of education. The style and the type of mistakes which are found in
the first edition of the Book of Mormon are similar to those found in a document
written by Joseph Smith in the early 1830's (see Mormonism—Shadow or

Reality? pp.88-89).

Archaeology and the Book of Mormon

Some members of the Mormon church have made fantastic claims about
archaeologists using the Book of Mormon. For instance, we are informed that a letter
which was written to Earnest L. English on May 3, 1936, was duplicated and
"distributed to LDS church members by leaders (local) in Cleveland, Ohio in 1959."
We quote the following from that letter:

The inquiry you made regarding the Book of Mormon is a commendable one
and | will be pleased to mention the part which it has played in helping the
government to unravel the problem of the aborigines.... it was 1920 before the
Smithsonian Institute officially recognized the Book of Mormon as a record of
any value. All discoveries up to this time were found to fit the Book of Mormon
accounts and so the heads of the Archaeological Department decided to make an
effort to discover some of the larger cities described in the Book of Mormon
records.

All members of the department were required to study the account and make
rough-maps of the various populated centers.... During the past fifteen years the
Institute has made remarkable study of its investigations of the Mexican Indians
and it is true that the Book of Mormon has been the guide to almost all of the
major discoveries.

When Col. Lindbergh flew to South America five years ago, he was able to
sight heretofore undiscovered cities which the archaeologists at the Institute had
mapped out according to the locations described in the Book of Mormon. This
record is now quoted by the members of the Institute as an authority and is
recognized by all advanced students in the field.

Because of many false statements, such as the one cited above, the Smithsonian
Institution has been forced to publish a statement concerning these matters (see
photograph of this statement in Mormonism—Shadow or Reality? p.97). In this
statement we find the following: "The Smithsonian Institution has never used the Book
of Mormon in any way as a scientific guide. Smithsonian archeologists see no
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connection between the archeology of the New World and the subject matter of the
Book."

Frank H. H. Roberts, Jr., of the Smithsonian Institution, elaborated further on the
subject in a letter dated February 16, 1951

In reply to your letter of February 11, 1951, permit me to say that the mistaken
idea that the Book of Mormon has been used by scientific organizations in
conducting archeological explorations has become quite current in recent years.
It can be stated definitely that there is no connection between the archeology of
the New World and the subject matter of the Book of Mormon.

There is no correspondence whatever between archeological sites and cultures
as revealed by scientific investigations and as recorded in the Book of Mormon,
hence the book cannot be regarded as having any historical value from the
standpoint of the aboriginal peoples of the New World.

The Smithsonian Institution has never officially recognized the Book of Mormon
as a record of value on scientific matters, and the Book has never been used as a
guide or source of information for discovering ruined cities (Letter dated
February 16, 1951, photographically reproduced in The Book of Mormon
Examined, by Arthur Budvarson, La Mesa, California, 1959, p.37).

In 1973 Michael Coe, one of the best known authorities on archaeology of the New
World, wrote an article for Dialogue: A Journal of Mormon Thought. In this article he
stated:

Mormon archaeologists over the years have almost unanimously accepted the
Book of Mormon as an accurate, historical account of the New World peoples....
They believe that Smith could translate hieroglyphs.... Likewise, they accept the
Kinderhook Plates as a bona fide archaeological discovery, and the reading of
them as correct. Let me now state uncategorically that as far as | know there is
not one professionally trained archaeologist, who is not a Mormon, who sees
any scientific justification for believing the foregoing to be true, and | would
like to state that there are quite a few Mormon archaeologists who join this

group....

The bare facts of the matter are that nothing, absolutely nothing, has ever shown
up in any New World excavation which would suggest to a dispassionate
observer that the Book of Mormon, as claimed by Joseph Smith, is a historical
document relating to the history of early migrants to our hemisphere (Dialogue:
A Journal of Mormon Thought, Summer 1973, pp.41, 42, 46).
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In his pamphlet Archeology and the Book of Mormon, Hal Hougey gives us the
following information:

Latter-day Saints have only recently entered seriously into the field of
anthropology, though they have "long evidenced an avid, though amateur,
interest in the subject” since the earliest days of the Mormon Church....

While there are today only a few Latter-day Saints with a doctor's degree in
anthropology, these few have served to curtail the extravagant claims which
have been made by Mormon missionaries and by the lavish picture books
published by Mormons....

When Mormon missionaries and writers make extravagant claims about
American archeology proving the Book of Mormon, we need only to refer them
to the following statements by their own anthropologists:

"The statement that the Book of Mormon has already been proved by
archaeology is misleading. The truth of the matter is that we are only now
beginning to see even the outlines of the archaeological time-periods which
could compare with those of the Book of Mormon. How, then, can the matter
have been settled once and for all? That such an idea could exist indicates the
ignorance of many of our people with regard to what is going on in the
historical and anthropological sciences." (Christensen in U.A.S. Newsletter, no.
64, January 30, 1960, p.3).

"Many times, Mormon missionaries have told their investigators that such
late-period ruins as Monte Alban (periods I11-V), Yagul, and Mitla were built by
the Nephites and that the archaeologists would confirm this. Both claims are
untrue. However, the earliest periods of the area, Monte Alban I and I, although
as yet little known, are of Preclassic (i.e. Book of Mormon period) date. One
may think of these earlier peoples as Jaredites or Nephites, but if so it must be
on the basis of faith, not archaeology, for so far there is no explicit evidence
that Book of Mormon peoples occupied this area [Oaxaca, in the Isthmus of
Tehuantepec area of Mexico]" (Joseph E. Vincent in U.A.S. Newsletter, no. 66,
May 7, 1960, p.2).

Christensen chides his brethren with the following comment:

"As for the notion that the Book of Mormon has already been proved by
archaeology, | must say with Shakespeare, 'Lay not that flattering unction to
your soul!" (Hamlet 111:4)" (U.A.S. Newsletter, no. 64, January 30, 1960, p.3).
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What about the Mormon claim that non-Mormons have found the Book of
Mormon helpful as a guide in locating ruins of cities in Central America? M.
Wells Jakeman, Mormon anthropologist, answers this question:

"It must be confessed that some members of the ‘Mormon' or Latter-day
Saint Church are prone, in their enthusiasm for the Book of Mormon, to make
claims for it that cannot be supported. So far as is known to the writer, no non-
Mormon archaeologist at the present time is using the Book of Mormon as a
guide in archaeological research. Nor does he know of any non-Mormon
archaeologist who holds that the American Indians are descendants of the Jews,
or that Christianity was known in America in the first century of our era" ...
(Ibid., no. 57, March 25, 1959, p.4).

"With the exception of Latter-day Saint archaeologists, members of the
archaeological profession do not, and never have, espoused the Book of
Mormon in any sense of which I am aware. Non-Mormon archaeologists do not
allow the Book of Mormon any place whatever in their reconstruction of the
early history of the New World" (Christensen in U.A.S. Newsletter, no. 64,
January 30, 1960, p.3).

... We conclude, therefore, that the Book of Mormon remains completely
unverified by archaeology. The claims Mormon missionaries have made are
fallacious and misleading (Archeology and the Book of Mormon, by Hal
Hougey, rev. ed., 1976, pp.4-6, 8, 9, 14).

John L. Sorenson, a Mormon archaeologist who was assistant professor of
Anthropology and Sociology at BYU, added his comments concerning some of the
popular Mormon books on archaeology and the Book of Mormon:

Various individuals unconnected with these institutionalized activities have also
wrestled with the archaeological problem. Few of the writings they have
produced are of genuine consequence in archaeological terms. Some are clearly
on the oddball fringe; others have credible qualifications. Two of the most
prolific are Professor Hugh Nibley and Milton R. Hunter; however, they are not
qualified to handle the archaeological materials their works often involve.... As
long as Mormons generally are willing to be fooled by (and pay for) the
uninformed, uncritical drivel about archaeology and the scriptures which
predominates, the few L.D.S. experts are reluctant even to be identified with the
topic (Dialogue: A Journal of Mormon Thought, Spring 1966, pp.145, 149).

M. T. Lamb, a writer critical of the Book of Mormon, observed concerning
archaeology and the Book of Mormon:
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We shall find a great many other representations of the Book of Mormon
equally at fault, squarely and flatly contradicted by the facts of ancient
American history.

For instance, what can be more clearly stated than the religious condition of this
country, especially Central America, for a period of over two hundred years
after Christ? A Christian civilization prevailed all over both continents.

It is not necessary here to repeat the passages in the Book of Mormon which
describe such civilization.... It is only needful now to show that nothing could
be wider from the truth, unless all ancient American history is a lie, and its ten
thousand relics tell false tales.

It may be stated in a general way that there never has been a time upon this
western hemisphere within the historic period, or within three thousand years
past when a uniform civilization of ANY KIND prevailed over both continents.

But this will be considered hereafter. We are to learn now—

1st. That a Christian civilization has never existed in Central America, not even
for a day.

2d. The people of Central America, as far back as their record has been traced
(and that is centuries earlier than the alleged beginning of Nephite history), have
always been an idolatrous people, as thoroughly heathen as any which the
history of the world has described, worshiping idols the most hideous in form
and feature that have ever been found upon earth, and accompanying that
worship by human sacrifices as barbarous as the annals of history have
recorded.... A sad fatality, is it not, dear reader, that in the very region of
country where the Book of Mormon fixes magnificent temples and sanctuaries
erected by a Christian people for the worship of the true God, there should be
dug up out of the ruins of old temples and palaces such relics of the real religion
of these ancient peoples? All the records that have come down to us make it
certain that these horrid idols instead of the Lord Jesus were worshipped
throughout Central America 2000 years ago. It would indeed be a bright page in
Central American history if the assertions of the Book of Mormon were true.
But no such bright spot can be discovered either in the Nahuan or the Mayan
records. For more than three thousand years it was one unbroken record of
superstition and human slaughter... . The entire civilization of the Book of
Mormon, its whole record from beginning to end is flatly contradicted by the
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civilization and the history of Central America (The Golden Bible; or, The Book
of Mormon. Is It From God?, New York, 1887, pp.284-289).

Dr. Hugh Nibley, the most well-known Mormon apologist of the present time, tries
to explain away the fact that archaeologists have not found any evidence that the
Nephites or Jaredites ever existed:

Book of Mormon archaeologists have often been disappointed in the past
because they have consistently looked for the wrong things.... People
underestimate the capacity of things to disappear, and do not realize that the
ancients almost never built of stone....

Proceed with Caution!: There is certainly no shortage of ruins on this continent,
but until some one object has been definitely identified as either Nephite or
Jaredite it is dangerous to start drawing any conclusions.... The search must go
on, but conclusions should wait. We are asking for trouble when we describe
any object as Nephite or Jaredite.... Aside from the danger of building faith on
the 'highly ambiguous materials' of archaeology and the 'unavoidable subjective'
and personal interpretations of the same, we should remember that archaeology
at its best is a game of surprises.

A Disappointing Picture: People often ask, if the Book of Mormon is true, why
do we not find this continent littered with mighty ruins? ... Where are your
Jaredite and Nephite splendors of the past? ... In the Nephites we have a small
and mobile population dispersed over a great land area, living in quickly-built
wooden cities.... Their far more numerous and enduring contemporaries, the
Lamanites and their associates including Jaredite remnants (which we believe
were quite extensive) had a type of culture that leaves little if anything behind
it.... We have no description of any Book of Mormon city to compare with
Homer's description of Troy. How shall we recognize a Nephite city when we
find it? (An Approach to the Book of Mormon, 1957, pp.366, 370, 373).

In his book Since Cumorah, Dr. Nibley admits that there is no real archaeological
evidence to prove that the Nephites ever existed:

From the first both Mormons and their opponents recognized the possibility of
testing the Book of Mormon in a scientific way. The book described certain
aspects of civilizations purporting to have existed in the New World in ancient
times. Very well, where were the remains? A vast amount of time, energy, and
patience has been expended in arguing about the interpretations of the scanty
evidence that is available, but very little has been devoted to the systematic
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search for more. Of course, almost any object could conceivably have some
connection with the Book of Mormon, but nothing short of an inscription which
could be read and roughly dated could bridge the gap between what might be
called a pre-actualistic archaeology and contact with the realities of Nephite
civilization.

The possibility that a great nation or empire that once dominated vast areas of
land and flourished for centuries could actually get lost and stay lost in spite of
every effort of men to discover its traces, has been demonstrated many times
since Schliemann found the real world of the Mycenaeans....

So it is with the Nephites. All that we have to go on to date is a written history.
That does not mean that our Nephites are necessarily mythical.... But as things
stand we are still in the pre-archaeological and pre-anthropological stages of
Book of Mormon study. Which means that there is nothing whatever that an
anthropologist or archaeologist as such can say about the Book of Mormon.
Nephite civilization was urban in nature.... It could just as easily and completely
vanish from sight as the worlds of Ugarit, Ur, or Cnossos; and until some
physical remnant of it, no matter how trivial, has been identified beyond
question, what can any student of physical remains possibly have to say about
it? Everything written so far by anthropologists or archaeologists—even real
archaeologists—about the Book of Mormon must be discounted, for the same
reason that we must discount studies of the lost Atlantis: not because it did not
exist, but because it has not yet been found (Since Cumorah, Salt Lake City,
1967, pp.243-44).

Fortunately, some Mormon scholars are beginning to face the truth with regard to
Book of Mormon archaeology. Dee Green, assistant professor of Anthropology at
Weber State College, has written an article for Dialogue. This article is very critical of
"Book of Mormon archaeology," and this is very significant because Mr. Green was at
one time deeply involved in archaeological work at the Mormon church's Brigham
Young University. In 1953-54 he served as assistant editor of the University
Archaeological Society Newsletter, and in 1958-61 he served as editor. In his article
for Dialogue: A Journal of Mormon Thought, Dee F. Green stated:

Having spent a considerable portion of the past ten years functioning as a
scientist dealing with New World archaeology, | find that nothing in so-called
Book of Mormon archaeology materially affects my religious commitment one
way or the other, and | do not see that the archaeological myths so common in
our proselytizing program enhance the process of true conversion....

“A condensation and revision of Mormonism: Shadow or Reality?”



The Changing World of Mormonism 140

The first myth we need to eliminate is that Book of Mormon archaeology exists.
Titles on books full of archaeological half- truths, dilettanti on the peripheries of
American archaeology calling themselves Book of Mormon archaeologists
regardless of their education, and a Department of Archaeology at BYU devoted
to the production of Book of Mormon archaeologists do not insure that Book of
Mormon archaeology really exists. If one is to study Book of Mormon
archaeology, then one must have a corpus of data with which to deal. We do
not. The Book of Mormon is really there so one can have Book of Mormon
studies, and archaeology is really there so one can study archaeology, but the
two are not wed. At least they are not wed in reality since no Book of Mormon
location is known with reference to modern topography. Biblical archaeology
can be studied because we do know where Jerusalem and Jericho were and are,
but we do not know where Zarahemla and Bountiful (nor any other location for
that matter) were or are. It would seem then that a concentration on geography
should be the first order of business, but we have already seen that twenty years
of such an approach has left us empty-handed (Dialogue: A Journal of Mormon
Thought, Summer 1969, pp.76-78).

While we found Dee F. Green's admissions rather startling, they cannot begin to
compare with the surprise we received on December 2, 1970, when we received a visit
from Thomas Stuart Ferguson.

Mr. Ferguson has devoted a great deal of his life trying to prove the Book of
Mormon by archaeology and is recognized by the Mormon people as a great defender
of the faith. He has written at least three books on the subject—one of them in
collaboration with Milton R. Hunter of the First Council of the Seventy. On the jacket
to his book, One Fold and One Shepherd, we find the following:

Thomas Stuart Ferguson, 47, President of the New World Archaeological
Foundation, is a distinguished student of the earliest high civilizations of the
New World. He, with Dr. A. V. Kidder, dean of Central American
archaeologists, first planned the New World Archaeological Foundation in
1952.... He raised $225,000 for the field work, incorporated the Foundation
(being an attorney), assisted in the initial explorations in Central America and
Mexico and has actively directed the affairs of the Foundation since its
inception.

Thomas Stuart Ferguson really believed that archaeology would prove the Book of
Mormon. In his book One Fold And One Shepherd, page 263, he stated: "The
important thing now is to continue the digging at an accelerated pace in order to find
more inscriptions dating to Book-of-Mormon times. Eventually we should find
decipherable inscriptions ... referring to some unique person, place or event in the
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Book of Mormon." In 1962 Mr. Ferguson said that "Powerful evidences sustaining the
book are accumulating.”

The first indication we had that Mr. Ferguson was losing his faith in Mormonism
was just after Joseph Smith's Egyptian Papyri were rediscovered. In 1968 he wrote us
a letter saying that we were "doing a great thing-getting out some truth on the Book of
Abraham." Later we heard a rumor that he had given up Joseph Smith's Book of
Abraham, but this hardly prepared us for his visit on December 2, 1970. At that time,
Mr. Ferguson told us frankly that he had not only given up the Book of Abraham, but
that he had come to the conclusion that Joseph Smith was not a prophet and that
Mormonism was not true. He told us that he had spent twenty-five years trying to
prove Mormonism, but had finally come to the conclusion that all his work in this
regard had been in vain. He said that his training in law had taught him how to weigh
evidence and that the case against Joseph Smith was absolutely devastating and could
not be explained away. Mr. Ferguson found himself faced with a dilemma, for the
Mormon church had just given him a large grant ($100,000 or more) to carry on the
archaeological research of the New World Archaeological Foundation. He felt,
however, that the New World Archaeological Foundation was doing legitimate
archaeological work, and therefore he intended to continue this work.

From 1948 to 1961 the Department of Archaeology at Brigham Young University
sent "five archaeological expeditions to Middle America," but no evidence for the
Nephites was discovered. After these expeditions had failed, the church leaders gave
"large appropriations” to support Mr. Ferguson's New World Archaeological
Foundation. This organization also failed to find evidence to prove the Book of
Mormon, and the man who organized it, hoping that it would prove Mormonism,
ended up losing his faith in the church.

The Anthon Transcript

In the Book of Mormon, Mormon 9:32-33, we read as follows:

And now, behold, we have written this record according to our knowledge, in
the characters which are called among us the reformed Egyptian, being
handed down and altered by us, according to our manner of speech. And if
our plates had been sufficiently large we should have written in Hebrew; but
the Hebrew hath been altered by us also; and if we could have written in
Hebrew, behold, ye would have had no imperfection in our record.

The anti-Mormon writer M. T. Lamb makes some observations concerning the
idea of Hebrews writing in Egyptian:
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The Book of Mormon sets out with four very improbable and really absurd
statements.

1. The first is that Lehi and his family used the Egyptian language....

There are a multitude of reasons that make such a statement altogether
improbable. In the first place, Lehi had lived all his lifetime, ... in the city of
Jerusalem, surrounded constantly by those who spoke only the Hebrew
language.... In the second place, the Jews hated the Egyptians with a bitter
hatred, and it is therefore inconceivable that a true-born Jew a real lover of
his own people, loyal and patriotic as he professes to have been, would have
been willing thus to insult his people, or that the Jews around him would have
endured the insult. In the third place, the ancient Jew had an unusual
veneration for his mother tongue, the sacred Hebrew.... Now that such a man
with such a venerated language could have accepted instead the Egyptian
tongue, which was associated only with ignominy and dishonor, [is] the
height of absurdity....

2. The second statement is still more objectionable-that there were found in
the possession of a man by the name of Laban, a relative of Lehi's, and also a
resident of the city of Jerusalem, certain brass plates upon which were
engraven, in the Egyptian language, the five books of Moses, containing the
law, the entire history of the Jews from the first down to Laban's time, ... all
of the Old Testament as we have it, that had been written up to that time, six
hundred years before Christ.... All this engraven in the Egyptian language....
This is more improbable and absurd than the first statement (The Golden
Bible, pp.89-91).

Mormon writer J. N. Washburn admits that this is a real problem:

The point at issue is not that Father Lehi, the Jew, could read and understand
Egyptian, though this is surprising enough.... No, the big question is how the
scripture of the Jews (official or otherwise) came to be written in Egyptian....
If | were to suggest what | think to be the most insistent problem for Book-
of-Mormon scholarship, | should unquestionably name this one: account for
the Egyptian language on the Plates of Brass, and the Brass Plates
themselves! (The Contents, Structure and Authorship of the Book of Mormon,
p.81).
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Joseph Smith claimed that he made a copy of some of the characters on the gold
plates and that Martin Harris showed them to Professor Charles Anthon, in New York.
According to Joseph Smith's History of the Church, (vol. 1, p.20), Martin Harris
claimed that "Professor Anthon stated that the translation was correct, more so than
any he had before seen from the Egyptian." Since Professor Anthon was not an
Egyptologist, and since the science of Egyptology was just in its infancy at the time,
even Mormon scholars have questioned this statement about Anthon's endorsement of
the translation of the Book of Mormon (see Mormonism—Shadow or Reality? p.105).
In a letter dated February 17, 1834, Professor Anthon denied that he had endorsed the
translation:" "The whole story about my pronouncing the Mormon inscription to be
reformed Egyptian hieroglyphics is perfectly false.... the paper contained anything else
but Egyptian hieroglyphics" (Letter by Charles Anthon, as quoted in A Comprehensive
History of the Church, vol. 1, p.103).

According to Mormon historians, "a fragment of the transcript of the Book of
Mormon characters” that was submitted to Professor Anthon is still in existence (see A
Comprehensive History of the Church, vol. 1, p.100). Egyptologists who have
examined the Anthon Transcript are unable to make any kind of translation. Klaus
Baer, of the University of Chicago, thinks the characters are nothing but "doodlings."
Mormon Egyptologist Edward Ashment could not identify the script (see Sunstone
May-June 1980, p.30).

Whether Joseph Smith copied the characters or made them up, the Anthon
Transcript provides no evidence for the authenticity of the Book of Mormon because
no one is able to read it. The Mormon scholar Sidney B. Sperry frankly stated that *no
one, the prophet Joseph Smith excepted, has yet translated the Anthon Transcript. If
modern students of Egyptians can't do it—at least they haven't—it is too much to
believe that Professor Anthon could" (The Problems of the Book of Mormon, p.60).

Actually, the Anthon Transcript provides a great deal of evidence against the
authenticity of the Book of Mormon. M. T. Lamb stated:

The point we here wish to make is this: throughout North America, according to
the Book of Mormon, this reformed Egyptian was the universal language of the
people fifteen hundred years ago, when the Book of Mormon was compiled.

Now fortunately or unfortunately Joseph Smith has preserved for us and for the
inspection of the world, a specimen of the characters found upon the plates from
which he claims to have translated the Book of Mormon. He transcribed a few
of the characters from the plates as specimens....

Well, now, unfortunately for the claims of the Book of Mormon, we are able to
learn precisely what kind of characters were used in Central America by its
ancient inhabitants. They have been preserved in imperishable marble.
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Engraven upon stone in such a way as to retain to the end of time a silent though
solemn rebuke to the false and foolish pretensions of the author of this book.

In the ruins of the two oldest cities in Central America, Copan and Palenque, are
found in abundance the strange hieroglyphics, the written language of the
people who once inhabited those old cities. Thousands of these mysterious
characters are scattered about, engraven over ruined doorways and arches, upon
the sides and backs of hideous-looking idols carved in stone, upon marble slabs,
on the sides of immense pillars, here and there through the ruins of magnificent
palaces and monster heathen temples....

These same hieroglyphics have been preserved in other form—for the ancient
Mayas had books.... An examination of the three that are now known to be
preserved, shows the same characters that are found upon the stone tablets,
idols, etc., .... and represent the actual written language of the ancient Mayas—a
people who are known to have occupied Central America, and been the sole
occupants of a portion of that country at the very time, and covering the whole
period, when, according to the Book of Mormon, the Nephites lived and
flourished there.... A woeful fatality, is it not? that there should not be even one
of Mr. Smith's characters that bears a family likeness, or the least particle of
resemblance to the characters actually used by the ancient inhabitants of Central
America! ... we should find, in thousands of places, these reformed Egyptian
characters engraved upon marble blocks and granite pillars.... But need we say
that just the contrary of all this is found to be true.... It would therefore be sheer
nonsense to imagine that the assertions of the Book of Mormon may after all
have been true, but that through the lapse of time all traces of such a written
language may have disappeared. Stone and marble, and gold and silver, and
copper and brass are not liable to disappear in the brief period of 1500 years
(The Golden Bible, pp.259-72).

In 1959 the Mormon archaeologist Ross T. Christensen frankly admitted that
reformed' Egyptian™ is a "form of writing which we have not yet identified in the
archaeological material available to us" (Book of Mormon Institute, December 5,
1959, BYU, 1964 ed., p.10).

John A. Wilson, who was professor of Egyptology at the University of Chicago,
summarized the situation in a letter to Marvin Cowan: "From time to time there are
allegations that picture writing has been found in America.... In no case has a
professional Egyptologist been able to recognize these characters as Egyptian
hieroglyphs. From our standpoint there is no such language as ‘reformed Egyptian™
(Letter from John A. Wilson dated March 16, 1966).
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Richard A. Parker, department of Egyptology at Brown University, added his
corroboration that, "No Egyptian writing has been found in this hemisphere to my
knowledge" (Letter to Marvin Cowan, dated March 22, 1966). In the same letter
Richard A. Parker stated: "l do not know of any language such as Reformed
Egyptian."

In Mormonism—Shadow or Reality? (pp.108-16), we show that there have been a
number of discoveries in the New World which have been used to try to support the
Book of Mormon. We demonstrate, however, that these finds do not support the claims
of the Book of Mormon and a number of them have turned out to be forgeries.

Compared with Bible Archaeology

Apostle Orson Pratt once stated: "This generation have [sic] more than one
thousand times the amount of evidence to demonstrate and forever establish the
divine Authenticity of the Book of Mormon than they have in favor of the Bible!"
(Orson Pratt's Works, "Evidences of the Book of Mormon and Bible Compared,"
p.64).

We feel that this statement is far from the truth. The only evidence for the
existence of the gold plates is the testimony of eleven witnesses, and as we have
already shown, this testimony cannot be relied upon. A comparison of the
archaeological evidence for the Book of Mormon with the evidence for the Bible
clearly shows the weakness of the Mormon position. This, of course, is not to imply
that there are no problems connected with biblical archaeology, or that
archaeological evidence alone can prove the Bible to be divinely inspired. Frank H.
H. Roberts, Jr., of the Smithsonian Institute, commented in a letter written to
Marvin Cowan on January 24, 1963: "Archaeological discoveries in the Near East
have verified some statements in the Bible referring to certain tribes, places, etc. On
the other hand there is no way in which they could verify the narrative parts of the
Bible such as the actions, words, deeds, etc. of particular individuals." In the same
letter he continues: "There is no evidence whatever of any migration from Israel to
America, and likewise no evidence that pre-Columbian Indians had any knowledge
of Christianity or the Bible."

The reader will remember that Dr. Nibley frankly admitted that no ancient
inscription mentioning the Nephites has ever been found, and that "nothing short of
an inscription which could be read and roughly dated would bridge the gap between
what might be called a pre-actualistic archaeology and contact with the realities of
Nephite civilization" (Since Cumorah, p.243).

While the Nephites are never mentioned in any ancient inscription, the existence
of the Israelites is verified by many inscriptions dating back hundreds of years
before the time of Christ. The "earliest archaeological reference to the people of

“A condensation and revision of Mormonism: Shadow or Reality?”



The Changing World of Mormonism 146

Israel” is a stele of the Egyptian ruler Merneptah which is now in the Egyptian
Museum in Cairo. In The Biblical World (pp.380-81), we find this information
about the stele:

Merneptah, son and successor of Ramesses I, ruled Egypt from ca. 1224 to
ca. 1214 B.C.... His campaign in Palestine, waged during the fifth year of his
reign (ca. 1220 B.C.) is commemorated on a large black granite stele which
was found in Merneptah's mortuary temple in Thebes. At the top is a
representation of Merneptah and the god Amun, ... Merneptah states:

Israel is laid waste, his seed is not;

Hurru (i.e. Syria) is become a widow for Egypt.

The stele provides the first mention of Israel on ancient monuments, and
provides proof that Israel was in western Palestine by 1220 B.C.

John A. Wilson, the noted Egyptologist, said that "an Egyptian scribe was
conscious of a people known as Israel somewhere in Palestine or Transjordan™ (The
Culture of Ancient Egypt, University of Chicago Press, 1965, p.255. Copyright (c)
1951 by The University of Chicago. Used by permission.).

Many ancient inscriptions mentioning the Israelites have been found, and some
inscriptions even give the names of kings mentioned in the Bible. The New
Testament mentions a number of rulers that are known to have lived around the
time of Christ. For instance, the Bible tells us that Jesus was crucified under
Pontius Pilate. That Pilate was an actual historical person was proved beyond all
doubt in 1961 when "an inscription with the name of Pontius Pilate was found in
the theater excavations" at Caesarea (The Biblical Archaeologist, September 1964,
p.71).

The fact that the Jews were in Palestine at the time the Bible indicates is proven
by hundreds of ancient Hebrew inscriptions that have been found on rocks, pieces
of pottery and coins. Portions of every book of the Old Testament, except for the
book of Esther, have also been found. These manuscripts are known as the Dead
Sea Scrolls. In addition many inscriptions from other countries verify the fact that
the Jews were present in Palestine.

When we turn to the Book of Mormon, however, we are unable to find any
evidence at all that the Nephites ever existed. We must agree with the Mormon
archaeologist Dee F. Green when he states: "The first myth we need to eliminate is
that Book of Mormon archaeology exists.... Biblical archaeology can be studied
because we do know where Jerusalem and Jericho were and are, but we do not
know where Zarahemla and Bountiful (nor any other location for that matter) were
or are” (Dialogue: A Journal of Mormon Thought, Summer 1969, pp.77-78).
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Beyond the Book of Mormon

Although Joseph Smith once said that "the Book of Mormon was the most
correct of any book on earth, and a man would get nearer to God by abiding its
precepts, than by any other book," he departed from many of its teachings and
proclaimed doctrines that were in direct contradiction to it. Although the Book of
Mormon is still the primary tool used to bring converts into the Church, the
Doctrine and Covenants and Pearl of Great Price have taken its place as far as
doctrine is concerned. President Joseph Fielding Smith said that "the book of
Doctrine and Covenants to us stands in a peculiar position above them all”
(Doctrines of Salvation, vol. 3, p.198). In the chapters which follow we will show
that many of the doctrines the Mormon leaders now teach are in direct
contradiction to the Book of Mormon.
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THE FIRST VISION

Chapter 6

Mormon Apostle LeGrand Richards proclaims: "On the morning of a beautiful
spring day in 1820 there occurred one of the most important and momentous events
in this world's history. God, the Eternal Father and His Son, Jesus Christ, appeared
to Joseph Smith and gave instructions concerning the establishment of the kingdom
of God upon the earth in these latter days" (A Marvelous Work and a Wonder,
1966, p.7).

Joseph Smith published his story in the Mormon publication Times and Seasons
in 1842. The following is his description of the vision:

So in accordance with my determination, to ask of God, | retired to the woods
to make the attempt. It was on the morning of a beautiful clear day, early in
the spring of eighteen hundred and twenty ... | saw a pillar of light exactly
over my head.... When the light rested upon me | saw two personages (whose
brightness and glory defy all description) standing above me in the air. One
of them spake unto me, calling me by name, and said, (pointing to the other.)
"This is my beloved Son, hear him." ... | asked the personages who stood
above me in the light, which of all the sects was right, ... | was answered that
| must join none of them, for they were all wrong, and the personage who
addressed me said that all their creeds were an abomination in his sight; that
those professors were all corrupt.... He again forbade me to join with any of
them: and many other things did he say unto me which | cannot write at this
time (Times and Seasons, vol. 3, pp.728, 748).

This story is now published in the Pearl of Great Price and is accepted as
Scripture by the Mormon people. Apostle John A. Widtsoe said that "the First
Vision of 1820 is of first importance in the history of Joseph Smith. Upon its reality
rest the truth and value of his subsequent work" (Joseph Smith—Seeker After Truth,
p.19).
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James B. Allen, who is now assistant church historian, stated that "belief in the
vision is one of the fundamentals to which faithful members give assent. Its
importance is second only to belief in the divinity of Jesus of Nazareth. The story is
an essential part of the first lesson given by Mormon missionaries to prospective
converts, and its acceptance is necessary before baptism™ (Dialogue: A Journal of
Mormon Thought, Autumn, 1966, p.29).

Fawn M. Brodie was one of the first to cast serious doubt upon the authenticity
of Joseph Smith's story of the first vision:

The description of the vision was first published by Orson Pratt in his
Remarkable Visions in 1840, twenty years after it was supposed to have
occurred. Between 1820 and 1840 Joseph's friends were writing long
panegyrics; his enemies were defaming him in an unceasing stream of
affidavits and pamphlets, and Joseph himself was dictating several volumes
of Bible-flavored prose. But no one in this long period even intimated that he
had heard the story of the two gods. At least, no such intimation has survived
in print or manuscript.... The first published Mormon history, begun with
Joseph's collaboration in 1834 by Oliver Cowdery, ignored it altogether ...
Joseph's own description of the first vision was not published until 1842,
twenty-two years after the memorable event....

If something happened that spring morning in 1820, it passed totally
unnoticed in Joseph's home town, and apparently did not even fix itself in the
minds of members of his own family. The awesome vision he described in
later years may have been the elaboration of some half-remembered dream
stimulated by the early revival excitement and reinforced by the rich folklore
of visions circulating in his neighborhood. Or it may have been sheer
invention, created some time after 1834 when the need arose for a
magnificent tradition to cancel out the stories of his fortune-telling and
money-digging (No Man Knows My History, New York, 1957, pp.24-25).

Dr. Hugh Nibley, of Brigham Young University, was very disturbed by Mrs.
Brodie's statements, but he admitted that Joseph Smith did not publish the story
until 1842: "Joseph Smith's 'official' account of his first vision and the visits of the
angel Moroni was written in 1838 and first published in the Times and Seasons in
1842" (Improvement Era, July 1961, p.490).

Perhaps one of the most damaging evidences that Joseph Smith did not see the
Father and the Son in 1820, to those who believe in the restoration of the
Priesthood, is the fact that in the year 1832 Joseph Smith claimed to have a
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revelation which stated that a man could not see God without the Priesthood. This
revelation is published as Section 84 of the Doctrine and Covenants. In verses 21-
22 we read:

"And without the ordinances thereof, and the authority of the priesthood, the
power of godliness is not manifest unto men in the flesh;

"For without this no man can see the face of God, even the Father, and live."

Now, it is claimed that "The Father and the Son appeared to the Prophet Joseph
Smith before the Church was organized and the priesthood restored to the earth”
(Doctrines of Salvation, by Joseph Fielding Smith, vol. 1, p.4).

The revelation given in 1832 suggests that Joseph Smith's story of the first
vision was made up years after it was supposed to have occurred. Smith did not
even claim to have the Priesthood in 1820, and the Doctrine and Covenants clearly
says that without the Priesthood no man can see God and live.

James B. Allen, who now serves as assistant church historian, frankly admitted
that the story of the first vision "was not given general circulation in the 1830's."”
(Dialogue: A Journal of Mormon Thought, Autumn 1966, p.33). Dr. Allen makes
some startling concessions in this article. He admits, for instance, that "none of the
available contemporary writings about Joseph Smith in the 1830's, none of the
publications of the Church in that decade, and no contemporary journal or
correspondence yet discovered mentions the story of the first vision...." Dr. Allen
goes on to state that in the 1830's "the general membership of the Church knew
little, if anything, about it."

In the past Mormon apologists have argued that Joseph Smith's first vision was
well known from the first time it was announced in 1820. It is refreshing to read
James B. Allen's attempt to set the record straight. We were planning to extract a
lengthy quotation from Dr. Allen's article, but he refused to give us permission.
Those who are interested, however, can read his entire article in Dialogue: A
Journal of Mormon Thought, Autumn 1966, pages 29-45.

""Strange" Accounts

Mormon leaders have maintained that Joseph Smith told only one story
concerning his first vision. Preston Nibley asserted that "Joseph Smith lived a little
more than twenty-four years after this first vision. During this time he told but one
story ..." (Joseph Smith the Prophet, 1944, p.30).

At the very time that Preston Nibley made this statement the Mormon leaders
were suppressing at least three accounts of the first vision by Joseph Smith which
were written prior to the account he published in the Times and Seasons. Levi
Edgar Young, who was the head of the Seven Presidents of Seventies in the
Mormon church, told LaMar Petersen that he had examined a "strange™ account of
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the first vision and was told not to reveal what it contained. The following, from
notes by LaMar Petersen, recounts the interview with Levi Edgar Young which was
held on February 3, 1953: "His curiosity was excited when reading in Roberts' Doc.
History reference to ‘documents from which these writings were compiled.' Asked
to see them. Told to get higher permission. Obtained that permission. Examined the
documents. Was told not to copy or tell what they contained. Said it was a 'strange'
account of the First Vision. Was put back in vault. Remains unused, unknown."

We became interested in the "strange™ account and wrote to the church historian
for a copy. Our letter was never answered, and we had almost given up hope of
ever seeing this document. To our great surprise, however, three "strange™ accounts
of the first vision have now come to light. The first appeared in the thesis, "An
Analysis of the Accounts Relating Joseph Smith's Early Visions," by Paul R.
Cheesman. Mr. Cheesman was a student at Brigham Young University who was
trying to gather information to support the first vision story. In his zeal, however,
Mr. Cheesman brought to light a document which delivers a fatal blow to the
official account of the first vision. Not realizing the serious implications of this
document, Mr. Cheesman reproduced it as Appendix D of his thesis. This
document, written by Joseph Smith himself, not only makes it evident that he did
not see both the Father and the Son in 1820, but also casts a shadow of doubt upon
his entire story of the origin of the church. Mr. Cheesman states that it "appears to
be the earliest written account™ of the first vision. He says that it "was never
published or referred to by any of the authorities of the church as far as the writer
has been able to determine.... Instead of going back over and revising, Joseph
Smith evidently dictated the story later as we have it in Appendix A" (*An Analysis
of the Accounts Relating Joseph Smith's Early Visions," M. A. thesis, Brigham
Young University, 1965, p.64).

In 1965 we published this early account of the first vision under the title, Joseph
Smith's Strange Account of the First Vision. Because the document was so unusual,
some members of the Mormon church doubted its authenticity. Although the
Mormon leaders would make no public statement concerning the document, James
B. Allen, who was at the time associate professor of History at Brigham Young
University, admitted that the document was genuine. In an article published in
1966, he stated:

One of the most significant documents of that period yet discovered was
brought to light in 1965 by Paul R. Cheesman.... This is a handwritten
manuscript apparently composed about 1833 and either written or dictated by
Joseph Smith. It ... includes the story of the first vision.... the story varies in
some details from the version presently accepted.... The manuscript has

“A condensation and revision of Mormonism: Shadow or Reality?”



The Changing World of Mormonism 152

apparently lain in the L.D.S. Church Historian's office for many years, and
yet few if any who saw it realized its profound historical significance
(Dialogue: A Journal of Mormon Thought, Autumn 1966, p.35).

The Mormon leaders suppressed this account of the first vision for over 130
years. But after we printed it thousands of copies were distributed throughout the
world. Finally, four years after we published the document, the church historical
department made a public statement confirming the authenticity of the manuscript.
Dean C. Jessee, who is "a member of the staff at the LDS Church Historian's Office
in Salt Lake City," claims that the document was written by Joseph Smith in 1831
or 1832:

On at least three occasions prior to 1839 Joseph Smith began writing his
history. The earliest of these is a six-page account recorded on three leaves of
a ledger book, written between the summer of 1831 and November 1832....

The 1831-32 history transliterated here contains the earliest known account
of Joseph Smith's First Vision (Brigham Young University Studies, Spring
1969, pp.277-78).

At first Dean Jessee felt that the document was penned by Frederick G.
Williams, but on more careful examination he found that it was actually written by
Joseph Smith himself:

A closer look at the original document has shown that while Williams wrote
the beginning and end of the narrative, Joseph Smith wrote the remainder,
including the portion containing the details of his First Vision. This is the
only known account of the Vision in his own hand. Most of his writings were
dictated, which is not to say that other accounts are less authentic (Dialogue:
A Journal of Mormon Thought, Spring 1971, p.86).

Now that Brigham Young University Studies has published a photograph of this
document in the Spring 1969 issue, page 281, we no longer have to depend upon
Cheesman's typed copy. Below is the important part of this document taken directly
from the photograph of the original document:

... the Lord heard my cry in the wilderness and while in the attitude of calling
upon the Lord in the 16th year of my age a piller [sic] of light above the
brightness of the sun at noon day come down from above and rested upon me
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A photograph of Joseph Smith's first handwritten account of the first vision.
This is the only account in Smith's own handwriting.
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and | was filled with the spirit of god and the Lord opened the heavens
upon me and | saw the Lord and he spake unto me saying Joseph my son
thy sins are forgiven thee, go [sic] thy way walk in my statutes and keep
my commandments behold | am the Lord of glory | was crucifyed [sic] for
the world that all those who believe on my name may have Eternal life
behold the world lieth in sin at this time and none doeth good no not one
they have turned asside [sic] from the gospel and keep not my
commandments they draw near to me with their lips while their hearts are
far from me and mine anger is kindling against the inhabitants of the earth
to visit them according to this ungodliness and to bring to pass that which
hath been spoken by the mouth of the prophets and Apostles behold and lo
| come quickly as it was w]r]itten of me in the cloud clothed in the glory of
my Father....

A careful examination of this document reveals that the reason church leaders
have "never published or referred" to it is that it contains irreconcilable
differences with the official account. These differences concern Joseph Smith's
age, his reason for seeking the Lord, the question of a revival, and the presence
of an evil power (see Mormonism—Shadow or Reality? p.146). The most serious
contradiction between the accounts is the number of personages in the vision. In
the first account Joseph Smith only mentions one personage: "... | saw the
Lord...." In the version published today in the Pearl of Great Price, Joseph
Smith said: "... | saw two personages." In the account that was suppressed by
Mormon leaders, Joseph Smith related that the Lord said he was "crucifyed for
the world." This, of course, would mean that the personage had to be Jesus
Christ. Therefore, it is plain to see that Joseph Smith did not include God the
Father in his first account of the vision. James B. Allen stated: "In this story,
only one personage was mentioned, and this was obviously the Son, for he spoke
of having been crucified" (Dialogue: A Journal of Mormon Thought, Autumn
1966, p.40).

Paul R. Cheesman tries to excuse the fact that the account which was
suppressed only mentions one personage by stating: "As he writes briefly of the
vision, he does not mention the Father as being present; however, this does not
indicate that he was not present” ("An Analysis of the Accounts Relating Joseph
Smith's Early Visions," p.63).

This explanation by Paul Cheesman does not seem reasonable. Actually, in
this first account, Joseph Smith quotes the Lord as saying more words than in his
later printed version.
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Speaking of the "account of 1832," the Mormon writer Milton V. Backman
says: "It is possible that after dictating the account, Joseph recognized the
desirability of modifying certain statements.... Often when people record
biographical sketches or historical incidents, they write and rewrite until their
ideas are clearly expressed" (Joseph Smith's First Vision, 1971, p.124).

While it is true that many people have to "write and rewrite until their ideas
are clearly expressed," we do not feel that Joseph Smith could have left out the
most important part of the story by accident. If God the Father had actually
appeared in this vision, Joseph Smith certainly would have included this
information in his first account. It is absolutely impossible for us to believe that
Joseph Smith would not have mentioned the Father if He had actually appeared.

The reader will notice how the wording is changed to support the idea of two
personages. In the first account Joseph Smith says that "the Lord ... spake unto
me saying Joseph my son thy sins are forgiven thee." The later version also uses
the word son, but this time it no longer refers to Joseph Smith but rather to
another personage in the vision: "One of them spoke unto me, calling me by
name, and said, (pointing to the other.) 'This is my beloved Son, hear him."

We feel that the only reasonable explanation for the Father not being
mentioned in the account which was suppressed is that Joseph Smith did not see
God the Father, and that he made up this part of the story after the writing of the
first manuscript. This, of course, throws a shadow of doubt upon the whole
story.

After this "strange™ account came to light, a Mormon seminary teacher told us
that there was still another account of the first vision which the Mormon leaders
were suppressing. To our great surprise, this second account was published in
the Autumn, 1966, issue of Dialogue: A Journal of Mormon Thought. It
appeared in the article by James B. Allen. We do not have room to deal with this
account here. Although it is a very important account, it was overshadowed by
still another account which was published by Dean C. Jessee of the church
historical department in the Spring 1971 issue of Dialogue: A Journal of
Mormon Thought. Mr. Jessee informs us that this account was recorded "in the
Prophet's 1835-36 Diary by his scribe, Warren Parrish." The important part of
this account reads as follows:

... called on the Lord in mighty prayer, a pillar of fire appeared above my
head, it presently rested down upon me head, and filled me with joy
unspeakable, a personage appeared in the midst of this pillar of flame
which was spread all around, and yet nothing consumed, another
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personage soon appeared like unto the first, he said unto me thy sins are
forgiven thee, he testifyed [sic] unto me that Jesus Christ is the Son of
God; and | saw many angels in this vision | was about 14 years old when |
received this first communication ... (Joseph Smith's Diary, 1835-36, p.24,
as quoted in Dialogue: A Journal of Mormon Thought, Spring 1971, p.87).

The reader will notice that in this account of the first vision there is absolutely
nothing to show that the personages were God and Christ. The statement, "He
testifyed unto me that Jesus Christ is the Son of God," would seem to show that
the personages were not the Father and the Son. If Joseph Smith had intended to
show that the personage who spoke was Jesus, he should have said something
like this: "He testified also unto me that He was the Son of God." On the other
hand, if he intended to show that the personage who spoke was the Father, he
would probably have said something like this: "He testified also unto me that
Jesus Christ was His son."

Adding to the confusion, Joseph Smith states that there were "many angels in
this vision." Neither of the other versions indicate that there were "many angels."

It is also interesting to note that Joseph Smith's 1835-36 diary was used as a
basis for much of his History of the Church for that period, but the portion
containing this confusing account of the first vision was omitted.

We have now examined three different handwritten manuscripts of the first
vision. They were all written by Joseph Smith or his scribes and yet every one of
them is different. The first account says there was only one personage. The
second account says there were many, and the third says there were two. The
church, of course, accepts the version which contains two personages. If we had
to accept any of the versions, we would chose the first account. It was written six
or seven years closer to the event, and therefore it should give a more accurate
picture of what really took place. Also, this account, which mentions only one
personage, is the only account in Joseph Smith's own handwriting.

At any rate, when one becomes aware of the fact that there are conflicting
versions of the story, it becomes very difficult to believe that Joseph Smith ever
had a vision in the grove.

On top of all this, there is irrefutable evidence that an important reference to
the first vision in the History of the Church has been falsified by Mormon
historians after Joseph Smith's death. Over thirty years ago, Fawn M. Brodie
suggested that there might be a problem with this reference:
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Under the date of November 15, 1835 in the History of the Church appears
the following statement by Joseph Smith: "I gave him [Erastus Holmes] a
brief relation of my experience while in my juvenile years, say from six
years old up to the time | received my first vision, which was when | was
about fourteen years old ..." (Vol. 11, p.312). But Joseph admittedly did not
begin writing his history until 1838, and the editors of this history do not
state from which manuscript source in the Utah Church library this journal
entry came. Access to all these important manuscripts is denied everyone
save authorities of the Mormon Church (No Man Knows My History, p.24,
footnote).

Apostle John A. Widtsoe tried to defend this reference from the History of the
Church by stating:

In 1835 he told one Erastus Holmes of his "First Vision which was when |
was fourteen years old." ... The proponents of the theory that the Prophet
invented the First Vision in 1838 doubt the accuracy of the Holmes and
similar references, because they hold that the Church History, the journal
of Joseph Smith, has been tampered with by later workers. It is sad when a
drowning man does not even have a straw to which he may cling!" (Joseph
Smith—Seeker After Truth, pp.24-25).

In spite of John A. Widtsoe's statement, a woman who was doing research at
the Utah State Historical Society searched through a microfilm of the early
Deseret News and found information which proves that the Mormon historians
deliberately altered Joseph Smith's statement. In the 1850's the Deseret News(the
Mormon church's newspaper) was publishing Joseph Smith's History of the
Church. In the issue for May 29, 1852, the following statement by Joseph Smith
appeared:

This afternoon, Erastus Holmes, of Newbury, Ohio, called on me to inquire
about the establishment of the church, and to be instructed in doctrine more
perfectly. | gave him a brief relation of my experience while in my juvenile
years, say from six years old up to the time | received the first visitation of
angels, which was when | was about fourteen years old; also the
revelations that I received afterwards concerning the Book of Mormon, and
a short account of the rise and progress of the church up to this date
(Deseret News, vol. 2, no.15, May 29, 1852).
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editions of the History
of the Church.
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Because this statement by Joseph Smith contradicted the teaching that the
Father and the Son appeared to him in the first vision of 1820, the Mormon
church historians altered the words when they reprinted it in later editions of the
History of the Church. They changed the wording so that the word "angels" was
completely left out. The following is a comparison of the way this reference was
originally published in the Deseret News and the way it has been changed to read
In recent printings of the History of the Church:

Deseret News History of the Church

. | received the first visitation of |"... | received my first vision, which
angels, which was when | was about | was when | was about fourteen years
fourteen years old ..." (May 29, 1852). |old..." (vol. 2, p.312).

The original handwritten manuscript for this part of Joseph Smith's History
reads exactly like the Deseret News: "... | received the first visitation of angels
..."" (Manuscript History, Book B-1, p.642). In addition to this, Joseph Smith's
1835-36 diary, page 37, provides supporting evidence for the word "angels": "...
| received the first visitation of angels..."

The fact that Mormon historians had to make such a serious change in Joseph
Smith's History after his death tends further to weaken the case for the first
vision.

Not Unique

The Mormon writer Paul R. Cheesman says that "Joseph Smith's account is unique
in that the Father and the Son appeared together and they both spoke. To those who
accept the Bible and the Book of Mormon as authentic, nowhere in these histories do
we have another example that parallels this experience in this respect” ("An Analysis
of the Accounts Relating Joseph Smith's Early Visions," p.18).

Now that we have Joseph Smith's first account of his vision, which only mentions
Christ as appearing, we know that his claim was not unique. Many people were
making similar claims. For instance, in 1816 a minister by the name of Elias Smith
published a book in which he told of his conversion. Notice how similar it is to Joseph
Smith's first account: "... | went into the woods ... a light appeared from heaven.... My
mind seemed to rise in that light to the throne of God and the Lamb.... The Lamb once
slain appeared to my understanding, and while viewing him, | felt such love to him as
| never felt to any thing earthly.... It is not possible for me to tell how long | remained
in that situation ..." (The Life, Conversion, Preaching, Travels, and Sufferings of Elias
Smith, Portsmouth, N.H., 1816, pp.58-59).
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Alexander Campbell wrote the following on March 1, 1824, concerning a "revival
in the state of New York": "Enthusiasm flourishes.... This man was regenerated when
asleep, by a vision of the night. That man heard a voice in the woods, saying, ‘Thy sins
be forgiven thee." A third saw his Savior descending to the tops of the trees at noon
day" (The Christian Baptist, VVol. 1, pp.148-49).

Asa Wild claimed to have a revelation which is very similar to the story Joseph
Smith published. It was published in the Wayne Sentinel (the paper to which the
family of Joseph Smith apparently subscribed) on October 22, 1823: "It seemed as if
my mind ... was struck motionless, as well as into nothing, before the awful and
glorious majesty of the Great Jehovah. He then spake ... He also told me, that every
denomination of professing christians had become extremely corrupt...."

It is plain to see, then, that the story Joseph Smith penned in the early 1830s is not
much different than the visions related by others. It was only when he added the part
about the Father appearing with the Son that the story began to sound unique.

First History

In the early years of the Mormon church the members were taught that the first
vision Joseph Smith had was in 1823 when he was seventeen years of age, and that the
personage who appeared was an angel (not God the Father and His Son Jesus Christ)
who told him about the Book of Mormon. Oliver Cowdery, one of the three witnesses
to the Book of Mormon and the first church historian, wrote a history of Mormonism
which was published in the Messenger and Advocate—the official church organ at
that time. This history shows that the story of the visit of the Father and the Son was
not taught to the Mormon people. Francis W. Kirkham, in his book A New Witness
For Christ In America, (vol. 1, p.17), says:

The first published consecutive account of the origin of the Church began in the
October, 1834, issue of the Messenger and Advocate. It consists of eight letters
written by Oliver Cowdery to W. W. Phelps. This account is very important as
Oliver Cowdery claims in a letter published in the October, 1834, issue, but
dated September 7, 1834, that Joseph Smith assisted him in the writing of the
letters.

The Messenger and Advocate, (vol. 1, p.13), said that it would be a "full history of
the rise of the church,” and on page 42 of the same volume we read that it would
contain "a correct statement of events." In the February, 1835, issue of the Messenger
and Advocate, Oliver Cowdery told how Joseph Smith made his first contact with
God:
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You will recollect that I mentioned the time of a religious excitement, in
Palmyra and vicinity to have been in the 15th year of our brother J. Smith Jr's
age—that was an error in the type—it should have been in the 17th.—You will
please remember this correction, as it will be necessary for the full
understanding of what will follow in time. This would bring the date down to
the year 1823.... while this excitement continued, he continued to call upon the
Lord in secret for a full manifestation of divine approbation, and for, to him, the
all important information, if a Supreme being did exist, to have an assurance that
he was accepted of him....

On the evening of the 21st of September, 1823, previous to retiring to rest, our
brother's mind was unusually wrought up on the subject which had so long
agitated his mind—his heart was drawn out in fervent prayer.... While
continuing in prayer for a manifestation ... on a sudden a light like that of day, ...
burst into the room.—... and in @ moment a personage stood before him ... he
heard him declare himself to be a messenger sent by commandment of the Lord,
to deliver a special message, and to witness to him that his sins were forgiven ...
(Messenger and Advocate, vol. 1, pp.78-79).

Several things should be noted concerning this history: first, that it was supposed to
be a "correct" account; second, that Joseph Smith assisted in the writing; third, that the
date of the religious excitement in Palmyra was 1823; fourth, that Joseph Smith
desired to know at this time "if a Supreme being did exist"; fifth, that a "messenger
sent by commandment of the Lord" appeared to him and told him that his sins were
forgiven. If the reader examines this account carefully, he will see that it is absolutely
Impossible to reconcile it with Joseph Smith's later story that he saw the Father and the
Son in 1820.

A Doctrinal Change

Prior to the time Paul Cheesman wrote his thesis at Brigham Young University,
Mormon writers were emphatically proclaiming that Joseph Smith "told but one
story" of the first vision. Now that the "strange™ accounts of the first vision have
been printed and widely circulated, Mormon apologists are forced to admit their
existence and authenticity. They will not, however, face the serious implications of
the differences in the accounts. Dr. Truman G. Madsen, of Brigham Young
University, even goes so far as to say that "we are impressed with their harmony
considering the very different circumstances of their writing..." (Brigham Young
University Studies, Spring 1969, p.240).

When Lauritz G. Petersen, research supervisor at the church historian's office,
was asked concerning the different accounts of the first vision, he wrote a letter in
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which he stated: "We are not concerned really with which of the two Versions of
the First Vision is right.... Personally | would take the version which the Prophet
Joseph gave himself when he stated that he saw two personages. Regardless
whether he saw one or two the fact remains that Jesus Christ is mentioned in both
of them."

It is obvious from this statement that some Mormon apologists are beginning to
retreat from the idea that God the Father appeared to Joseph Smith. This is actually
a very important matter, because Mormon leaders have used this vision as evidence
for their doctrine of a plurality of gods. They have stated that this vision proves that
God and Christ are two distinct personages and that they both have a body. They
use the first vision to prove that God Himself is only an exalted man. George Q.
Cannon, who was a member of the First Presidency of the Mormon church,
declared in 1883:

There was no man scarcely upon the earth that had a true conception of
God.... But all this was swept away in one moment by the appearance of ...
God, the Father, and His Son Jesus Christ, to the boy Joseph.... The Father
came accompanied by the Son, thus showing that there were two personages
of the God-head ... Joseph saw that the Father had a form; that He had a head,;
that He had arms; that He had limbs; that he had feet; that He had a face and
a tongue ..." (Journal of Discourses, vol. 24, pp.371-72).

Apostle LeGrand Richards states: "This was the prophet's first vision. From this
we learn among other truths, that God the Father and his Son, Jesus Christ, are
separate and distinct personages, and that man is literally created in the image of
God" (A Marvelous Work And A Wonder, 1966, p.12). Tenth president, Joseph
Fielding Smith said that "there is no account in history or revelation extant, where
ever before both the Father and the Son appeared in the presence of mortal man in
glory" (Essentials in Church History, pp.46-47). Apostle John A. Widtsoe stated:
"It was an extraordinary experience. Never before had God the Father and God the
Son appeared to mortal man" (Joseph Smith—Seeker After Truth, p.4).

Actually, the fact that the first written account of the first vision only mentioned
one personage is consistent with what Joseph Smith believed about God when he
wrote the Book of Mormon. The Book of Mormon, which was first published in
1830, taught that there was but one God:

And now Abinadi said unto them: | would that ye should understand that God
himself shall come down among the children of men, and shall redeem his
people. And because he dwelleth in flesh he shall be called the Son of God,
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and having subjected the flesh to the will of the Father, being the Father and
the Son.... And thus the flesh becoming subject to the Spirit, or the Son to the
Father, being one God ... (Book of Mormon, Mosiah 15:1, 2, 5).

The Book of Mormon tells of a visitation of the Father and the Son to the
"brother of Jared." The Father and the Son mentioned, however, are not two
separate personages. Only one personage appears, and this personage says:
"Behold, I am he who was prepared from the foundation of the world to redeem my
people. Behold | am Jesus Christ. | am the Father and the Son. In me shall all
mankind have light ..." (Ether 3:14).

The Book of Mormon clearly teaches that God the Father is a Spirit, and the first
edition of the Doctrine and Covenants also contained a reference which stated that
God is a Spirit.

It would appear, then, that Joseph Smith did not believe that God the Father had
a body at the time he wrote his first account of the vision in the "wilderness."
Towards the end of his life, however, he changed his mind and decided that God
was just an exalted man. Consequently, he revised his story of the vision to include
the Father after he had changed his mind about the Godhead. Marvin S. Hill, of the
BYU history department, seems willing to admit this, although he is still unwilling
to concede that this shows fraud on Joseph Smith's part:

Brodie's assumption of a deceitful prophet was supported by her discovery
that early Mormons did not relate the first vision story consistently, and, as
she maintained in 1945, the earliest version by the prophet was not written
until 1838. She has had to revise the argument somewhat since it is now
known that the earliest account extant was written in 1832. But there are,
undeniably differences in the several accounts, not all of them minor from the
standpoint of Mormon theology ... To focus upon the discrepancies touching
the personages of the Godhead in the first vision story whether one or two
personages, is to concentrate on a theological question and to miss its
historical significance.... Brodie and others have been preoccupied with the
first vision's theological implications which were the product of Joseph
Smith's and the Mormon people's later thinking. This has caused them to miss
the important implications as to the social and religious origins of
Mormonism which may be the essential point. If over the years Joseph's
conception of the Godhead changed, this is not evidence of fraud any more
than the adaptation of other aspects of his theology in later years proves to be
(Dialogue: A Journal of Mormon Thought, Winter 1972, pp.78-79).
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Anti-Mormon writers have pointed out that after Joseph Smith's death the
Mormon leaders made some very confusing statements concerning the first vision.
Now that we have Joseph Smith's first written accounts of the vision we are able to
understand why they were in such a state of confusion. Wesley P. Walters states:
"... the shift from an angel to Christ, then to angels, and finally to two personages
introduced such haziness that even the Mormon leaders appeared confused as to the
nature of the story itself" (Dialogue: A Journal of Mormon Thought, Spring 1969,
p.73).

In 1855 Brigham Young preached a sermon in which he denied that the Lord
came to Joseph Smith in the first vision:

But as it was in the days of our Savior, so was it in the advent of this new
dispensation. It was not in accordance with the notions, traditions, and pre-
conceived ideas of the American people. The messenger did not come to an
eminent divine of any of the so-called orthodoxy, he did not adopt their
interpretations of the Holy Scriptures. The Lord did not come with the armies
of heaven, in power and great glory, nor send His messengers panoplied with
aught else than the truth of heaven, to communicate to the meek, the lowly,
and the youth of humble origin, the sincere enquirer after the knowledge of
God. But He did send His angel to this same obscure person, Joseph Smith
jun., who afterwards became a Prophet, Seer, and Revelator, and informed
him that he should not join any of the religious sects of the day, for they were
all wrong ... (Journal of Discourses, vol. 2, p.171).

John Taylor, the third president of the church, made the following statement on
March 2, 1879: "... just as it was when the Prophet Joseph asked the angel which of
the sects was right that he might join it. The answer was that none of them are right.
What, none of them? No. We will not stop to argue that question; the angel merely
told him to join none of them that none of them were right" (Journal of Discourses,
vol. 20, p.167).

George A. Smith, who was sustained as first counselor in the First Presidency in
1868, made this statement in November of the same year:

When Joseph Smith was about fourteen or fifteen years old, ... there was a
revival of religion ... He had read the Bible and had found that passage in
James.... he went humbly before the Lord and inquired of Him, and the Lord
answered his prayer, and revealed to Joseph, by the ministration of angels,
the true condition of the religious world. When the holy angel appeared,
Joseph inquired which of all these denominations was right and which he
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tude and gladness, praise and thanks-
giving.

But as it wns in the days of our Sa-
vior, so was it in the advent of this
new dispensation. It was not in ac-
cordance with the notions, traditions,
and pre-conceived ideas of the Ameri-
can people. The messenger did not
come to an eminent divine of any of
the so-called orthodozy, he did mnot
adopt their interpretation of the Holy
Scriptures, The T.ord did not come
with the armies of heaven, in power

and great glory, nor send His messen-

gers panoplied with aught else than
the truth of heaven, to communicate
to the meek, the lowly, the youth of
humble origin, the sincere enquirer
after the knowlege of God. But He
did send His angel to this same ob-
scure person, Joseph Smith jon., who
afterwards became a Prophet, Seer,
and Revelator, and informed him that
he should not jein any of the religious
sects of the day, for they were all
wrong ; that they were following the
precepts of men instead of the Lord
Jesus ; that He had a work for him to
perform, inasmuch as he should prove
faithful before Him. il

No sooner was this made known,
and published abroad, and people be-
gan to listen and obey the heavenly
summons, than oppesition began to
rage, and the people, even in this

favored land, began to persecute their |

neighbors and friends for entertain-
ing religious opinions differing from
their own.

T pause now to ‘ask, had not Joseph
Smith a right to promulzate and es-
tablish & different, a new religion and
form of worship in this government?

Every one must admit he had. This
right was always held sacred, for upon
it was based the religious liberty of
every citizen of the Republic. It
was a privilege held sacred in the
bosom of every class of people; no
Judge dared invade its holy precinets ?
No Legislator nor Governor ventured
to obstruct the free exercise thereof.
How then should it be esteemed an
object worthy of persecution that
Joseph Smith, the man called of God
to perform & work in restoring the
Gospel of salvation unto the children
of men, and his followers, true believ-
ers in his divine mission, should at-
.tﬂmft to exercise the same privilege
held sacred by all others, of every
name, nature, and description, and
equally go by them? Why should he
and his followers be debarred the pri-
vilege of worshipping God according to
the dictates of their consciences ? Le-
gally they cannot, and I will further
state, that legally they have not. No!
whenever the iron hand of oppression
and persecution has fallen upon this

‘people, our opposers have broken their

own laws, set at defiance and trampled
under foot every principle of equal
rights, justice, and liberty found written
in that rich legney of our fathers, Toe
ConstrTuTION 0F THE UNITED STATES.
Whenever popular fury has been
directed against us, no power in the
government has been found potent
enough to afford protection, and what
is still more astonishing, honorabls
enough to yield redress, nor has any
effort suceeeded in bringing to jus-
tice these individuals who %md per-
petrated such fearful crimes. No!
The murderer, the assassin, the mid-
day plunderer, and highwag robber
roam unmolested, and mingle unques-
tioned in the society of the rulers of
the land; they and re-pass as
current eoin, producing no jar in the
sensibilities of refinement, no odium
in' the atmosphere in which they
move. LTED: AL R age 1L
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A photograph of the Journal of Discourses, vol. 2, page 171 Brigham Young says that "the
Lord did not come" to Joseph Smith in the first vision, but instead sent "sent his angel.”
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should join, and was told they were all wrong ... (Journal of Discourses, vol.
12, pp.333-34).

Many other confusing statements about the first vision were made by Mormon
leaders after Joseph Smith's death.

Today the first vision has become of such importance that a person must believe
it to be considered a good Mormon. David O. McKay, the ninth president of the
church, stated that the first vision is the very "foundation of this Church™ (Gospel
Ideals, p.85). In his thesis (p.75), Paul R. Cheesman stated that the Mormon church
"must stand or fall on the authenticity of the First Vision and the appearance of the
Angel Moroni." Apostle Widtsoe stated: "The story of the First Vision need only be
studied from original sources to assure the seeker not only of its truth, but also of
the time of its occurrence” (Joseph Smith—Seeker After Truth, p.26). When we
examine the original sources, especially the sources suppressed by the Mormon
leaders for over 130 years, we find that the first vision story rests on a very sandy
foundation.

Dr. Hugh Nibley once criticized anti-Mormon writers for omitting the "all-
important” words, "This is my beloved Son," when giving Joseph Smith's story. If
Dr. Nibley had read Joseph Smith's first handwritten account of the vision, perhaps
he would not have been so eager to criticize, for Joseph Smith not only omitted the
"all-important” words, but he also left God the Father completely out of the vision!

The second account by Joseph Smith also did not contain the "all- important”
words; in fact, it contained words which seem to show that it was not the Father
and the Son.

An examination of the first published history of the church makes matters even
worse, for it does not even mention the first vision. Moreover, Oliver Cowdery
claimed that in 1823 Joseph Smith did not even know "if a Supreme being did
exist." Certainly, if Joseph Smith had seen the Father and the Son in 1820, as the
official account proclaims, he would know in 1823 that a Supreme Being did exist!

Besides all this, falsification has been found in the History of the Church. Joseph
Smith told Erastus Holmes about his "first visitation of angels,” but later Mormon
historians altered this to read: "my first vision." It is very difficult to believe in the
authenticity of Joseph Smith's first vision story when there is so much evidence
against it.

No Revival in 1820

Joseph Smith claimed that just before he received his first vision there was a great
revival in his neighborhood:
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Some time in the second year after our removal to Manchester, there was in the
place where we lived an unusual excitement on the subject of religion. It
commenced with the Methodists, but soon became general among all sects in
that region of country, indeed the whole district of country seemed affected by
it, and great multitudes united themselves to the different religious parties,
which created no small stir and division amongst the people ...

| was at this time in my fifteenth year. My father's family was proselyted to the
Presbyterian faith, and four of them joined that church, namely, my mother
Lucy, my brothers Hyrum, Samuel, Harrison, and my sister Sophronia.

During this time of great excitement my mind was called up to serious
reflection.... So in accordance with this my determination, to ask of God, |
retired to the woods to make the attempt. It was on the morning of a beautiful
clear day, early in the spring of eighteen hundred and twenty (Times and
Seasons, vol. 3, pp.727-28).

In 1967 the Utah Christian Tract Society published Wesley P. Walters's study, New
Light on Mormon Origins From The Palmyra (N.Y.) Revival. In the foreword to this
work, Mr. Walters states:

Mormons account for the origin of their movement by quoting from a narrative
written by their prophet Joseph Smith, Jr. in 1838. In this account he claims that
a revival broke out in the Palmyra, New York area in 1820....

Information which we have recently uncovered conclusively proves that the
revival did not occur until the fall of 1824 and that no revival occurred between
1819 and 1823 in the Palmyra vicinity.

On pages 5, 8, 11 and 12 of the same pamphlet we find these statements by Mr.
Walters:

Such a revival does not pass from the scene without leaving some traces in the
records and publications of the period. In this study we wish to show by the
contemporary records that the revival, which Smith claimed occurred in 1820,
did not occur until the fall of 1824. We also show that in 1820 there was no
revival in any of the churches in Palmyra or its vicinity. In short, our
Investigation shows that the statement of Joseph Smith, Jr. can not be true when
he claims that he was stirred up by an 1820 revival to make his inquiry in the
grove near his home....
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An even more surprising confirmation that this revival occurred in 1824 and not
in 1820 has just recently come to light. While searching through some dusty
volumes of early Methodist literature at a near-by Methodist college, imagine
our surprise and elation when we stumbled upon Rev. George Lane's own
personal account of the Palmyra revival. It was written, not at some years
distance from the event as the Mormon accounts all were, but while the revival
was still in progress and was printed a few months later. Lane's account gives us
not only the year, 1824, but even the month and date....

By September 1825 the results of the revival for Palmyra had become a matter
of record. The Presbyterian church reported 99 admitted on examination and the
Baptist had received 94 by baptism, while the Methodist circuit showed an
increase of 208....

When we turn to the year 1820, however, the 'great multitudes' are
conspicuously missing. The Presbyterian Church in Palmyra certainly
experienced no awakening that year. Rev. James Hotchkin's history records
revivals for that church as occurring in the years 1817, 1824, 1829, etc., but
nothing for the year 1820. The records of Presbytery and Synod give the same
picture.... Since these reports always rejoice at any sign of a revival in the
churches, it is inconceivable that a great awakening had occurred in their
Palmyra congregation and gone completely unnoticed.

The Baptist Church records also show clearly that they had no revival in 1820,
for the Palmyra congregation gained only 5 by baptism, while the neighboring
Baptist churches of Lyons, Canandaigua and Farmington showed net losses of
4,5 and 9 respectively....

The Methodist figures, though referring to the entire circuit, give the same
results, for they show net losses of 23 for 1819, 6 for 1820 and 40 for 1821. This
hardly fits Joseph Smith's description of 'great multitudes' being added to the
churches of the area. In fact, the Mormon Prophet could hardly have picked a
poorer year in which to place his revival, so far as the Methodists were
concerned.

Mormon scholars became very concerned when they saw Mr. Walters' study. They
were so disturbed, in fact, that a team was sent back east to do research concerning the
first vision and other matters dealing with the history of the Mormon church in New
York. Although the scholars "scoured libraries, studied newspapers, and sought to find
private individuals who might uncover hitherto unknown source materials" (BYU
Studies, Spring 1969, p.242), they were unable to find evidence of a revival in
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Palmyra in 1820. In their article, "Mormon Origins in New York," James B. Allen and
Leonard J. Arrington (now church historian) report:

What evidence do we have, other than the word of Joseph Smith, that there was
‘an unusual excitement on the subject of religion' in the vicinity of Palmyra in
1820? Up to this point little such evidence has been uncovered, and Walters
challenged the story in the article referred to above. Milton Backman, however,
has discovered interesting new material which he presents in his important
article on the historical setting of the First Vision (Brigham Young University
Studies, Spring 1969, p.272).

In his article, "Awakenings in the Burned-over District: New Light on the
Historical Setting of the First Vision,"” Milton V. Backman, Jr., seems unable to
provide evidence that there was a revival in Palmyra. He indicates, however, that
Joseph Smith may have heard or read of revivals in other portions of the state.
Mormon writer Richard L. Bushman makes these comments concerning Walters'
work:

Mr. Walters' main argument is that no revival occurred in Palmyra itself. But
even that fact cannot be established absolutely. It is a negative claim and
depends on negative evidence, which is always tenuous. Mr. Walters relies on
the absence of revival reports, but just because someone failed to write a report
of an event does not mean it did not occur.... lots of things happen that are never
recorded.... The news included in the Palmyra paper depended on the taste and
inclinations of the editor.... The point is that although we think a revival should
have been recorded, there are many reasons why it could have been missed. We
cannot know for sure that an event did not occur unless reliable witnesses on the
scene say no, and thus far Mr. Walters has found none such to testify (Dialogue:
A Journal of Mormon Thought, Spring 1969, p.87).

Richard L. Bushman goes on to say that "Mr. Walters relies on the absence of
reports in newspapers and general histories to reach his conclusion of no revivals"
(pp.89-90). In reply, however, Mr. Walters shows that the denominational magazines
would have mentioned a revival if one had actually occurred:

Another significant lack of information concerning an 1820 revival lies in the
area of the religious press. The denominational magazines of that day were full
of reports of revivals, some even devoting sections to them. These publications
carried more than a dozen glowing reports of the revival that occurred at
Palmyra in the winter of 1816-17. Likewise, the 1824-25 revival is covered in a
number of reports. These magazines, however, while busily engaged in
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reporting revivals during the 1819 to 1821 period, contain not a single mention
of any revival taking place in the Palmyra area during this time. It is
unbelievable that every one of the denominations which Joseph Smith depicts as
affected by an 1820 revival could have completely overlooked the event. Even
the Palmyra newspaper, while reporting revivals at several places in the state,
has no mention whatever of any revival in Palmyra or vicinity either in 1819 or
1820. The only reasonable explanation for this massive silence is that no revival
occurred in the Palmyra area in 1820 (Dialogue, Spring 1969, p.67).

Before Mr. Walters's study appeared, Mormon writers taught that the revival
occurred right in Palmyra, but since the Mormon research team has been unable to
find evidence of a revival in Palmyra, Mormon apologists are now beginning to
forsake Palmyra and search elsewhere for a revival. Lauritz G. Petersen, of the church
historical department, made these statements in a letter dated November 1, 1968:

Now let me ask you a question. Where was the revival? In Palmyra? He doesn't
mention a revival at all. He mentions an unusual excietment [sic] in the "Whole
district of country.” Could an excietment [sic] be caused by a revival
somewhere near the area? He doesn't mention being to a revival. If there was a
revival somewhere outside of Palmyra and the news of it had already excited the
village, would or could it be possible that the Smith family have travelled there
to sell root beer and cakes? (Letter from Lauritz G. Petersen, dated November 1,
1968).

Although it is true that Joseph Smith does not use the word "Palmyra,” his
description makes it very clear that he was referring to this area. He states that there
"was in the place where we lived an unusual excitement on the subject of religion”
(History of the Church, vol. 1, p.2). In 1843 Joseph Smith told a reporter that this
excitement occurred right "in the neighborhood where | lived .." (New York
Spectator, Sept. 23, 1843, as cited in Joseph Smith the Prophet, by Preston Nibley,
pp.30-31). The Mormon historian B. H. Roberts definitely stated that the revival was
in "Palmyra" (Comprehensive History of the Church, vol.1, p.35). On page 51 of the
same volume Mr. Roberts claims that the "churches in and about Palmyra decided
upon a ‘union revival," in order to ‘convert the unconverted.' "

Since Mormon apologists have been unable to prove that the revival took place in
Palmyra, they have tried to find reasons why Joseph Smith would have been in
another city. Milton V. Backman, Jr., and other Mormon writers have suggested that
Joseph Smith might have been present at conference meetings held in Vienna (now
known as Phelps). Wesley Walters, however, answered this argument in Dialogue: A
Journal of Mormon Thought, Spring 1969, page 69.
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Before Walter's work appeared, Mormon writers claimed to have a great deal of
evidence to prove that the revival occurred in Palmyra in 1820. Preston Nibley, who
later became assistant church historian, stated that there are "several accounts of the
religious revival which took place at Palmyra in the spring of 1820" (Joseph Smith the
Prophet, p.21). We have checked the references which Preston Nibley gives and find
them to be spurious (see Mormonism—Shadow or Reality? p.160). Mr. Nibley gives
two references from a publication that are supposed to refer to the 1820 revival. We
have found, however, that these references do not refer to a revival in 1820, but rather
to one in the years 1824-25. These references have been found in the Wayne Sentinel
under the date of March 2, 1825. Apostle Gordon B. Hinckley continues to use these
spurious references in his book Truth Restored. He seems to be oblivious to the fact
that the church's own research team has failed to verify them.

It would appear, then, that all evidence for a revival in Palmyra and vicinity has
fallen, and that Wesley P. Walters's work has been vindicated. All that the Mormon
research team has been able to do is to confirm his original findings. Mr. Walters
made this interesting observation: "Joseph made his great mistake when he tried to
alter the course of history by moving a whole revival back some 4 years. This defect
places his entire movement upon a crumbling foundation."
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HE GODHEAD

Chapter 7

In the book of Isaiah 44:8 we read: "... Is there a God beside me? yea, there is
no God; | know not any." Joseph Smith's first published work, the Book of
Mormon, seems to be in harmony with the teachings of the Bible on this point,
for it states that there is only one God. In Alma 11:26-31 we read as follows:

"And Zeezrom said unto him: Thou sayest there is a true and living God? And
Amulek said: Yea, there is a true and living God. Now, Zeezrom said: Is there
more than one God? And he answered, No. Now Zeezrom said unto him again:
How knowest thou these things? And he said: An angel hath made them known
unto me."

The Bible teaches that God is a Spirit. In John 4:24, Jesus himself said: "God
Is a Spirit: and they that worship him must worship him in spirit and truth." In
Jeremiah 23:24 we read: "Can any hide himself in secret places that | shall not
see him? saith the Lord. Do not | fill heaven and earth? saith the Lord." The
Book of Mormon also teaches that God is a Spirit. In Alma 18:26-28, we read as
follows: "And then Ammon said: Believest thou that there is a Great Spirit? And
he said, Yea, And Ammon said: This is God."

As we have already shown, the Book of Mormon teaches that Christ was God
Himself manifest in the flesh. In Mosiah 15:1, 2 and 5 we read: "... God himself
shall come down among the children of men, and shall redeem his people. And
because he dwelleth in flesh he shall be called the Son of God, and having
subjected the flesh to the will of the Father, being the Father and the Son.... And
thus the flesh becoming subject to the Spirit, or the Son to the Father, being one
God...."

This is also similar to the biblical teaching, for in 2 Corinthians 5:19 we read
as follows: "To wit, that God was in Christ, reconciling the world unto
himself...."

It is interesting to note that the three witnesses to the Book of Mormon
finished their testimony with the following statement: "And the honor be to the

“A condensation and revision of Mormonism: Shadow or Reality?”



The Changing World of Mormonism 173

Father, and to the Son, and to the Holy Ghost, which is one God. Amen" (Book
of Mormon, Preface).

From One to Many

By the year 1844 Joseph Smith had completely disregarded the teachings of the
Book of Mormon, for he declared that God was just an exalted man and that men
could become Gods. He stated as follows:

First, God himself, who sits enthroned in yonder heavens, is a man like unto
one of yourselves, that is the great secret.... | am going to tell you how God
came to be God. We have imagined that God was God from all eternity....
God himself; the Father of us all dwelt on an earth the same as Jesus Christ
himself did.... You have got to learn how to be Gods yourselves.... No man
can learn you more than what | have told you (Times and Seasons, vol. 5,

pp.613-14).

The best way to illustrate Joseph Smith's change of mind concerning the
Godhead is to compare the Book of Moses with the Book of Abraham. Both of
these books are printed in the Pearl of Great Price—one of the four standard works
of the Mormon church. The Book of Abraham was supposed to have been given
some years after the Book of Moses. Both books are supposed to contain a direct
revelation concerning the creation of the world. While the Book of Moses states
that "I, God" created the heavens and the earth, the Book of Abraham states that
"they (the Gods)" created them.

Book of Moses Book of Abraham

"... the Lord spake unto Moses saying: "And the Lord said unto me: Abraham, |
Behold I reveal unto you concerning this | show these things unto thee before ye
heaven, and this earth; write the works | go into Egypt, that ye may declare all

which | speak.... these words...

"And | God, said: Let there be light; and | "And they (the Gods, said: Let there be

there was light.... light; and there was light....

And I, God, called the dry land Earth.... | And the Gods pronounced the dry land,
earth....

And I, God, made the beasts of the earth | And the Gods organized the earth to

after their kind.... bring forth the beasts after their kind....

And I, the Lord God, planted a garden And the Gods planted a garden in
eastward in Eden...." (Moses 2:1, 3, 10, | Eden...." (Abraham 3:15: 4:3, 10, 25;
25; 3:8) 5:8)
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e

in & well{ T have been requested to gpesk by
his frierds and relatives, ond inasmbch asthere
#re & great manyin this congregation who live
in thiscity, ns well as elsewhere, and who bave
lost friends, T feel disposed 10 speak on the sab.
ject in‘geperaly and offer you my. idess so -far
as I have ability,'and so far =s I shall be inspi-
red gby the Holy:8pirit to dwell en thissubject.
I'want your prayers and faith, the instruction
of Almighty God and the gift of:the Holy
Ghost, that T may set forth things that ars true,
that can easily be comprehended,and shall carry
the testimony 1o yonr hearts;  pray that -the
Lord may strengthen my lungs;/siay the winds
and let the prayeraof the saints.to hehven ap-
pear, thatit may enterinto the eor of the Lard
of Sabooth; forthe effectual prayers of righte-
ous men avoileth much, and 1 wverily believe
that your prayerashall be heard befora I ‘enter
into the investigation fully of the subject that
in laying before me. Before entering lully into
the investigation, I wish to pave the way: I
will make a-few preliminariesy in order that
you may understand the subjectwhen'l come
toit. “1 do not enleulate to .pleass; your iears
with soperfluily of words or oratory, or with
much learning; bat 1 ealculats .to. edify . you
with the simple: truths from heaven. Inthe
first place, I wish Lo go back to the beginning
of ereation ; there is the starting point, in order
1o be fully acquainted with the mind, purposes,
decrees; de. of the great Eloheim; that sits in
yonder heavens, it is necessary for us, to thave
sn‘understanding of God himselfin the begin-
ning. Ifwestart right, it is essy to go: right
all the time; but-if we start wrong, it is & hard
matter toget right. | There are a very few be-
ings in'the world who understand rightly: the
character of God,  They do not comprehend
any thing, that which is past.orthat which is to
come; and consequently, but little above the
brute beast. ¥ w ‘man learns nothing more
than to eat, drink, sléep, and does not com-
prehend any of the designa of God; the beast
comprehends the same thing; it eals, drinks,
#leeps, knows  nothing more; .yet knows as
much as we, unless WE are able to camprehend
by the inspiration of Almighty.God: Twant to
-go back tothe beginning, and o lift your minds|f
+into  a.more lofty sphere, 8 more exalted un-
derstanding; that what the human mind gen-
terally underatands. ' 1 want to ask thia congre-
\gation, every man, woman and child, to answer
“the question.in thejr own heart, what kind o
a being is Godl ask: yourselves. I aguin re.
 pent the question, what kind of s being is God !
! /Doesany man or woman know? have any of
‘'wou seen’ him, heard! bim, communsd with

him? | Here ia the question that will peradven-
‘tare from ! this time- henceforth, ocoupy your
attention.  The apostle eays this is cternal life,
10 know God and Jesus Ckristy, whom he b
sent. - If'any man enquire what kind of a be
ingis'God, il he will search diligently his own
heart, if the declaration of the apostle be troe,
e will realize that he has not etornal life, them
can ‘be eternal life on no oiher principle.” My
first object is, to find out the chiracrer of the
only wise and true God, apd if 1'shonld be the
man to'comprehend God, and explain or con-
vey the principles to your ‘hearta so that the
epirit seals it upon you, let every mon and wo-
man hencelarth put their hand on their mouth

God again; but if I fail, it becomes my daty ta
renaunce all my pretensions to revelstions, ie-
spirations, &e., and ifioll 'aro . pretensi ons 1
God, they will all be ns bad offas ¥ am atany
rote. There is not a;man buz would breathe
out an anathema, if they knew I was a falss
prophet; and some] would feel muthorized. 1
tnke away my life. If any manis suthorized
to toake away my life, who says Iam a falst

thorized 1o take away, the life of ewvery :fals
teacher, and where would be the end of blood,
and who would not be the suflerer. But mo
man is suthorized fo take away lifein conse-
quenga of their religion; which all laws and

wrong. | If [ ghow verily, that I have the truth

hundred are false teachers, while they praiand
to hold she keys of God, and to kill. them  be-
canse they are false teachers, it. would delugs
the whole world with blood. [want youall ta
know God, to be familiar with him, and if 1
can bring yon to him, all persccutions against
me will cease; you will know that Tam hisser-
vant. for I speak o one heving authority.—
Whatzort of a being was God in the beginning}
ﬂjnm your ears, and hear ‘alk-ye endsof- 1he
earth; for I am. guilt]: to prove it 1o you by the
Bible, and I am geing 1o tell you the designs of
Gml to the human race,and why he interferes
with the :.En.lra ot man.

First; God hmuelf, who sits] anﬂmned i
vonder heavens, iz a man like unto one ol
-yourselves, thatis the greatsecret, 1f the vail
s rent to-day. and the great God, who hold
this world in its otbit, and upholds sll things
by his power; if you were 10 gee him lo-day,
you would see him in all the person, image
and very.form as & man; for Adam was eres-
tedin the very fashion and image of God; Ad-
am received instroction, ‘walked, talked snd

A photograph of the Times and Seasons, vol. 5, page 613. Joseph Smith says that God
is just an exalted man.
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Apostle Orson Pratt expounded concerning the Mormon doctrine of a plurality
of Gods: "If we should take a million of worlds like this and number their particles,
we should find that there are more Gods than there are particles of matter in those
worlds" (Journal of Discourses, vol. 2, p.345).

The Mormon church teaches that God the Father had a Father, and that God's
Father also had a Father, and so on. President Brigham Young claimed: "He [God]
Is our Father—the Father of our spirits, and was once a man in mortal flesh as we
are, and is now an exalted being. How many Gods there are, | do not know. But
there never was a time when there were not Gods ... God has once been a finite
being ... " (Journal of Discourses, vol. 7, p.333).

Heber C. Kimball, who was a member of the First Presidency, made these
similar comments: "... then we shall go back to our Father and God, who is
connected with one who is still farther back; and this Father is connected with one
still further back, and so on ..." (Journal of Discourses, vol. 5, p.19).

"... for our God is a natural man, ... the first of all mechanics. Where did he get
his knowledge from? From his Father, just as we get knowledge from our earthly
parents” (lbid., vol. 8, p.211).

Orson Pratt explains further: *The Gods who dwell in the Heaven ... have been
redeemed from the grave in a world which existed before the foundations of this
earth were laid. They and the Heavenly body which they now inhabit were once in
a fallen state ... they were exalted also, from fallen men to Celestial Gods to inhabit
their Heaven forever and ever" (The Seer, pp.23-24).

"We were begotten by our Father in Heaven; the person of our Father in Heaven
was begotten on a previous heavenly world by His Father; and again, He was
begotten by a still more ancient Father; and so on, from generation to generation,
... we wonder in our minds, how far back the genealogy extends, and how the first
world was formed, and the first father was begotten" (The Seer, p.132).

Brigham Young added further statements about men becoming Gods: "The Lord
created you and me for the purpose of becoming Gods like himself ... We are
created ... to become Gods like unto our Father in heaven" (Journal of Discourses,

vol. 3, p.93). "... man is the king of kings and lord of lords in embryo." (vol.10,
p.223).

Milton R. Hunter, who was a member of the First Council of Seventy, had a
great deal to say about the doctrine of a plurality of Gods:

Mormon prophets have continuously taught the sublime truth that God the
Eternal Father was once a mortal man who passed through a school of earth
life similar to that through which we are now passing. He became God—an
exalted being—through obedience to the same eternal Gospel truths that we
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A photograph of the Journal of Discourses, vol. 7, page 333. Brigham Young teaches
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in the spirit, in the opther departments
of the house of Guﬂ? passing on from

truth to truth, | from, mtelhgance 1o
mtelhganca. until he is prepared. to
again receive his body and to enter

into the presence of the Father and

the Son. ‘We cannot enter into celes-

tial glory in our present state of|i

ignorance and mental darkness. |

I know that we have been taught,

from ourinfancy, andi it ianowa popular
doctrine with all the denominations

of the Christians of the nineteenth
century, that, when the mortal tene-

ment is cummrtted to the grm'a, there
is an end, of all further progress in
intelligence and learning with regard
to this probation. In supportof this
ides, , they advance  .the gcripture,
“«If the trae fall toward the south, or
toward the north, in the place where
the tree falleth, there, it shall be.”
Again, ** Whatsoever thy hand findeth
to do, do it with thy might; for there
is no work, nor deviee, nor knowledge,
nor wisdom in the grave whither thou
goest.”

The worms have work to do in tha
grave until the body is reduged to
mother earth. But the active, intel-